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The study of southern Jewish history is ﬂourishing. As recently as twenty
years ago, this seemed a neglected subﬁeld attended to by few scholars. Now,
however, it attracts numerous scholars from a variety of specialties. Graduate
students are writing dissertations about the subject, and thousands are attending
exhibits and conferences that draw speakers from throughout the United States,
as well as Europe and the Middle East. From where have we come, where are
we now, and what are some directions for future study?

I. Historians: The Early Decades
Overview
The study of southern Jewish history is as old as that of American Jewish
history. Three out of the ﬁrst sixteen presentations given at the ﬁrst meeting
of the American Jewish Historical Society (AJHS) in 1892 and subsequently
printed in the ﬁrst volume of its Publications treated southern subjects; a fourth
article fully integrated southern examples, as did many of the general pieces.1
Several patterns appear surprising during the Publications’s early decades.
First, although the quality is problematic, as discussed below, numerous articles
were published on southern Jewish history, with at least one in almost every
issue.2 Second, the subject is treated as mainstream. In fact, contrasts with
experiences in the North and the concept of southern distinctiveness are not
even issues, in sharp contrast to current research and scholarly debate.3 Third,
after World War II, the stream of articles on southern Jewish history continues,
although at a slower pace. What does change is that the southern experience is
not as typically integrated into broader articles.4
How can one explain these phenomena? A few explanations are possible
for the earlier period. From the beginning, the AJHS had oﬃcers from the
South, and more than 40 percent of the original membership listed southern
addresses. These included rabbis Herman M. Bien of Vicksburg (formerly of
Dallas), Edward N. Calisch of Richmond, Henry Cohen of Galveston, Moses
J. Gries of Chattanooga, Adolph Guttmacher of Baltimore, Max Heller of
New Orleans, Joseph Hertz of Columbus, Mississippi, Issac L. Leucht of New
Orleans, Max Samﬁeld of Memphis, Alfred G. Moses of Mobile, and Aaron J.
Messing, Jr., of Montgomery as well as Rev. Dr. R. Farber of Macon. Some of
these men gave presentations that were published.5 Yet the most proliﬁc authors
on the subject were not rabbis—Benjamin H. Hartogensis, J.H. Hollander,
Leon Huhner, and Max J. Kohler. That these were national ﬁgures leads to a
second possible explanation. The men who established the society and who were
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writing about American Jewish history were born prior to the inﬂux of Jews
from eastern Europe after 1881. Their central European backgrounds oﬀered
a diﬀerent view of Jewish America than those who wrote ﬁfty or seventy years
hence. The story of the ancestors that they recorded was of dispersal throughout
America. The sizes of the Jewish communities North and South were not that
diﬀerent, and the major enclaves in New York and other northern cities were just
achieving a position of hegemony as the historians grew up. In short, the experiences of Jews across regional lines did not appear to be signiﬁcantly diﬀerent.
This was particularly so because most of the articles were simple descriptions
of the origins of Jewish communities designed to establish early Jewish roots
in America.6 Finally, issues such as slavery, racism, antisemitism, and Zionism
that later fueled the debates over distinctiveness were viewed either diﬀerently
or less signiﬁcantly than they were later, or writers avoided them because they
were considered too divisive.
From the 1890s through the 1920s, in an era of national reconciliation
and heightened discrimination against African-Americans, the few articles that
touch on slavery and the Civil War recognize Jewish slaveholding in the South
while glorifying the role of U.S. Senator and Confederate Cabinet member,
Judah P. Benjamin. They also note southerners, including David Einhorn
and Solomon Heydenfeldt, who opposed slavery, as well as northerners, such
as New York rabbi Morris J. Raphall, who supported it. None of the articles
treats racism. The articles on discrimination against Jews in colonial Georgia
and the struggle to gain full political rights in Maryland and North Carolina
do not view southern gentiles as any more or less tolerant than those in the
North. Historical discussion of American Zionism awaited the future, and the
men who were writing the history likely would not have perceived substantial
diﬀerences among themselves. Thus, for this ﬁrst generation, the needs for a
separate Southern Jewish Historical Society and a regional journal, Southern
Jewish History, would have been inconceivable.7
The earliest articles on American and southern Jewish history are typically ﬁliopietistic. Their authors illustrated early roots and emphasized Jewish
contributions while ignoring divisions and negative activities in order to foster
their roles in an America that questioned the presence of immigrants in general
and Jews in particular.8 Although this was typical,9 not all of the authors and
articles ﬁt neatly into this framework. Moreover, as Ira Robinson ﬁnds, the early
work should be viewed in relation to what was happening in American historical
scholarship as a whole. In this light, it reﬂected the “scientiﬁc” research of the
era that emphasized documents to the neglect of themes and, following genteel
tradition, avoided controversy. Unfortunately, as the study of American history
became professionalized, the students of American Jewry failed to keep pace.
Robinson notes that Cyrus Adler, the key founder of the AJHS, worked
closely with Herbert Baxter Adams, a founder of the American Historical
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Association (established 1884). Adams was a pioneer American history professor
at Johns Hopkins University, and Adler—Arkansas-born founder of the Jewish
Publication Society and the Smithsonian’s librarian—earned his doctorate in
Assyriology at the same institution.10 As indicated below, two of the four most
proliﬁc authors in American and particularly southern Jewish history earned
undergraduate degrees at Johns Hopkins, the premier graduate school in history
during the period and a bridge between North and South. It is to the articles
of these four that we now turn.

The Amateur Historians
Identifying patriot-heroes preoccupied these pioneer historians, who wanted
to highlight the early and important Jewish loyalty to America. Leon Huhner’s
article on Francis Salvador of South Carolina does this.11 His groundbreaking article on the test oath in North Carolina stands in vivid contrast to his
ﬁliopietistic pieces on Jewry in early South Carolina, Georgia, and Virginia.12
Although his article on early Georgia ends with a ﬂourish highlighting Jewish
contributions and quoting fellow contributor Charles C. Jones, who found that,
“In the record of the Jews of the Colony of Georgia there is no stain,” Huhner
uses the available primary and secondary sources in a critical fashion, disagrees
with others, indicates where conclusions remained unclear, and emphasizes
divisions between Sephardim and Ashkenazim. Essentially, Huhner’s article
refutes and expands on the work of Jones, a gentile who was a respected historian
of Georgia.13 While Jones claims that the Jews of colonial Georgia were never
among the malcontents, Huhner documents Jewish support for slavery, which,
he argues, was the reason many left for South Carolina, a slaveholding colony.
Most contemporary historians have ignored Huhner’s lead and assumed that the
Conversos of Iberian origin ﬂed Georgia because of fear of returning under the
Inquisition if Spain conquered the colony.14 Although some of his facts required
correction, Huhner’s article remains a valuable contribution to the ﬁeld.15
Articles like Huhner’s lack analytic themes and ignore comparative
perspective, but they did provide descriptive backgrounds that could serve as
foundations for future work. His article on David Levy Yulee pulls no punches
and is only now being ﬂeshed out. He refutes an earlier article by Yulee’s
son, shows conﬂicts with Yulee and his father and with Yulee and Jeﬀerson
Davis, and elaborates on Yulee’s proslavery and prosecessionist radicalism. Far
from ignoring the tenuous ties with Judaism of this Florida state-builder and
its ﬁrst U.S. Senator, Huhner observes that “he can be regarded as a Jew by
race only…”16
At least one contemporary was clearly aware of Huhner’s failings and took
him to task for errors. Barnett A. Elzas questioned how someone writing in
New York could access the appropriate sources in South Carolina and accused
Huhner of plagiarizing Elzas’s work. While rabbi of Charleston’s K.K. Beth
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Elohim, Elzas wrote what became for half a century the standard history of
South Carolina Jewry. That Elzas’s writings today seem as outmoded as those
of his contemporaries does not detract from the fact that these historians were
conscious of, and wanted to maintain standards of, what was then considered
sound scholarship.17
J.H. Hollander’s work raises similar historiographic questions as Huhner’s.
When describing de jure and de facto discrimination against Jews in Maryland,
his writing style appears formal and stilted, and yet his diligent research
unearthed substantial appropriate citations.18 Although he develops neither,
Hollander’s documentary material on Jacob Lumbrozo of Maryland includes
two main components. It begins with an analytic periodization scheme reﬂecting
secular and Jewish themes and follows with a comparison of discrimination in
Maryland in relation to other colonies. Although he utilizes primary records
pre-dating the new social history of the 1960s, Hollander ultimately fails to
deliver the sophisticated case study that the introduction promises and produces,
instead, a basic narrative of an individual’s life in a highly sentimental style.19
Benjamin H. Hartogensis published descriptive articles based on primary
sources. He wrote about a short-lived (1857–1860) Sephardic congregation, Beth
Israel, in Baltimore and traced the inﬂuence of Isaac Leeser and of Richmond
Jews on the congregation and the movement of the Sunday school from Rebecca
Gratz’s Philadelphia south via Sarah N. Carvalho and Josephine Etting among
others. These themes of central and peripheral Jewish communities and the
movement of institutions and ideas remain important to historians today. He
also discusses dissension within the congregation and the reasons for its decline.
He looks at the important roles of women in an article on a night school for
Jewish immigrants established by Henrietta Szold in 1889. Although not a
modern demographer, he describes the students’ backgrounds. That Hartogensis
had family and personal ties to both institutions (his father served as a reader of
the congregation, his wife replaced Szold as superintendent, and he convinced
the school superintendent to continue the program after the school’s demise)
does not detract from the knowledge he imparts.20
Max J. Kohler wrote biographical pieces on Judah Touro, Judah P. Benjamin,
and Isaac Harby, three important individuals signiﬁcant for both southern and
American Jewish history. Kohler’s ﬂorid prose, glorifying traits that Kohler and
his contemporaries frequently described as “typical of what is best in the Jewish
character,” and establishing a record of Jewish contributions ignored by gentile
historians of the day place him in the ﬁliopietists’ camp. One must also get past
his characterization of Jews as a race, with unique racial characteristics, and his
acceptance of slavery as a benign institution—all part of his milieu. His article
on Benjamin has been partly refuted. Yet in it, he discusses Benjamin’s career
before and after the Civil War and his roles especially in law, government, and
diplomacy. Kohler recognizes Benjamin’s marriage to a Catholic, his lack of
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association with Jewish institutions, and
the failure of his policy toward England.21
Kohler’s article on Harby gives little insight
into Reform Judaism in Charleston but
instead refers readers to other published work
on the subject. It does, however, describe the
literary culture in Charleston and alludes
to parallels with Mordecai M. Noah, both
of which play a major part in the analytic
biography of Harby written by Gary P. Zola
sixty years later.22 Kohler, like most of these
pioneers, integrates southern Jewry into his
broader studies.23
The usefulness of the articles written
during the ﬁrst ﬁfty years of the AJHS is
clearly limited, and one must always be aware
Max James Kohler (1871–1934)
of errors.24 Yet if these articles are ignored,
(Courtesy American Jewish
historians run the risk of “discovering”
Archives)
history that is already part of the record.25
Moreover, unfortunately, too much of what has passed as southern Jewish history during the last ﬁfty years has not surpassed the low level of sophistication
of the earlier work. Still, we must return to the question of what prompted the
early historians’ interest in the subject.
With Dutch roots, Benjamin Henry Hartogensis (1865–1939) graduated
from Johns Hopkins and received a law degree from the University of Maryland.
He served as associate editor of the Philadelphia Jewish Exponent, founder and
president of the Baltimore branch of the Alliance Israelite Universelle, and
president of the Hebrew Education Society of Baltimore. Hartogensis stands out
among the other historians in that he came from a long line of Jewish religious
traditionalists. He served as honorary counsel of the Federation of Orthodox
Jewish Congregations of Baltimore City and was a founder and president of the
Baltimore branch of the Jewish Territorial Organization.26 As has been shown,
his deep roots in Baltimore relate directly to his research interests.
Born in Baltimore, Jacob Henry Hollander (1871–1940) also attended Johns
Hopkins, where he received his undergraduate degree and a doctorate degree
in economics. A professor of political economy at Amherst and Johns Hopkins
(1894–1940), Hollander served as an economist for the federal government and
received presidential appointments as treasurer of Puerto Rico and ﬁnancial
advisor to the Dominican Republic. A member of Har Sinai of Baltimore and a
founder of the American Jewish Committee, he also presided over the American
Economics Association (1921–1922).27 An academic economist, Hollander can
still be classiﬁed as an amateur in terms of history, his avocation.
A Century of Southern Jewish Historiography • 7

Max James Kohler (1871–1934), born in Detroit, was the son of Reform
rabbi and Hebrew Union College (HUC) president Kaufmann Kohler and
grandson of radical Reform rabbi and abolitionist David Einhorn. He graduated
from City College of New York (CCNY) and obtained masters and bachelor
of law degrees from Columbia University before entering the New York Bar in
1893. After serving as an assistant U.S. attorney, Kohler entered private practice, where he specialized in immigration cases. He served as president of the
Judaeans, vice president of the Jewish Academy of Arts and Sciences, curator
and vice-president of the American Jewish Historical Society, and secretary of
the Baron de Hirsch Fund (1905–1934). He also helped found the American
Jewish Committee, serving as a member of its executive committee and chairing
its committee on immigration, and edited the Americana section of the Standard
Jewish Encyclopedia. With the rise of Hitler to power in Germany, he worked
with the Joint Consultative Committee of the American Jewish Committee,
the B’nai B’rith, and the American Jewish Congress in an attempt to alleviate
the persecution faced by Germany’s Jews. In this regard, the secretary of labor
appointed him to the Ellis Island and Immigrant Relief Committee in 1933.
Huhner described him as “a distinguished jurist, an eﬀective communal worker,
a careful historian, a noted publicist, a scholar, a useful citizen and always a
patriotic American.”28
Leon Huhner (1871–1957) was born in Berlin but moved to New York
with his family in 1876. Like Kohler, he graduated from CCNY, earned law
degrees at Columbia, and was a member of the Jewish Academy of Arts and
Sciences. A member of Shearith Israel in New York, he served as president of
the North American Relief Society for the Indigent Jews of Palestine and, for
half a century, as curator of the American Jewish Historical Society. In his
thorough and insightful history of the society’s journal publications, Jeﬀrey
Gurock calls Huhner the “most proliﬁc contributor” to the journal during this
apologetic era.29
Numerous individuals wrote articles on Jews in the South from the 1890s to
World War II.30 Yet the four described here were the most proliﬁc and were also
representative. Several patterns emerge from their proﬁles. One that stands out is
their dates of birth. All, along with Lee M. Friedman (1871–1957), an attorney,
author, and society president, and Herbert Friedenwald (1870–1944), long-time
recording and corresponding secretary of the AJHS,31 were born between 1865
and 1871. These men grew up during an era of sectional reconciliation when
the Old South image was embellished, the New South creed blurred regional
distinctions, and racism rose to a national zenith. Acknowledging Jews as
slaveholders or supporters of the Confederacy would not tarnish the patriotic
image these men worked to establish. Moreover, these men started the society
while in their twenties, an age when documenting the beginnings of Jewish
communities would have been exciting detective work. Most were attorneys and
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community activists for whom the study of discrimination against Jews came
as naturally as their aﬃliation with the American Jewish Committee. Work on
behalf of recent immigrants made the story of the eastern European Jews more
current events than history. Aﬄuent and well educated, these men, however
unsuccessful in the eyes of a future generation, also attempted to attain the goals
of then-acceptable “scientiﬁc” history. Either German or Dutch immigrants
themselves or scions of older immigrant families, this generation of amateur
historians found it logical to trace the roots of Judaism in America. For them,
the role of Jews in the South was integral to that story. More remarkably, much
of the history written during the mid-twentieth century32 and indeed today
does not rise above their elementary level of analytic sophistication or that
furthermore gradually the history of Jews in the South became marginalized
or moved to the periphery.

II. Historians: Mid-Twentieth Century

When did the tide begin to turn in the quality of scholarship? Jacob R.
Marcus points to the post-World War II era as the dividing line for American
Jewish history. He oﬀered the ﬁrst graduate course in the ﬁeld, founded the
American Jewish Archives (AJA), and began the journal of the same name. Also,
the National Jewish Welfare Board created Jewish History Week, a national
conference on the subject was sponsored by Commentary, and PAJHS became
the quarterly publication American Jewish History (AJH).33 Nathan Kaganoﬀ
traces the “watershed” in the AJHS and its publications to the presidency of
Lee M. Friedman (1948–1952), who transformed the program and mission to
include the study of the retention of tradition and identity along with adaptation and contributions. In so doing, the AJHS moved toward the mainstream
of American historical scholarship. Friedman was followed by Salo Baron of
Columbia University, David de Sola Pool, rabbi and historian of Shearith Israel
in New York, Jacob R. Marcus, and Bertram W. Korn, all noted scholars.34
After World War II and particularly after the AJHS and its journal were
reorganized in 1954, interest in southern Jewry declined. Articles on the South,
particularly those integrating southern into American Jewish history, appeared
less frequently. Again, the historian searches for plausible explanations. Many
of the early members of the society either died or grew older and were less
involved. A new generation took their place including Baron, Marcus, Oscar
Handlin of Harvard, and their students. As Jeﬀrey Gurock argues, a critical
confrontation precipitated by Handlin also contributed to substantial change.
Scholarship replaced defensive ﬁliopietism, and expansive coverage began to
ﬁll numerous gaps.35
However excellent the broader discussions of Gurock, Marcus, Kaganoﬀ,
and others, they ignore southern-speciﬁc issues. Student and faculty quotas
aimed against Jews were becoming things of the past. Both the backgrounds
A Century of Southern Jewish Historiography • 9

and interests of the historians shifted. Northern historians employed by northern
universities predominated. Eastern European Jews and their descendents largely
residing in northern industrial cities, especially New York, overwhelmed the
descendents of the Jews from central Europe and those who lived outside of the
northern metropolises. Concern now centered around the eastern European
Jewish experience, labor unions, Zionism, and national organizations, all of
which were situated in the North. The emphasis shifted away from the colonial
era and nineteenth century to trace the origins of those now writing history.
Jews in the South as well as the West did not seem to share this history. Those
researching Jewish life in these regions generally concentrated on the period
before 1881, to the neglect of eastern European Jewish history. Until the last
thirty years and even more recently, one could read southern Jewish history
virtually without being aware that eastern European Jews had entered the region
and brought with them Zionism, socialism, Orthodoxy, and Yiddish culture.
Ironically, Marcus’s new publication, a competitor to the PAJHS and one
of the catalysts for its improvement, did not neglect the region. When perusing the early pages of American Jewish Archives founded by Marcus in 1947,
one is struck by the paucity of articles and the fact that their quality generally harkens back to the Dark Ages of the PAJHS. Primary sources without
annotation and articles lacking authorship appeared regularly. Marcus may not
have been at fault, however. Fred Krome, a recent managing editor, notes that
Marcus complained of not having enough satisfactory manuscripts submitted.
He published primary documents to encourage sound scholarship. The nature
of the early journal conforms to Marcus’s stated mission for it. He wanted to
use it to make people aware of the archive’s materials and to publish “at least
one article of scientiﬁc caliber.”36 Marcus’s consciousness of mid-American
Jewry had a positive impact on the coverage of southern Jewry, and articles
and documents concerning it are numerous. Marcus integrated the South
and West into his studies and apparently encouraged his protégés, including
Bertram W. Korn, Stanley Chyet, and later Gary P. Zola, to do so as well. It
is to Marcus, Korn, Chyet, and another of Marcus’s students and the fourth
key historian/rabbi, Malcolm Stern, of this HUC nexus of midcentury that we
now focus attention.

The Rabbi/Historians
Although the life of Jacob Rader Marcus (1896–1995), the acknowledged
“Dean of American Jewish historians,” is well documented,37 his interest in
the South has not been singled out. Besides this being reﬂected in his journal,
Marcus’s documentary collections and monographs routinely integrated the
southern experience into the ﬁeld.38
Because his vision was national and he stressed documents and descriptions,
Marcus, like his predecessors, saw the South as part of the whole. Jews in the
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South are frequently used as examples, and their
experiences are not diﬀerentiated within his
themes. Among his many contributions, Marcus
pioneered social history. To him, the lives of
women and the common people were pivotal to
the understanding of an American Jewish past,
one that included the South. Having said this,
reading the southern documents in Memoirs
of American Jews, along with Marcus’s fine
introductions, one cannot avoid these people’s
allegiance to slavery, the Confederacy, and the
Lost Cause, even though—as Korn would do
as well—he also pointed to defections on both
sides of the Mason-Dixon line.
Marcus had several important ties to the
South. He was from a small-town, Jewish famJacob Rader Marcus at the AJA
ily. His father, Aaron, moved from job to job
(Courtesy American Jewish
and town to town after his emigration from
Archives)
Lithuania in 1889. In 1909, Aaron, his wife
Jennie, and their children went from southwest Pennsylvania to Wheeling, West
Virginia, where Aaron opened a small clothing store and became the president
of an Orthodox congregation that he had helped establish. From 1909 to about
1926, Aaron Marcus ran a general store in Farmington, West Virginia.
The time in Wheeling was pivotal for Jacob. In the absence of an Orthodox
congregation, he attended the Eoﬀ Street Temple (Congregation LeShem
Shomayim) Sunday school. There he became a protégé of Reform Rabbi Harry
Levi. Levi oﬀered young Marcus conﬁrmation, then private lessons, and himself
as a role model. Levi also suggested that he attend HUC, where he enrolled at
the age of 15 in 1911. The college president was Kaufmann Kohler, Max Kohler’s
father and one of the foremost spokespeople of Reform Judaism. Marcus’s
studies were interrupted by service during World War I. After initial training,
he was assigned to the base in Wetumka, near Montgomery, Alabama, before
departure to France. Upon his return to college, Marcus was assigned a student
pulpit in Lexington, Kentucky. He continued in this position for three years. In
1916, Marcus’s ﬁrst published article, “America: The Spiritual Center of Jewry,”
appeared in the Wheeling Jewish Community Bulletin. Soon after graduation
and ordination in 1920, Marcus began his lifetime association with Hebrew
Union College as a faculty member, only interrupted when he undertook
four formative years of study in Berlin. He also resumed his functions in the
Lexington congregation for four years.39
Marcus’s career is inexorably situated in the seminary of the Reform movement and in the archives he created in Cincinnati, located on the Ohio River
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directly across from Kentucky. From Cincinnati, Marcus’s students fanned out
ﬁrst as student rabbis and then in their own pulpits, as HUC students had been
doing since the days of Isaac Mayer Wise. The college had always drawn donations and support from people in the heartland. Wise had traveled to the South
and the Midwest encouraging the building and nurturance of congregations.
His American Israelite sought circulation and printed stories of these far-ﬂung
communities, and his Union of American Hebrew Congregations (UAHC) also
brought them together. Wise’s dream of a uniﬁed American Jewry contributed
to his remaining silent in relation to the Civil War and slavery, even though he
opposed the latter. The same vantage point for Marcus fostered an image of a
diﬀerent sort. Marcus would create a national history to forge the identity of
a national Jewish American community. Although both he and his wife were
of eastern European Orthodox parentage, Marcus became the president of the
Central Conference of American Rabbis (CCAR) in 1948 and historian of a
national Reform movement.
One cannot understand colonial American Jewish history without knowledge of Savannah, Charleston, and the Southwest, nor the development of
Reform Judaism in America without starting with Charleston and moving to
Baltimore and New Orleans. No history of nineteenth-century American Jewry
can be complete without adding Richmond and the other city and small-town
experiences of the region. Moreover, Marcus and his AJA drew numerous collections from Reform congregations and organizations in the South as a result of
the age and persistence of these communities and as a reﬂection of the inﬂuence
of his graduates with pulpits there.40 Besides continuous association with these
rabbis, Marcus’s students returned to Cincinnati from assignments as student
rabbis in the South with information and stories of their experiences as well as
greetings from the many laypeople Marcus knew in the area from his travels
and speaking engagements.
Bertram Wallace Korn (1918–1979) was Marcus’s ﬁrst associate editor and
taught for a year at HUC before entering his pulpit career. Loyal to their mentor,
Korn’s and Chyet’s articles in the early issues of American Jewish Archives stand
out. When they began work as associate editors, the journal’s quality improved
substantially, so that more and better articles supplemented the publication of
the archive’s primary sources and records. Marcus was a legendary teacher, and
students such as Korn and Chyet did justice to their mentor’s positive inﬂuence.
As the correspondence between them demonstrates, Chyet reviewed Marcus’s
manuscripts and Korn scouted for primary documents. Korn and his teacher
corresponded frequently, with Korn always being addressed and signing his
letters as “Pop,” the nickname Marcus had given him during his ﬁrst class,
and always addressing his mentor formally and with respect as “Dr. Marcus.”
Stern, too, was an active and steady participant in the fellowship. The men
constantly exchanged information and sources, and Stern’s interest in genealogy
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is reﬂected in the others’ work. Korn earns
the claim as the ﬁrst academically trained
historian to concentrate his scholarly output
on southern Jewish history and whose work
is of lasting signiﬁcance. A biographical
sketch about Korn provides background to
better understand his publications.
After his ordination at the college in
1943, Korn accepted the pulpit at congregation Sha’arai Shomayim in Mobile.
Although he remained only a year before
entering the Navy chaplaincy, this stay
began his foray into southern Jewish history.
Upon his return from World War II service,
Bertram Korn (1918-1979)
he pursued a Doctorate of Hebrew Letters
(Courtesy American Jewish
under Marcus while at the same time servArchives)
ing Temple Emanuel in Mansﬁeld, Ohio.
After a year as assistant professor and assistant to the president at HUC, Korn
accepted the pulpit at Kenesseth Israel in Elkins Park, Pennsylvania, a position
he held until his death. He continued part-time teaching at the college’s New
York campus for two decades and, in the 1970s, assumed the same duties at
Dropsie College in Philadelphia. Like Marcus and the early practitioners of
American Jewish history, he was active in numerous pursuits.41
Korn’s dissertation, published as American Jewry and the Civil War,42 remains
a well-balanced, standard work. In it, he carefully explains the positions of Jews
in the North and South and delineates a complex picture of split loyalties and
varied divisions. Like Marcus, Korn set the record straight, in part, to redeﬁne
contemporary Jewish identity through history and to combat antisemitism in his
midst.43 In the preface to his volume on New Orleans, Korn traces his interest to
his friendship with Rabbi Julian Feibelman and to trips he took to the city while
serving the Mobile congregation. Rather than analyzing, he takes a biographical
approach partly because of his interest and because the New Orleans Jewish
community took so long to materialize. He concludes that, with a few exceptions,
the city’s Jewish community developed similarly to other American cities by the
1830s. His New Orleans research contributed to an article on Florida as well as
other works. His short work on the early Jews of Mobile was dedicated to his
father and to the president of Sha’arai Shomayim, who had brought Korn to the
congregation. Again, this book is more a chronicle with descriptive lists of early
individuals, their successes and failures, than an analytic history. Typically, he
sets the record straight, for example, on dates of the congregation’s founding,
its ﬁrst leaders, and its Ashkenazic as opposed to previously claimed Sephardic
origins. He ﬁnds tremendous mobility and interaction with other Jewish comA Century of Southern Jewish Historiography • 13

munities but fails to draw conclusions or to comment on the signiﬁcance of
information. Korn’s knowledge, his depth of research, and his placement of the
Jewish material in context are formidable. Yet sometimes students display the
negative as well as the positive traits of their mentors. Korn’s determination to
provide every fact and tell history through endless anecdotes about individuals
can read tendentiously. Like chronicles before and since, his city histories are
more repositories of information than explications of themes, as exempliﬁed
by Korn’s section on the “The First Documented Jew in New Orleans.” This
is also true of his inclination to identify every child and child’s age, a practice
he clearly shared with his mentor and Malcolm Stern, and a practice reﬂected
in their correspondence. Like the previous generation of historians, he was not
above bestowing glittering praise on his subjects in ﬂowery prose.44
A second Marcus student, Stanley Franklin Chyet (1931–2002), was born
in Boston and received his bachelor’s degree in Near Eastern Civilizations and a
Phi Beta Kappa key as a member of Brandeis University’s ﬁrst graduating class in
1952. He followed this with a Bachelor’s of Hebrew Letters from Hebrew Union
College-Jewish Institute of Religion (HUC-JIR), New York. The Cincinnati
campus awarded him a Master’s of Hebrew Letters, his doctorate, and rabbinic
ordination. He held the Frank Research Fellowship in American Jewish History
while pursuing his doctorate. His dissertation, subsequently published, was
titled, “A Merchant of Eminence: The Story of Aaron Lopez.”45 He served as
Marcus’s second associate editor of American Jewish Archives and as assistant
director of the AJA for many years. In 1969 he became associate professor at the
Los Angeles campus, where he spent the remainder of his career and held several
administrative posts, including director of the Magnin School of Graduate
Studies and assistant to the president of the Skirball Cultural Center. Totally
dedicated to Marcus and the college, he continued his roles at the archives after
moving to Los Angeles and also wrote a history of the archives from 1947–1961.46
From Marcus, Chyet learned the value of careful documentation, analysis, and
interest in social history. Chyet served congregations for short periods in Fort
Wayne, Indiana; Bradford, Pennsylvania; Alton, Illinois; three towns in Ohio;
Trinidad, Colorado; and, most important for our understanding, Texarkana,
Texas; and Welch, West Virginia. Thus, although born and raised in Boston
and spending much of his adult life in Los Angeles, he gained Marcus-type
exposure to the heartland’s small towns.47
Chyet, a poet, short story writer, and translator of Jewish literature, was
especially drawn to Ludwig Lewisohn, a German immigrant who spent diﬃcult
and formative years in Charleston before attaining literary heights and becoming
a Zionist and advocate of Jewish tradition. Lewisohn, Chyet’s mentor while at
Brandeis, became the subject of his rabbinic thesis as well as numerous articles.
He and his wife even named their son Michael Lewisohn. Chyet ably describes
the famous author’s Charleston years of alienation from Judaism, exposure to
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antisemitism, and isolation in
a closed social environment.
By the time he enrolled in
the College of Charleston,
Lewisohn was well on his way
to ill-fated adjustment that only
bred further isolation. This
theme of marginality—even
for Jews in the South who tried
to associate with the majority,
as Lewisohn did—is of major
signiﬁcance in the understanding of southern Jewish history.
Perhaps for Chyet, Lewisohn
brought together the things
dear to him: history and litStanley F. Chyet examining archival footage.
erature, and the redemptive
(Courtesy American Jewish Archives)
powers of Zionism and Jewish
tradition. Chyet’s interests in the arts and southern Jewry also brought Moses
Jacob Ezekiel to his attention. Born in Richmond, Ezekiel attended the Virginia
Military Academy and fought for the Confederacy. Ezekiel claimed exalted
Sephardic ancestry, but, although family members owned and traded in slaves,
he was brought up in poor circumstances. He maintained that he fought for
state rights and not to defend slavery, a position of many southerners. His real
claim to fame came as an expatriate sculptor.48 Chyet’s collection of documents,
in keeping with Marcus’s schema, included memoirs by Texas rabbis Samuel
L. Rosinger and G. George Fox.49
Chyet did break from his mentor’s pattern in one important area. Marcus
freely proclaimed his disdain for secondary literature. He concentrated on telling
history from the sources instead of relating his ﬁndings to the arguments of other
historians. Chyet wrote the ﬁrst essay on the historiography of southern Jewry.
In it, he refers to what he views as the highly distinctive experiences of Jews in
the region, experiences he describes in tones of virtual dismissal. He gives credit
to a new cadre of historians making major contributions but derides most of
the contemporary studies as “episodic” and overly focused on the Old South.
“What has resulted,” he writes, “is a certain provincialism in the presentation
of Southern Jews and Southern Jewish history.”50
Born in Philadelphia, Malcolm Stern (1915–1995) received his undergraduate degree at the University of Pennsylvania as well as three degrees and ordination at HUC and advanced training in Lausanne. He also took classes at Dropsie
College for three semesters. While there, he took a course under Ismar Elbogen,
one of Marcus’s teachers in Berlin.51 Stern had to search his family tree three
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generations back for an immigrant stream in Germany as opposed to eastern
Europe. On his mother’s side, he boasted two great uncles who were in HUC’s
ﬁrst graduating class. His mother helped establish the Women’s International
League for Peace and Freedom following World War I. As a child living on
a suburban Philadelphia farm, he was exposed to antisemitism and racism,
experiences reinforced in rabbinic student posts in West Point, Georgia, and
Virginia. Stern became a chaplain in the Army Air Corps during World War II,
spending time in Nashville and Montgomery. His military service interrupted
his rabbinate at Congregation Keneseth Israel, where Korn later assumed the
pulpit. Unlike the others, Stern spent substantial time in the South, serving as
rabbi of Ohef Sholom Temple in Norfolk, Virginia, from 1947 to 1964. These
were pivotal times for the rabbi and the region. Stern gained empathy for the
people and the conditions in which they lived. He and many of his congregants
were moderates with regard to civil rights for African-Americans in the face of
massive resistance. These experiences inﬂuenced his writings.
From 1964 to 1980 he directed rabbinic placement for the CCAR, a position that then and later kept him in close contact with congregations and rabbis
throughout the country. His work as staﬀ genealogist (1949–1994) and his
acquisition of primary documents for the AJA kept him in close contact with
Marcus, Korn, and Chyet. As Stern was closer in age to Marcus, he addressed
Marcus as “Jake” in correspondence, and Marcus in turn addressed Stern as
“Mac.” Stern taught American Jewish history as an adjunct at the New York
campus and supervised student pulpit work for almost ﬁfteen years.52
Besides his direct contact with Virginia Jewry, Stern’s genealogical research
drew him to the South. Jewish family ties from 1654 to 1840 knew no regional
barriers. With so few Jewish
mates available, the families
intermarried with each other,
or, as he also documented,
individuals either chose to
remain single or married out
of the faith. These are patterns
reinforced by recent genealogical studies cited below.53 From
his experience and research,
Stern wrote an important essay
on the role of Reform rabbis
in the South. This essay and
important memoirs of his civil
rights struggles in Norfolk
Malcom Stern working on genealogies.
(Courtesy American Jewish Archives)
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illustrate that Stern’s long-term residence in the South provided him with a
more nuanced understanding than Chyet’s short-term assignments did. Steeped
in documentation like his colleagues and, like Marcus, particularly interested
in the Sheftall family, Stern also provided two critical articles concerning
Savannah’s early history.54
Of the four rabbi/historians, some of Stern’s work stands up perhaps best.
Korn and Marcus are noteworthy for impressive primary research and detail,
but Stern oﬀered more analysis. While Marcus’s use of waves of immigration
was normative, it has required substantial revision in terms of variation and
gradation.55 A good example is Stern’s “The 1820s: American Jewry Comes
of Age,” appropriately published in a volume honoring Marcus and edited by
Korn.56 Stern establishes the context in Europe and America and explains how
emigration from England and Holland during the 1820s preceded the Germanic
inﬂux of the next decade. Making distinctions between Jews in small towns and
cities, he develops the themes of acculturation, movement into the hinterland,
and the changing relationship between Americanized Jews and the government. He concludes that the era witnessed a ﬂowering for American Jewry with
long-term consequences. Stern illustrates ties of business, interaction with the
government, and the movement of religion unlimited by regional boundaries.
In sum, Marcus, Chyet, and Korn were of eastern European ancestry.
They, along with Stern, had military experience and held doctorates in history
as well as rabbinic ordinations. The three did not come from wealthy families,
and they all experienced life in communities with smaller Jewish populations
in the South and Midwest. Like their amateur historian predecessors, they, as
well as Stern, were Reform; but the Reform movement underwent substantial
changes before and during their careers. Hitler and the Holocaust had shattered complacency. As Marcus stated, the United States emerged as the center
of world Jewry. With the Columbus Platform of 1937, the Reform rabbinate
accepted Zionism, a position solidiﬁed with the establishment of Israel. Children
of eastern European immigrants ﬁlled HUC, and families of eastern European
descent were well on the road to acculturation and aﬄuence. Stern’s family
background diﬀerentiated him from the others, yet he beneﬁted from many
multicultural and small-town experiences that tended to lessen the distinctions.
Thus, like their predecessors, Marcus and his students viewed American Jewish
history from a holistic as opposed to a New-York-centered lens, but they did so
for very diﬀerent reasons.
Korn and Chyet appear to be the ﬁrst to clearly delineate distinctively
southern Jewish characteristics. Yet Marcus had marked the path by illustrating the allegiance of Jews in the South to slavery, the Civil War, and the Lost
Cause. He demonstrated interest in Jews on both sides of the Civil War, as did
his students.57
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First and Second Generation Historians Compared and Contrasted
How far had we come? To what extent had we remained the same? Both the
ﬁrst and second generation of American and southern Jewish historians stressed
the “scientiﬁc” nature of their work. Nonetheless, both were inﬂuenced by their
times and their personal experiences even to the point of writing about family
members. Both strove to be accurate, to base their research on the sources, to
use a biographical approach, and to publish everything on a topic they could
ﬁnd. Both published primary documents to encourage further discussion and
research. The second generation was far more successful in these areas than the
ﬁrst, which it sought to correct. The ﬁrst, although with warnings, identiﬁed
Jews based on last names and described Jews in racial terms— practices eschewed
by their successors. The historians of the mid-twentieth century claimed as a
major distinction to be analytic. Yet, in the cases of Marcus and Korn, as well
as Stern’s genealogical work, so much of their writing is episodic and given to
individual biography that their record on this score is mixed. Chyet is known
for his Lopez biography, but his southern work is often forgotten or, as is the
case with the Lewisohn material, superseded by the two-volume biography
written by Ralph Melnick. The ﬁrst generation of historians used history to
combat antisemitism and establish the identity of Jews as loyal Americans. The
second generation continued the ﬁght against persecution and sought the unity
of American Jewry. The ﬁrst generation concentrated on the earliest presence of
Jews in America and the ways in which Jews demonstrated loyalty—particularly during wars—to document a Jewish claim to equal citizenship. Besides
preserving and publishing documentary records, Marcus’s greatest eﬀort may
have been his three volumes on the Jews of early America. Stern traced the ﬁrst
families, and Korn described the early histories of Mobile, New Orleans, and
West Florida. Starting with the colonial era and emanating from the Reform
movement, these ﬁrst two generations of historians integrated the southern
experience into their work.

III. Historians: 1968 to 1984

The Civil Rights Movement, Alex Haley’s Roots, cultural and social history
from the bottom up, women’s rights, and the consequent movement to multiculturalism and ethnic sensitivity freed those interested in American Jewish
history to pursue scholarly study for larger and more receptive academic and
lay audiences. Certainly those responsible for opening the ﬁeld include Marcus;
Oscar Handlin of Harvard; and John Higham, Johns Hopkins University
professor and author of important works on anti-immigrant discrimination
and, especially, antisemitism. Since the 1960s, the historians involved are too
numerous to list.58 Among the subjects that have dominated are national Jewish
organizations and movements, Jews and socialism, American Jewry and the
Holocaust, Zionism, Israel, and studies of northern Jewish communities.
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The rich ﬂourishing of American Jewish history from the late 1960s and
1970s took time to sink roots in the South and is taking even longer to reintegrate
southern Jewry into the national picture. Images of southern racism, religious
fundamentalism, conservatism, poverty, and the seeming lack of southern Jewish
participation on the national arena raised questions about why and how Jews
could live in the region. Failure of historical memory contributed to questions
as to the very existence of Jews in the South. The history of southern Jewry has
seemed unknown (were there really Jews in the South?), exotic (they must have
been diﬀerent to live in the South), and peripheral (these provincials were more
inﬂuenced by the South than they inﬂuenced it). The earliest historiographic
essays lamented the paucity of historians and production in the ﬁeld and
castigated much of the work as ﬁliopietistic.59
The historiographic patterns both beneﬁted and limited the study of
southern Jewry. They encouraged a renaissance of interest and ultimately the
establishment of southern Jewish history as a recognized subﬁeld worthy of
serious and extensive analysis. Yet the vibrant image of New York’s eastern
European Jewry made popular by Irving Howe’s World of Our Fathers and
embedded in the liberalism of twentieth century northern Jews was juxtaposed
to the stereotype of a South dominated by “German” Jewish Classical Reformers
equally given to accommodation to southern mores and opposition to political
Zionism. Ignorance of the eastern European Jewish experience in the South, a
scarcity of research in southern Jewish dissent, and a lack of in-depth comparative research contributed to the vivid contrast made between regions. Northern
Jewish history is not New York Jewish history writ large, nor is southern Jewish
history monolithic. This is not to argue that there are no regional diﬀerences,
but rather that the search for such distinctiveness has been exaggerated and
tends to retard the emergence of a more complete, nuanced, and accurate
understanding of what it was like for various Jewish subcommunities to live
in the South over time.
Nonetheless, the gradual coming of age of modern southern Jewish
history can be traced to the transitional period from 1968 to 1984, when the
rabbi/historians were joined by a plethora of enthusiasts. In 1968, Columbia
University’s press published Leonard Dinnerstein’s dissertation on the Leo
Frank case. The book, highlighting a pivotal event in southern and American
Jewish history, has remained in print for forty years. Dinnerstein followed with
research on antisemitism that integrated southern Jewry into the national story;
he also coedited an anthology on southern Jewry.60 In 1973, Eli N. Evans’s
The Provincials: A Personal History of the Jews in the South appeared, a book
so popular that it was reissued on its twenty-ﬁfth anniversary and remains
in print.61 His work, along with the award-winning plays by Alfred Uhry,62
several other publications, and institutional developments, deserve substantial
credit for popularizing the history for a regional and national audience. Steven
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Hertzberg’s revised University of Chicago dissertation, Strangers Within the Gate
City: The Jews of Atlanta, 1845–1915, was published in 1978; it remains one of
the two best city or state histories of Jews in the South, the other being Leonard
Rogoﬀ’s Homelands.63 Finally, in 1973 and 1983, American Jewish History published special issues on Jews in the South and in Georgia, respectively, and in
1979 the Atlanta Historical Journal printed a special volume on Georgia Jewish
history.64 This record, impressive for the subﬁeld, does not even take into account
publication of individual articles and monographs.
Saul Viener, Louis Ginsberg, and Malcolm Stern, among others, established
the Southern Jewish Historical Society (SJHS) during the mid-1950s. It published a journal irregularly between 1958 and 196365 but discontinued activities
shortly thereafter. The society was reborn in 1976 at a meeting and subsequent
conference in Richmond called by Viener, Melvin I. Urofsky, Bernard Wax,
and others, and cosponsored by the American Jewish Historical Society. Since
that date it has published two anthologies,66 held annual conferences, supported
grants and awards programs, issued a newsletter, and sponsored a peer-reviewed
journal, Southern Jewish History. In all of these activities it has encouraged
scholarship and helped create a core community of academics and laypeople
interested in the ﬁeld.67
The anthologies and special issues of American Jewish History published
during this era deserve attention. Both Turn to the South, edited by Kaganoﬀ
and Urofsky, and Jews of the South, edited by Proctor and Schmier with Stern,
oﬀer research ﬁrst presented at SJHS conferences. Of the two, the ﬁrst reﬂects
better quality. It includes Chyet’s historiographical article and Stern’s piece on
the role of the Reform rabbis as ambassadors to the gentiles, as well as analytic
articles on the rabbinate by Gladys Rosen; on Arkansas politician Charles
Jacobson by Raymond Arsenault; on African-American perceptions of Jews by
Arnold Shankman; and on ethnicity, public policy, and values by John Shelton
Reed, Alfred O. Hero, Jr., and Abraham D. Lavender, respectively. Novelist
Ronald L. Bern added an article on literature, and Stephen J. Whitﬁeld oﬀered
one of his many insightful essays. Prefatory remarks by Lawrence H. Fuchs and
Urofsky and an overview by Evans established the framework of a distinctive
southern Jewish history. With the exception of an article by Louis Schmier
that demonstrates how eastern European Jews rejuvenated the Valdosta Jewish
community after the departure of most of the earlier “German” Jews, all of
the articles in the Proctor/Schmier anthology are biographical. These deal with
Moses Elias Levy and his utopian community in Florida; Charleston poet Penina
Moïse; Rabbi Bernard C. Ehrenreich of Montgomery; the Sheftalls of Savannah;
Joseph Joel, whose memoir concentrates on his years in Richmond; Eugenia
Levy Phillips and Philip Phillips, a politically inﬂuential couple with opposing
views on the Confederacy; and Ludwig Lewisohn, the author with youthful
ties to Charleston. A fourth anthology, edited by Abraham D. Lavender and
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published in 1977, includes a section perceiving southern Jewry through the
sociologist’s lens. These articles by Lavender, Theodore Lowi, Harold Mehling,
and Jerome A. Wolfe are complemented by essays in a section devoted to Jews
in small towns.68

Exemplars of the Transitional School of Historians
Most of those writing about southern Jewry during the transitional era, not
unlike the earlier periods, did so as temporary departures from their broader
interests. Two exemplars of this pattern are Leonard Dinnerstein and Stephen
J. Whitﬁeld. Born and raised in New York, Dinnerstein spent his academic
career at the University of Arizona, where he spearheaded the creation of a Judaic
studies program. Dinnerstein’s interests span from immigration to the study
of antisemitism and the Holocaust. Of all of the scholars during this era, only
Dinnerstein studied southern Jews as part of his graduate work—yet he did
so in the form of his dissertation on the Leo Frank case, not as coursework.69
Whitﬁeld was born in Houston and raised in Jacksonville, Florida, where
Samuel Proctor was a role model. He has spent much of his career and adult
life at Brandeis in Waltham, Massachusetts.70
Eli N. Evans, like the pioneer practitioners, has sought to record his roots,
and, by so doing, those of southern Jews generally. He was born and raised
in Durham, North Carolina, where his father was a department store owner,
long-time mayor, and supporter of black civil rights, and his mother a Hadassah
organizer. Evans graduated from the University of North Carolina, where he was
president of the student body and was deeply involved in numerous activities.
He headed the Charles Revson Foundation in New York until his retirement.
While Evans and Whitﬁeld have spent their adult lives in the North partly
chronicling their southern heritage, Louis Schmier, like Dinnerstein, relocated
from the sidewalks of New York and has practiced history while teaching at
Valdosta State University. His sojourn in the southern Georgia town of Valdosta
led him to the study of peddling and other Jewish experiences in local communities, a far cry from his graduate work in European history. Although he
has been inactive in the ﬁeld for more than a decade, Schmier served as an
important force in the SJHS.
How does one evaluate the work of one’s contemporaries, many of whom
are friends and all of whom are at least friendly acquaintances, without ruﬄing
some feathers? Let us start with Leonard Dinnerstein. Dinnerstein’s book on the
Leo Frank case, as indicated previously, was a pivotal element in the modern
transformation of southern Jewish historiography. His detailed and even-handed
analysis describes the antisemitic elements without exaggeration by placing the
case squarely in reference to the socioeconomic conﬂicts of the time and place.
He demonstrates variations in newspaper coverage and public opinion and takes
Frank’s legal team and northerners to task for their many miscalculations. By
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highlighting the trial and Frank’s lynching as a turning point in national Jewish
communal aﬀairs and in the rise of prejudice, Dinnerstein also placed events
in the South squarely in the national arena and worthy of national attention.
Only in recent years have historians expanded on Dinnerstein’s interpretation
by relating it more directly to local labor union unrest, racism and the Atlanta
race riot of 1906, long-term political conﬂict and alignments, and even to gender. That Steven Oney’s recent book supersedes it in detail and investigation of
new elements, including the role of Jim Conley’s lawyer and the backgrounds
and future paths of the likely lynching party, does not unduly detract from
Dinnerstein’s accomplishment.71
The anthology Dinnerstein coedited with Mary Dale Palsson ranks with
the two anthologies discussed above and clearly helped mark the turning point
in historiography. It mixes primary sources with both new and previously
published articles. Although some of the selections have not stood the test of
time, others—Bertram W. Korn’s essays on Jews, slavery, and Confederate antisemitism; Thomas D. Clark’s article on the post-Civil- War southern economy;
and Dinnerstein’s essay on the Leo Frank case—are classics. The sections on the
twentieth century and on Jews and desegregation set the tone for discussions of
those subjects virtually to the present. Far from an apologetic tone, Dinnerstein
brought attention to antisemitism as well as blemishes on the image of Jewish
accommodation to southern mores.
Eli N. Evans deserves more credit than any other individual for popularizing
southern Jewish history through his writings, frequent speaking engagements,
and active participation in important organizations. Two of his key works are
intended for popular audiences and are inspired by his experiences. Based on
limited primary research and secondary reading, The Provincials nonetheless
oﬀers stimulating insights and makes the story of southern Jewry come alive
through Evans’s personal reﬂections. His is the eye of the journalist, and this
comes out clearly in The Lonely Days Were Sundays, a collection of essays. Evans’s
biography of Judah P. Benjamin, his most scholarly volume, provides details
of the close relationship between this New Orleans lawyer and plantation
owner, who served in the U.S. Senate and later in the Confederate Cabinet,
and Confederate president Jeﬀerson Davis. Yet Evans’s observations concerning the inﬂuence of Judaism on Benjamin seem questionable. Although he did
not convert out of the faith, Benjamin married a Catholic and did not practice
Judaism as an adult. While never intended as such, The Provincials has taken
the place of the detailed, scholarly history of southern Jewry that remains to
be written.72
Stephen J. Whitﬁeld’s research interests are perhaps broader than any of
the other authors under review in this section. He brings to his work the keen
perceptions of the American studies craft, and he writes vividly, using disparate
cultural sources. His essays on southern Jewish literature and Tin Pan Alley
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musical imagery of the South are striking in their creativity. Whitﬁeld’s concept
of the “braided identity” of southern, American, and Jewish has rightly entered
the lexicon of the ﬁeld.73 Nonetheless, like much of the rest of the historiography
of this transition era, Whitﬁeld’s work is more impressionistic than empirical.
One comes away with a sense of southern Jewry rather than an in-depth analysis
of real-life experiences. He contrasts the two prevailing perceptions of American
Jewish life: the Classical Reform, “German” Jews in small southern towns, and
the eastern European Jews in northern cities. Thus, he gives little recognition
to the equally rich heritage, traditions, and institutions the eastern European
Jews also nurtured in the South.

IV. The Historians: 1984 to the Present

Certainly many other historians deserve attention for their contributions during this period, but these four – Dinnerstein, Evans, Schmier, and
Whitﬁeld—stand out as probably the most signiﬁcant exemplars. Nonetheless,
the examples of Dinnerstein, Evans, and Whitﬁeld point to a diﬃculty with
this periodization schema because they and others remain active in the recent
phase. Also problematic, many practitioners during the current breakthrough
stage of historiography support the themes of the transitional school. Thus,
two schools—the distinctiveness and the revisionist—currently coexist and
frequently conﬂict.
So prevalent has the distinctiveness school been that it is easy to assume
that it has always been the dominant paradigm. Yet a brief contrast between the
conclusions of Bertram Korn, the rabbi/historian, with those of a prominent
contemporary advocate, Mark I. Greenberg, highlights the diﬀerences. Korn
points to southern Jewish distinctiveness without exaggerating its signiﬁcance,
whereas Greenberg tends to concentrate on it. In an article written while a
graduate student at the University of Florida, where he earned his doctorate,
Greenberg minimizes the impact of antisemitism in a Civil War incident in
Georgia in which local Jews were branded as proﬁteers and ordered to leave. He
found that few did so and that the outbreak was really a temporary aberration
in the broader pattern of acceptance. Korn used the same example to document
what he labeled southern Judeaophobia. While Korn stated that few Jews dueled
in the South and that the vast majority was too busy making a living to give the
practice even passing notice, Greenberg points to dueling as a key indicator of
assimilation to southern mores and an important reason Jews gained political
preferment during the last decades of the nineteenth century. Korn ended his
book on New Orleans during the 1840s with a comment on how the city’s
Jewish history was then entering the mainstream of historiography and showed
little diﬀerence from other similar urban centers. Yet the next three decades
were marked by proslavery and Confederate agitation in a city that would
become a hotbed for southern Jewish Confederate sympathies, the most obvious
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illustrations of Jewish adaptation to southern mores and institutions. Korn still
visualized a national picture of economic, religious, and Jewish institutional
progression as the dominant motif.74
These and other diﬀerences are small but telling. The distinctiveness
paradigm emphasizes that Jews were more accepted in the South than in the
North. The prevalence of racism and their image as people of the Bible to
religious fundamentalists shielded Jews from prejudice. The Leo Frank case
and lynching thus becomes the aberration that proves the rule. In response to
such unprecedented acceptance and a desire to ﬁt in so that they could succeed, Jews acculturated to southern mores. With acculturation came political
preferment, dramatic economic and social ascent, and contributions to every
aspect of southern improvement. But acculturation came at a high price.
Southern Jews took the moral low road by owning, buying, and selling slaves;
supporting slavery, secession, and the Confederacy; advocating the Lost Cause
ideology; and remaining largely silent, if not segregationist, during the struggle
for black civil rights. Striving to remain invisible, Jews in the South eschewed
controversial issues. The toll impacted on religious practices as well. Southern
Jews had a comparatively higher synagogue aﬃliation because churchgoing was
the norm in the region, and their acceptance of the Classical Reform model
was more widespread and long lasting than elsewhere. This included rejection
of political Zionism and disproportionate support for the American Council
for Judaism. According to this school, Zionism, Yiddish culture, and ethnic
Judaism simply could not survive in this hostile environment. Jews did not so
much inﬂuence the South as they were inﬂuenced by it. They got along by going
along, and traditional Jewish values and identity were compromised. This was
what survival and ascent in a convoluted region meant.75
Much of this interpretation can be documented and is correct. Where current scholars diﬀer is in detail, emphasis, and comparative framework. Rather
than concentrating on distinctiveness, the revisionist school attempts to gain
what it sees as a more balanced understanding of experiences and institutions.
Certainly there were regional diﬀerences, and at times Jews in the South identiﬁed as southerners. Yet such identiﬁcation and inﬂuence masks the substantial
amount of continuity and similarities between Jewish experiences in similar
local environments. In terms of occupational structure and mobility patterns,
educational and cultural values and attainments, and Jewish institutional development and identity with Jews elsewhere, what was remarkable, according to
this interpretation, is not how much Jews acculturated but the surprising degree
to which they ﬁt Jewish national and even international norms as their Jewish
identities evolved. One cannot compare the “German” Jewish experience in
the South with that of eastern European Jews in New York as transition school
advocates so frequently do, but one can and should compare the experiences
of similar subcommunities in comparable local environments. Thus Wendy
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Besmann, Leonard Rogoﬀ, Deborah Weiner, Hollace Ava Weiner, and Lee
Shai Weissbach ﬁnd eastern European Jewish experiences in southern small
towns and cities remarkably similar to those of Jews elsewhere. From these and
other contemporary historians, as well as memoirists, knowledge of the lives
of eastern European Jews in such towns and cities has grown exponentially.
These immigrants emplaced Yiddish culture and Zionism as they did in similar
environments throughout America. Clive Webb and others have observed differences between northern and southern Jewish reactions to the Civil Rights
Movement but have also located far more similarities and activism than previously assumed. Currently, Webb is investigating antisemitism in the careers
of John Kasper and others, concluding that prejudice was both more nuanced
and endemic than previously thought.76 His conclusions are in accord with
Melissa Fay Greene’s book, The Temple Bombing.77 Deborah Dash Moore links
Los Angeles and Miami to understand the Jewish experience along modern,
urban frontiers. Hasia Diner’s multicountry research on peddling emphasizes
similarity with minor local variation. Elliot Ashkenazi sees little diﬀerence
between business people and ﬁnanciers across regions, conclusions compatible
with Canter Brown, Jr.’s study of Florida politicians, community builders, and
business people. Brown and others believe that Jews impacted the South far
more than they were inﬂuenced by it. Again, although identifying regional
distinctions, I have drawn similar conclusions in terms of Jewish social service
agencies and role patterns concerning community builders, ethnic brokers,
and women. Jews in the South did speak out on controversial issues but, as
in so many areas, more in-depth, local research must be undertaken to record
their stories. Finally, there is not one Jewish South but many. Acculturation
experiences diﬀered so dramatically across locations that these may be at least
as signiﬁcant as region-wide patterns.78
During the last decade, much of the discussion has taken on the false
dichotomy of distinctiveness versus nondistinctiveness. This debate has been false
because all agree that there were regional inﬂuences; it is rather a matter of the
nature and extent of the inﬂuence. Conﬂict over the issue of identity provides
a case in point. Distinctiveness school practitioners maintain that if Jews in
the South thought of themselves as diﬀerent and unique and if this identity
was reﬂected in areas such as food ways, historians should not discount such
perceptions. Yet should not historians note the diﬀerences between perceptions
and reality? Because someone thinks he or she is unique does not make it so.
Furthermore, to state that southern Jews identiﬁed as southerners is too simpliﬁed. It appears that once one asks what that identity meant/means, people either
give a vague answer or respond in diverse ways. Identity changed over time and
varied from place to place and according to the background of the individual (for
example, recent arrivals versus native southerners). Finally, what is the nature
and degree of impact exerted by identity with the South? The debate can seem
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frustrating and counterproductive, but if it takes research to the next level by
clarifying questions like these, it can serve a very useful purpose.
More than forty years ago, in The Structure of Scientiﬁc Revolutions, Thomas
Kuhn analyzed the nature of paradigms, the diﬃculties of challenging them,
and the moving on to new paradigms. His discussion sheds light on the debate
over southern Jewish distinctiveness. We may be reaching the stage where the
debate is nonproductive and participants on both sides are too caught up in
partisanship. Perhaps the best work today and in the future will stress nuance,
ambiguity, depth and breadth of coverage, and truly comparative analysis,
ultimately exploring new subjects and themes. What is needed is a new synthesis.79 To help climb that plateau, let us explore the scholars and scholarship
of recent decades.

Historians Medley
The number of individuals involved, including their backgrounds and
interests during the transition and formative stages, deﬁes the relatively easy
categorization of the two earlier periods. During the last thirty-ﬁve years,
laypeople have joined academics with backgrounds in southern and American
history, literature, American studies, religion, political science, and sociology.
Rabbi/historians mix with Protestant descendents of colonial Jews and students
of the southern ethos. Many are trained in American or even European history.
Today, a signiﬁcant group of students is emerging from the proliferating Jewish
studies programs and from history departments where they take courses in
American Jewish history and write dissertations on southern Jewish history.
Some authors are Jews and others Christian; some from the North who live
in the South and others from the South who have been transplanted to the
North. Still others come from Canada, Great Britain, France, Germany, Israel,
and South Africa. During the 1970s and into the 1980s, many individuals
wrote about southern Jewry while concentrating on other areas, but only a
few viewed it as their major concentration. Today, many specialize in southern
Jewish history, and those integrating elements of that history into their broader
national research push the number much higher. Prior to 2006, it had been
more than two decades since a new anthology on southern Jewish history had
been published, but two appeared in 2006.80
The apparent groundswell partly reﬂects growing interest in southern,
ethnic, and American Jewish history in general. But again traversing from
general to speciﬁc and using circular logic, growing interest and nurturance
of the ﬁeld is reﬂected in the writings of memoirists, novelists, Eli Evans, and
playwright Alfred Uhry, as well as in the activities of historical societies and
museums noted above. The historical societies oﬀer networks for gifted lay and
academic scholars, venues for presentations and publications, other patronage
opportunities, and compilation of primary resources essential for sound research.
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Whereas twenty-ﬁve years ago the University of Alabama Press was one of the
few academic publishers open to the ﬁeld, this new market has drawn numerous academic and commercial presses throughout the country to publication
possibilities. With the emergence of a core of scholars engaged in exciting
debates and uncovering fascinating new information and themes, graduate
students naturally followed. Yet in a still wide-open ﬁeld, their research also
leads along the cutting edge. Courses in southern Jewish history have been
taught at HUC-JIR, the College of Charleston, Duke, Emory, Georgia State,
Stern College, the University of North Carolina at Chapel Hill, the University
of North Texas, and the University of Virginia. As more Judaic studies programs
and departments of history create positions in American Jewish history, one
hopes the subﬁeld of southern Jewish history will achieve the higher level of
recognition it rightfully warrants.81

V. The State of the Field as Reﬂected in the Literature Since 1970
State, City, and Town
Histories of Jewish life on the state, city, and small-town level have emerged
as key building blocks for the broader study of southern Jewry. Many of these
have been written by dedicated laypeople whose work harks back to the ﬁliopietism of the amateur phase of historiography. Typically, these begin with
attempts to identify the ﬁrst Jew in a location and continue with long lists of
important people (usually men with women in a secondary role at best) and their
contributions. They describe business successes, downplay conﬂicts both within
and outside the community, and emulate genealogical logs. Rarely do they
analyze key themes or place the information within historical context beyond
adding paragraphs from secondary sources on general events in timeline-like
mode. On the other hand, these accounts provide a wealth of factual material
that readers can analyze and organize for synthesis.
Of the few state-level studies, exhibit catalogs written by trained historians
and archivists are more analytic than the comprehensive volumes. Those on
Florida, South Carolina, and Virginia emphasize the acceptance of Jews in these
states, their disproportionate contributions, and examples of accommodation
to southern mores.82 Only Arkansas and Texas boast full-scale chronicles.
The most challenging of the state studies treats only the colonial period of
Maryland’s history. Eric Goldstein relates his research to the earlier historiography, which he amends and corrects. He also develops themes of practical
economic reality and adjustment and well-deﬁned stages of community emergence. Eschewing ﬁliopietism, Goldstein highlights the existence and roles of
Jewish bonded laborers.83
City histories are more numerous and mixed in quality. Leonard Rogoﬀ
and Steven Hertzberg oﬀer models. Hertzberg’s revised University of Chicago
dissertation on Atlanta Jewry reﬂects the urban history issues of the 1970s.
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Showing conﬂict and adjustment in a balanced fashion, it weaves census records,
Dun and Company reports, city directories, and other statistical sources to
develop patterns of geographic and economic mobility and occupation patterns
in a comparative framework. This well- grounded social history treats interaction among Jewish subcommunities, black/Jewish relations, and the roles of
women as part of an integrated picture. Rogoﬀ’s study of Durham-Chapel
Hill illustrates the same strengths as Hertzberg’s book but also focuses on
recent questions. Besides delving into the issue of history and memory, Rogoﬀ
chooses as his theme mixed and constantly shifting identity. Whereas Hertzberg
ends his study with the Leo Frank case in 1915, Rogoﬀ opens new avenues of
inquiry by bringing his story to the present. For city and small-town studies,
historians will now deal with core and peripheral dynamics of religious dissemination and immigration and migration patterns since World War II; and
they will relate these to factors such as military installations, the Civil Rights
Movement, research/medical/educational centers, retirement communities,
shopping centers, and the Walmartization of the hinterland.84
Wendy Besmann’s study of Knoxville Jewry and Myron Berman’s book on
Richmond are also noteworthy. Berman’s strength is with his description of the
First Jewish Families of Virginia, as this elite may be described in similar terms
to their Christian counterparts, and their tangled family/business connections
with Jews throughout the country. His “German” Jews seem to dominate.
Besmann, on the other hand, concentrates on the twentieth century, depicting
vibrant eastern European Jewish communal life.85
Hosting two out of the original ﬁve colonial congregations, the Savannah
and Charleston Jewish communities have received substantial attention.
Ending with the Civil War, James Hagy’s study of Charleston Jewry delves into
conﬂict, divisions, and change, and does not blanch from documenting widescale slaveholding. He provides a well- balanced explanation of the diﬀering
interpretations of Reform Judaism. Saul Rubin’s volume on Savannah is largely
a descriptive narrative of congregation K.K. Mickve Israel, where he served as
rabbi. The materials on eastern European Jews and their congregations appear
almost as an afterthought. A good social history of Savannah Jewry remains
to be written, although Mark I. Greenberg’s dissertation oﬀers promise of such
a work. Charleston served as an incubator for Jewish communities elsewhere
in the South and even the West, and some tantalizing lines of analysis are
raised in the Theodore Rosengarten and Dale Rosengarten exhibit catalog of
South Carolina that concentrates on Charleston. Still, a full-ﬂedged history of
Charleston since the Civil War should replace a dated chronicle.86
Many articles have appeared treating short periods of time in a state’s or city’s
Jewish history. My ﬁrst article on southern Jewry starts where Hertzberg’s ends
and describes the forces both unifying and dividing the Atlanta Jewish community for a decade and a half. Ronald Bayor analyzes Jewish ethnic population
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clusters, a model true of most cities. Indeed, one of the patterns emerging is of
neighborhoods where Jews and their institutions resided like those in northern
cities. Such clusters moved yet persisted in southern cities through much of the
twentieth century. Studies by Deborah Dash Moore examine the community
of Miami as a suburban frontier. Hollace A. Weiner’s article on the genesis of
the Fort Worth, Texas, Jewish community suggests that it illustrated a diﬀerent
type of frontier, that of the West. In so doing, the article implicitly challenges
the very inclusion of at least parts of the Lone Star state in the mythical southern
pantheon.87 The analytic insights of these specialized works should inform the
writing of larger studies.
Although environmental diversity is the reality of southern and American
Jewish history, small-town life dominates the image of the region’s Jewish history. Here, the historiography is rich, especially in terms of the rise and fall of
such communities during the twentieth century. It becomes richer still with the
publication of Lee Shai Weissbach’s history of small-town Jewish life in America,
which integrates the southern story into the mainstream. Besides earlier essays,
Weissbach contributed a chapter to We Call This Place Home: Jewish Life in
Maryland’s Small Towns, edited by Karen Falk and Avi Y. Dector. This exhibit
catalog also includes articles by Eric Goldstein and the editors. Goldstein makes
distinctions between towns with relatively smaller and larger Jewish populations. Deborah Weiner’s studies of Jews in the Appalachian coalﬁelds illustrate
the ubiquitous presence of Jews throughout the region. These Jews of eastern
European origin started the typical businesses and used various survival mechanisms to maintain Judaism and their identity as Jews. Although occasionally a
Jewish community virtually disappeared only to be reborn later, most good studies illustrate patterns of population renewal characterized by conﬂicts between
earlier and later inhabitants over power, methodology, and culture. Yet group
survival, gradual acculturation of the newcomers, their regenerative inﬂuence
on a community, and a sense of peoplehood often resulted in compromise and
cooperation. Although some Jews moved to cities with larger Jewish enclaves
and more religious, educational, cultural, and matchmaking opportunities,
economics has been the driving force. Jews settled in small towns for economic
opportunity. If the town prospered—something Jews were frequently a driving force behind—so did they. If it declined or Jews saw better opportunities
elsewhere, then they departed. That each town had its own reasons for success
or failure means that each new case study helps complete the picture.88
Today the Goldring/Woldenberg Institute of Southern Jewish Life, among
other institutions, seeks to preserve the memories and artifacts of dead and
dying Jewish communities and encourages their continued existence. It is not
unusual for people to look back with nostalgia at small-town images. Yet there
are other sides to the account. In a pulpit talk before the SJHS in October 2003,
rabbi/historian Micah Greenstein noted diﬀerent ways that Jews from small
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towns impacted positively on the urban communities to which they migrated.
Leonard Rogoﬀ has pointed out in informal discussions the contemporary
growth of a Jewish presence and community vibrancy in small towns in
North Carolina, even as other communities fade. These stories, too, must be
documented and may reﬂect the ebb and ﬂow to Jewish life in cities and towns
related to migration trends.
The following is a synthesis to be tested further, keeping in mind that
chain migration marked these successive phenomena. It is obvious that port
city residency in the colonial era preceded the move into interior cities and
towns during the revolutionary and early national period. Another community-building era occurred in the decade after the Civil War. As numerous
local studies illustrate, the war only delayed such development temporarily,
and Reconstruction brought many Jews from the North who helped accelerate
growth. The period from roughly 1890 to the 1930s may have been marked by
several patterns. In some small towns and cities such as Valdosta, Georgia, and
Durham, North Carolina, many long-time Jewish residents moved to cities with
larger Jewish populations and greater economic opportunity. Sometimes these
people were replaced, and those who remained were augmented by an inﬂux of
Jews from eastern Europe. In relatively new or rising urban centers such as Fort
Worth, Texas,89 and Anniston, Alabama, second-generation and acculturated
ﬁrst-generation Jews arrived who skipped the Orthodox/traditional phase of
congregation building and launched Reform congregations. These may be viewed
as second-tier communities. Repeating the experience of “German” Jewish
immigrants of a previous generation, eastern European immigrants—some
of whom had lived elsewhere in the United States—settled in small towns and
cities, thereby creating new Jewish enclaves. The impact of the Depression,
the New Deal, World War II and, with it, the burgeoning of military installations, and postwar suburbanization on Jewish geography must be gauged
thoroughly. The decline of Jewish life in some small towns and cities during
the last half of the twentieth century seems to have been more than oﬀset
by growth in cities ranging from Atlanta, Houston, and Dallas to Charlotte,
Miami, and, for that matter, much of Florida. The decline of small-town life in
western Tennessee and surrounding areas translated into continued vibrancy
in Memphis.
As with urban history in general, numerous factors typically inﬂuenced the
success or failure of towns and cities: ﬁnancing, the health of hinterlands, and
vehicles for transportation, including rivers, railroads, street railways, highways,
and airports. Anecdotal evidence suggests the involvement of Jews as promoters
of infrastructure, booster/developers, and ﬁnancial intermediaries. Little has
been written on these areas in a systematic fashion.
This brief synthesis is designed to facilitate the creation of a complex picture
of Jewish residential patterns in towns and cities. Cross-regional and national
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studies of ethnic clustering in towns and cities, how and why such clusters
moved, why these phenomena were stronger in some locations than in others,
and how and why such patterns changed over time would greatly augment
our understanding.
A minidebate over the place of Florida and particularly Miami and the
southeast area is underway that sheds light on the foregoing thesis. Highly
urbanized, largely composed of Jews from other sections of the country, and
less acculturated to southern mores—essentially more a “Jewish” New York
suburb—Stuart Rockoﬀ argues for its exclusion, whereas Stephen J. Whitﬁeld
concludes that one cannot eliminate the major portion of the Jewish South
from consideration.90
To exclude Miami-area Jewry from southern Jewish history is to deﬁne that
history narrowly. Variations abound in the region, as do similarities. Jewish
history diﬀered even among cities such as Atlanta, Baltimore, Charlotte, New
Orleans, and Savannah. Conversely, the impact of military installations during World War II, air conditioners, transportation improvements, retirement,
recreation, medical, and university facilities—perhaps exaggerated in relation
to the Miami-area’s Jewish population growth and the nature of the community—are elements that inﬂuenced numerous other communities as well and
must be considered in writing the history of the last sixty years. The majority of
Jews on the southeast coast of Florida came from elsewhere. Yet, as previously
noted, southern Jewish communities have been continuously rejuvenated and
redeﬁned by in-migration. Separating southeast Florida from the region is to
reject information that contradicts a preconceived historical construct rather
than revising the construct itself given the counteracting data.

Social Services and Women
State and local histories universally chronicle the early development of
community, often ending with the creation of federations of Jewish charities.
Local federations started in Boston in the 1880s and spread throughout the
country by the early twentieth century. The few detailed studies on Jewish social
service agencies in the South open important avenues of inquiry concerning
evolving needs and ways to meet them, alternative modes of identity, and shifts
of power.91
Studies of the changing roles of Jewish women, their relationship with
non-Jewish counterparts, and their importance have burgeoned during the
last thirty years. Works by Sherry Blanton and Deborah Weiner highlight the
pivotal role of Jewish women in small communities. Weiner and others also
trace women’s economic contributions.92 Many local histories note the roles of
individual women and organizations, including the National Council of Jewish
Women and sisterhoods. Yet, compared to histories of Philadelphia and Kansas
City, those on southern communities fail to provide the same in- depth study of
A Century of Southern Jewish Historiography • 31

both women and social services.93 Much has been written on Henrietta Szold,
founder of Hadassah, who was from Baltimore. Other than Eli N. Evans’s
discussion in The Provincials of his mother’s role as a Hadassah leader, however,
almost nothing has been written concerning the inﬂuence of the South on that
organization or the Women’s Organization for Rehabilitation and Therapy
(ORT). All of these are voids that should be remedied.
During the twentieth century in states where Jewish communities were
small, few, and far between, one survival mechanism was the creation of
statewide agencies to take the place of organizations that normally appeared on
the city level. These include the Texas Kallah of Rabbis, the Arkansas Jewish
Assembly, and the North Carolina Association of Jewish Women, which led to a
rabbinical organization and a less active men’s group. Although state histories of
Arkansas and Texas and one of the articles on southern Jewish women describe
these groups, future studies may ﬁnd that they impacted on stronger statewide
identities as Jews. Seeking information on similar experiments elsewhere may
help to gain a comparative perspective.

Congregations, the Rabbinate, Theology, and Related Issues
Because so many southern Jewish communities had only one or two lasting
congregations until the late nineteenth or early twentieth centuries, congregational histories often amount to community histories. Like those, the quality
varies dramatically. The insightful volume by Richard and Belinda Gergel
traces the Columbia, South Carolina, Jewish community from its Charleston
roots to destruction wrought by the Civil War. Matched with Gary P. Zola’s
broad-ranging Harby biography, one can trace the existence and movement
of a Jewish professional class during the Jacksonian era, including its involvement with slavery and secession. Marc Lee Raphael’s excellent history of the
Washington Hebrew Congregation explores the demographic background of its
members, the virtually hegemonic roles of its rabbis, and the problematic issue
of what constituted Reform Judaism during much of the nineteenth century.
Hollace A. Weiner’s study of Fort Worth’s Beth-El traces chain migration and
occupational patterns and integrates the roles of women more analytically than
most state and local histories. The earliest settlers to Fort Worth arrived from
elsewhere in the United States already acculturated. Coming to this frontier
environment, they showed little interest in congregation building. The Orthodox
congregation preceded the Reform by a decade. Although the Jewish population
has not grown in proportion to the general or Jewish populations in Houston
or Dallas, the two congregations have demonstrated substantial stability. What
other communities, and how many of them, followed similar paths? Gerry
Cristol’s volume on Dallas’s Emanu-El again points to the frontier environment
as a point of origin. She traces the movement of Jews and their businesses from
railroad terminus to terminus. Following Weiner and others, Cristol observes
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interconnected family and business ties. Leonard Rogoﬀ’s article on congregational adaptation to small- town life in North Carolina illustrates still other
patterns of adaptation and change and, with Hollace Weiner’s study, continues
an underlying theme of variety in southern Jewish history.94 Like many works
on small-town life and Besmann’s history of Knoxville, it also brings attention
to the often-neglected subject of Orthodoxy in the South.
Southern Jewish theological history followed, but also led, national patterns. The colonial congregations in Savannah and Charleston had their share
of divisions but ultimately accepted Sephardic ritual even though Ashkenazim
were among the leaders and overtook the former in number. Thus, a pattern
became familiar from the onset: a pattern of division fraught by socioeconomic
class and division along national lines and lines of religious practice, followed
by accommodation to the realities of survival as a small minority. Both Kahal
Kadosh (K.K.) Mickve Israel of Savannah (established in 1735) and Charleston’s
K.K. Beth Elohim (1749) also experienced stops and starts as the result of wars
and population movement.
Charleston’s Jewish population was the largest in the country from 1800
to about 1830. Home to middle- and upper-class Jews, many of whom were
professionals or businesspeople whose families went back generations, it became
the ﬁrst American community to experiment with Reform Judaism. As such,
it has come under considerable scholarly scrutiny. Since studies of Reform
Judaism by Leon Jick and Michael Meyer, debates have ranged from whether
the Reformed Society of Israelites can be classiﬁed as truly Reform or just
a harbinger of things to come; whether Reform Judaism was indigenous or
imported from the Germanic states; and whether changes in Charleston exerted
signiﬁcant impact on Reform Judaism elsewhere in America. The work of Gary
P. Zola and others place Charleston on the cutting edge and have highlighted
many factors, including the radicalism and experimental nature of the prayer
book and the pivotal roles of women. Although Beth Elohim initially rejected
the Reformed Society’s overtures and the society gradually disintegrated, traditionalist rabbi Gustavus Poznanski ultimately brought Reform Judaism to the
main congregation. Yet change was not without conﬂict, and the conﬂict led
to the launching of Shearith Israel, the ﬁrst traditional congregation formed in
reaction to Reform Judaism. B’rith Sholom followed after another split in 1851.
Jeﬀrey Gurock has written a 150th anniversary history of B’rith Sholom-Beth
Israel, the congregation formed when the two oﬀshoots united. He sees the
story as a case study depicting national patterns.95
As some of the sources cited above and others indicate, women were
important players in these and future changes. Linked by ties of sisterhood
and family, they followed Rebecca Gratz’s lead in forming Sunday schools and
benevolent societies. They raised money to support synagogues and attended
services. Penina Moïse of Charleston, the ﬁrst female American Jewish poet,
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composed hymns for Beth Elohim, and many of the reforms reﬂected the rising
inﬂuence of women, even where they lacked power.96
New Orleans, the ﬁfth-largest American Jewish community in 1860, and
border city Baltimore were two critical centers of nineteenth-century Jewry.
Baltimore served as an economic and religious entrepôt, while New Orleans
was partly an outpost for Charleston Jewry. Besides Korn’s study of the former
(which ends with the beginning of Jewish community building) and a dated
chronicle and popular works on the latter, one must resort to specialized articles
to piece together a picture of New Orleans Jewish history. Similarly only a
dated chronicle, popular works, and congregational histories addressed the
Baltimore Jewish story.97
Baltimore became a hotbed of innovation and division during the midnineteenth century. It served as the home of the ﬁrst congregation begun as
Reform in continued existence, Har Sinai Verein (1842), and it was the base of
radical Reform rabbi, David Einhorn, on his arrival from the Germanic states.
The ﬁrst ordained rabbi to serve an American congregation, Abraham Rice,
experienced a short-term, rocky career in the city. On the other hand, one of
the ﬁrst American-born ordained rabbis, Henry W. Schneeberger, enjoyed a
successful career at Chizuk Amuno (1871), a traditional oﬀshoot of Baltimore
Hebrew Congregation when the latter turned Reform. A student of Israel
Hildesheimer’s Positive Historicism Judaism, Schneeberger participated in the
formation of the Jewish Theological Seminary. Schneeberger’s synagogue still
trailed Oheb Shalom (1853), led for decades by the inﬂuential Benjamin Szold,
as the ﬁrst congregation organized with a quasi-Conservative stand.98
Listing initial occurrences can be reduced to an exercise in ﬁliopietism.
I do it here to introduce the questions of why Baltimore was the scene of so
many “ﬁrsts” and the location of such denominational variety. Are the answers
related to the movement of people in and out of the city because it served as an
economic hub for peddlers and merchants elsewhere? And, if so, how?
Nonetheless, in some ways, Baltimore serves as a microcosm of what was
happening elsewhere in America and speciﬁcally in the South. Historians of
Richmond, Atlanta, and Birmingham Jewry recount the multiple story lines,
and Atlanta also beneﬁts from solid congregational histories. All of these
writings depict conﬂicts and divisions within and between congregations over
Reform Judaism and degrees of change, and between rabbinical ﬁgures (not
all of whom were ordained) and congregations over power and policies. The
writings also reﬂect the rise of rabbinical egos and competition. Views range
from James K. Gutheim’s moderate Reform to traditionalist Bernard Illowy
to quasi-Conservative E.B.M. Browne. Browne, like other contemporaries
attempting to establish name recognition, a platform for their ideas, and
supplementary income, edited a Jewish newspaper. Another source of income
noted in numerous local and congregational studies but not studied in their
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own right were English-Hebrew-German academies. Frequently founded under
congregational auspices and welcoming non-Jews, these academies provided
education until they were replaced by public schools. Their curricula reﬂected
the multicultural background of their founders and supporters even as they
eased acculturation into the mainstream.99
Charleston, Baltimore, and Richmond, like a few other cities, served as religious centers for numerous other communities. This concept of center/periphery
has been touched on by a few scholars100 but begs for further research.
Two intriguing figures important in religious history who were not
rabbis/ministers are Jacob Mordecai and Gershom Kursheedt. Much has been
written on Mordecai and his family, partly because of the extensive holdings
at the University of North Carolina. With family links throughout Virginia
and to the North, Mordecai chose to settle in a small town where he and his
children ran a girls’ academy. His descendents were important and fascinating
because their stories enhance our knowledge of the Civil War, acculturation,
and much else. Emily Bingham’s challenging study investigates the conversion
experience of several Mordecai children and Jacob’s struggles with faith. By the
1820s, conversion was rampant among scions of colonial families. Acculturated,
aﬄuent, and well educated, they were viewed as worthy mates among Protestants
of the same class and, eschewing marriage with new Jewish immigrants and
lacking suﬃcient numbers of Jewish prospects from their own backgrounds,
intermarriage was widespread. Yet Mordecai’s children chose conversion out of
conviction and not as a consequence of marriage. Bingham identiﬁes them as
one American family. How typical or unique their behavior was remains to be
tested. Studies of the Minis family of Savannah and of the Seixas-Kursheedt
family reinforce Dianne Ashton’s ﬁndings for Rebecca Gratz’s family. In the
decades before the Civil War, these people exercised a range of choices: They
married fellow Jews if suitable partners were available, they intermarried, or
they remained single. Although genealogical in nature, these works provide
the grist for historians to trace cross-sectional networks that elucidate success
and interaction.101
Gershom Kursheedt was from a family signiﬁcant for its impact on New
York Jewish religious history, yet he chose to settle in New Orleans and opened a
successful business there. The book on his family is less analytic than Bingham’s
study, and he would be an excellent candidate for a thorough biography. Both
Kursheedt and Mordecai (later in life when he emerged as a key leader at
Richmond’s Beth Ahabah) served as exemplars and spokespeople for traditional
Judaism. Mordecai and others in Richmond exerted substantial inﬂuence on
Isaac Leeser, who secured a Philadelphia pulpit and emerged as the key opponent of Reform Judaism. Leeser, along with Isaac Mayer Wise, traveled from
community to community encouraging the building of congregations; they
also created Jewish periodicals as media for national networking. Kursheedt
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inﬂuenced Judah Touro to become the ﬁrst major Jewish benefactor. In his
will, Touro contributed to the building of Jewish institutions throughout the
country. With a strong sense of peoplehood, Jews in the South joined with Jews
from throughout America and overseas to ﬁght antisemitism abroad. Kursheedt
provided key leadership in response to the Mortara case, in which a young
Jewish boy was taken by Vatican authorities to be raised as a Catholic after it
was discovered that a maid had secretly had him baptized. Kursheedt represented
numerous American congregations when he visited the Vatican to protest with
Moses Monteﬁore, the great British leader whom he also accompanied to the
Holy Land to administer part of Touro’s bequest.
A book by Bertram Korn and a documentary article by this author address
the roles of southern Jews in the Mortara case. The lack of uniﬁed and eﬀective
response resulted in the creation of the Board of Delegates of American Israelites.
Although Gutheim was deeply involved in this ﬁrst, long-term national Jewish
defense agency and one of its key issues was obtaining full political rights for
Jews in North Carolina, no in-depth study relating the board to southern Jewry
is available. On the other hand, southern Jewish inﬂuence in the creation of
the CCAR through the Southern Rabbinical Association has received careful
attention from Gary P. Zola.102
From 1850 to the 1890s, peripatetic rabbinical careers were somewhat
typical. Browne, Illowy, Julius Eckman,103 and others traveled from congregation to congregation because of clashes over personality, power, and religious
practices. But many of the rabbis entering Reform pulpits in the 1890s and
thereafter served the same congregations for decades. Four overlapping characterizations have been oﬀered to explain these men’s roles. Malcolm Stern
views them as ambassadors who represented their congregants and religion to
the broader gentile society, their outreach role far surpassing Jewish tradition
and ritual in importance to their aﬄuent, acculturated congregants. Hollace
A. Weiner uses the term “mixers” for Texas frontier rabbis in much the same
way. Arnold Shankman and I use them as examples of community builders and
ethnic brokers who build Jewish institutions while bridging gaps within and
outside of the Jewish community. Biographies of Max Heller of New Orleans
and Morris Newﬁeld by Bobbie S. Malone and Mark Cowett, respectively,
and numerous articles on other individual rabbis, point to the inﬂuence of the
Pittsburgh Platform on the prophetic social justice agenda of these men and
how they relate to the Progressive movement. The local environment could
have a somewhat limiting impact, as it did on Newﬁeld, or it could empower,
as it did David Marx in Atlanta. Nonetheless, the roles of rabbis and Jewish
laypeople in creating and nurturing secular community chests (forerunner of
the United Way) well into the twentieth century cannot be ignored. Although
Heller espoused Zionism, most Reform rabbis were either non- or anti-Zionist.
Following national trends, they viewed their home as America and feared
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charges of dual loyalty. Besides local and congregational histories, numerous
articles on individual rabbis support these patterns, and yet a uniﬁed history
remains to be written.104
The literature on Orthodox and, even more so, Conservative rabbis and
congregations in the South is relatively new and sparse. As previously indicated,
much of it is becoming available through the study of small towns and cities
and through congregational histories. As eastern European immigrants entered
the region due to the Russian pogroms of 1881 and thereafter, they started
congregations and self-help institutions, as had earlier immigrants on their
arrival. Where Jewish populations were small, Reform and Orthodox sometimes
shared buildings and rabbis, and diﬀerences seemed less important than survival
and identity as Jews. Larger size allowed greater diversity and division not only
between Reform and Orthodox but also between Orthodox from diﬀerent areas
of Europe, who formed landslayt shuls. One of the more intriguing of the latter is Anshe Sfard congregations founded especially by Romanian Jews. These
Ashkenazic congregations integrate elements of Sephardic liturgy to create the
Orthodox/Hasidic ritual Nusach Sefard. The ritual is also known as Nusach
Ari, after sixteenth-century Kabbalist Rabbi Isaac Luria (the Ari) of Safed, the
ﬁrst to mix Sephardic elements into Ashkenazic services. Some eastern European
Hasidic congregations that followed the Baal Shem Tov adopted Nusach Sefard.
Typically very small, most of these lack congregational histories.105 Because of
the diﬃculties small congregations faced to survive, some merged with other
Orthodox congregations. Southern cities such as Atlanta, Baltimore, Memphis,
Knoxville, and New Orleans mirrored the national experience: urban areas
with concentrated Jewish populations that supported multiple congregations,
Yiddish culture, ethnic businesses, loan societies, Arbeiter Rings/Workmen’s
Circles, Farbands, and Zionism. Since these people were not typically admitted
into the “German” Reform concordia/harmony societies/standard clubs, they
formed progressive clubs for social outlets. The few studies of Orthodox rabbis
illustrated further division between earlier, more acculturated and established
congregations and newer, poorer, and more traditional shuls. The rabbis serving
the latter had to maintain a balancing act between tradition and modernity,
Yiddish and English, that led many to Conservative ranks shortly before and
after World War II, although in some cases even earlier.106 These are preliminary
patterns requiring far more research. Factors to consider include the closing of
America’s doors to immigration, socioeconomic changes, the Depression, the
Holocaust, World War II, the creation of Israel, and the changing roles and
inﬂuence of women.
Sephardim from the Ottoman Empire made their way to Atlanta and
Montgomery early in the twentieth century. Speaking Ladino (a mixture of
Spanish and Hebrew), following diﬀerent liturgy, enjoying diﬀerent foods and
customs, and fewer in number, these people also founded congregations and
A Century of Southern Jewish Historiography • 37

voluntary, self-help societies. The story of how Sephardim in the two cities
worked with each other and their counterparts in the North and, at the same
time, limited their interaction with other Jewish subcommunities has been
documented.107 However, studies are needed concerning their roles as Zionists,
their positions within federations of Jewish charities, and their rise and gradual
integration. The latter would include discussion of Ashkenazim and Sephardim
intermarrying beginning around World War II and the blurring of congregational membership, as well as the recent merger in Montgomery of Sephardic
and Ashkenazic congregations.
Some of the local and congregational studies and a small number of the
rabbinical biographies previously discussed bring the religious history to the
present, but sporadically. Again, more such work and state- and region-wide
patterns require documentation. What was the role of rabbinical students in
keeping small-town congregations alive? How did the experiences inﬂuence
the rabbis’ future careers? The ﬂourishing of synagogue building after World
War II reﬂected aﬄuence and suburbanization. What did it reﬂect in terms of
ritual, worship, and the changing position of the rabbi? During the 1950s and
1960s, some Reform congregations became more traditional and Conservative
congregations less observant. In what ways did southern congregations conform
or diverge from national patterns? Why? What inﬂuence did national ecclesiastical ﬁgures, institutions, and movements have on the region and vice versa?
In Atlanta, a new Orthodox congregation, Beth Jacob, was founded during
the mid-1940s. Did this happen in other southern cities? What void were such
congregations attempting to ﬁll? How did the rejuvenation of Orthodoxy in the
South transpire, including the late-twentieth-century emergence of Young Israel
and Chabad congregations? What about the growth and impact of Jewish day
schools and havurot?108 From the late 1960s to the present, the establishment
of congregations with and without aﬃliations to the national Jewish movements in metropolitan areas skyrocketed. How many of these emerged from
older congregations that refused to move to new areas or expand membership?
How many were created by young couples, many of whom were well-educated
professionals, streaming from the North for economic opportunity in Sunbelt
suburbs? What has been the impact of newer waves of immigrants from Iran,
Russia, Cuba, Israel, South Africa, and other areas on congregation building
and theology?
Holocaust memorials and centers have sprung up throughout the South as
they have in the rest of the country. A very recent phenomenon has been the
writing of Holocaust memoirs by individuals who moved to the South from
Europe. Thus, these poignant studies also point to how the survivors adjusted
to, and were received by, the region.109 A biography of Anne Levy, a survivor
who settled in New Orleans, written by Lawrence Powell, makes the Holocaust
experience of one individual and her family come alive. Powell’s research in
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Europe and the scope of his analysis is exceptional. The book also discusses
Levy’s experiences adjusting to life in Louisiana and especially her response and
the responses of fellow survivors against ﬁrst George Lincoln Rockwell’s visit to
the city and then David Duke’s campaign for election. Powell illuminates the
conﬂict between the views and reactions of the survivors to these hate-mongers
with those of the established Jewish community.110

Economics, Governance, and Civic Affairs
As in numerous areas, local and congregational histories previously cited
provide anecdotal and sometimes sophisticated coverage of Jewish participation in political, civic, and economic aﬀairs. Typically, coverage involves basic
descriptions of Jewish businesses and their owners and what amount to lists of
Jewish oﬃceholders and Jews who were involved in civic life through appointed
positions and organizational activities promoting infrastructure, schools, symphonies, hospitals, and the like. Such descriptions illustrate acceptance of Jews
and Jewish contributions to society. The better studies document occupational
and mobility patterns and other quantiﬁable socioeconomic trends by using
census returns, city directories, credit reports, and similar sources. They also
analyzed perceptions Jews and gentiles had of each other. Coverage through
specialized studies varies dramatically, from numerous economic works—albeit
with large holes remaining to be ﬁlled—to almost nothing in terms of government and civic aﬀairs.
The general outline in these areas is familiar and runs through the literature. During the colonial era, American Jews participated in an international
economic network.111 With experiences in foreign languages and travel, and
having served as intermediaries for business in their countries of origin, young
Jewish men went from place to place trading goods. They settled in port cities
such as Savannah, Charleston, New Orleans, and Mobile, or moved among those
cities, the Caribbean islands, New York, and Philadelphia. Business, family,
and religion extending from those areas to London and Amsterdam tied them
together.112 A few traded with Native Americans and worked as translators for
Native American agents. Some accounts point to bankruptcies, but far less is
written about failure than success.
With some notable exceptions, especially in Rhode Island and New York,
Jews in the British colonies overwhelmingly supported and actively participated
in the American Revolution. They subsequently held numerous and varied
political oﬃces and joined elite charity societies and clubs. Scions of the early
families became professionals, supported cultural and philanthropic endeavors,
and organized private schools. They mirrored Jonathan Sarna’s portrayal of
Jacksonian Jews in his biography of Mordecai Noah. Newcomers from the
Germanic states, Alsace-Lorraine, and elsewhere in Europe began as peddlers
and rose as small shopkeepers in partnership with or employing family memA Century of Southern Jewish Historiography • 39

bers and fellow countrymen. As they would do from generation to generation,
Jews ﬁlled important economic niches left void by most other groups, made
contacts who would provide them with goods and credit, and readily relocated
for economic opportunity.
An article by Richard Hawkins indicates that some arrived with money
and connections and so bypassed the peddler stage. Stories of the Monsantos,
Sheftalls, Levy/Yulees, Lehmans and Seligmans, Levys and Phillips, and
Judah P. Benjamin stand out. Works already cited by Bertram Korn trace the
Monsanto business empire from Louisiana across the Gulf Coast to Florida.
In articles and a biography that provides a model for depth of coverage and
complex understanding, Chris Monaco brought Moses Elias Levy from the
Caribbean to Florida, where he established the ﬁrst Jewish agricultural utopian
community in what subsequently became the United States. He experimented
with sugar production, and he and his son David promoted land development
and railroads. A ﬁrebrand for southern secession, David Levy/Yulee advocated
Florida statehood and became the state’s ﬁrst U.S. Senator. Among the ﬁrst
Jewish families of colonial Savannah, the Sheftalls advanced in business and
trade, ran the British blockade and otherwise served the Revolutionary cause,
entered the professions, helped start and maintain the third congregation in
British colonial America, and joined the ﬁrst elite charity society in Georgia.
In the only published systematic, economic study of one of several southern
subregions, Elliott Ashkenazi traces a complex network of trade and connections across political boundaries that facilitated Jewish business success. Philip
Phillips, a successful attorney and congressman, helped negotiate the KansasNebraska Act. He supported the Union while his wife, Eugenia Levy Phillips,
was an ardent Confederate. Her sister, Phoebe Levy Yates Pember, gained fame
as the matron of Chimborazo Hospital in Confederate Richmond.113
Beyond the sparse studies and local histories previously noted, few economic
works have appeared in print for the era spanning Reconstruction into the
twentieth century. Jewish involvement with the crop lien system, changes in
land ownership, credit, and business cry for research. Hasia Diner’s transcontinental study of peddlers and their impact mixes economics with immigration
and social history. Few books that concentrate on the building of department
stores meet a similar standard.114 Depicting a family business empire, Harold
Hyman’s study of the Kempners of Texas illustrates the creation of a conglomerate partly geared toward the varied strengths of family members. The Kempner
interests extend from complex brokerage dealings to insurance, agricultural
experimentation, and land development. Coupled with a study of the Ochs
newspapers and a recent autobiography by Bernard Rapoport, the outlines of a
picture emerge of generational continuity and change, networking within and
between family businesses, and adaptation. Eastern European Jews replicated
the patterns of their predecessors but were more likely to start grocery and
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liquor stores, secondhand and cheap clothing establishments, pawn shops, and
scrap metal businesses. They showed a willingness to bargain with customers
and sell for low prices. Sephardim established grocery stores and delicatessens,
shoe repair shops, and clothes- and hat-cleaning ﬁrms. Both east Europeans
and Sephardim beneﬁted from family ties, credit from Jewish wholesalers, free
loan associations, and Morris Plan banks, from which an individual without
collateral could obtain a loan if two people vouched for him or her. Investments
in real estate helped move families into the middle class. Stories of Zales jewelers
and Stein Marts show twentieth-century chain store success emanating over
generations from small-town and small-store origins. Since the mid-1970s,
large federations of stores have purchased many of the original department
stores, and their names are disappearing. This has given rise to fertile areas for
future study: the development and impact of such commercial giants and the
changing roles of Jewish businesspeople in the new enterprises; the impact of
retail chains, national credit card companies, and malls; and the tremendous
economic diversity that has marked the last half century.115
Immigration restriction laws went into eﬀect during the 1920s that essentially halted new arrivals until the coming of small numbers of refugees from
Nazi oppression. Lacking a new inﬂux, a Jewish lower middle class gradually
disappeared. Beth Wenger’s study demonstrates that the Depression impacted
New York Jews in diﬀerent neighborhoods and from diﬀerent socioeconomic
backgrounds to varying degrees. The few references to the Depression on the
Jewish South are generalized. It clearly hurt businesses, and many people had
diﬃculty supporting Jewish institutions. Yet the impact on southern Jewish
businesses may have been relatively minor and temporary. By the late 1930s,
prosperity appears to have resumed in cities, only to be temporarily delayed
again by World War II for those who went into military service. Yet the war
also acted as a catalyst. The expansion of military bases throughout the South
fostered jobs and business growth. Soldiers stationed at these bases during the
war returned to spouses and economic opportunities afterward. Children of
immigrants moved into new neighborhoods even before the war and started
chain stores. With the preponderance of Jews in business and the professions,
and with few in factory employment, an investigation using Wenger’s complex
model could prove fruitful. Work should be done on Jews in the professions
and their roles as leaders of professional organizations; on Jews in real estate and
construction, such as Ben Massell, who is credited with revitalizing the Atlanta
skyline during the 1940s and 1950s; and on Jews in chambers of commerce116
and other civic organizations.
In contrast to the regional norm, southern Jewish involvement in agriculture
was limited, since most Jews went into business. Nonetheless, scattered evidence
indicates that Jews played important roles in agribusiness innovation: from the
sugar production of Moses E. Levy and the Kempners to Raphael J. Moses’s
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commercialization of the peach industry in Georgia, from the herb trade of the
Wallace brothers in North Carolina to the inﬂuence of Rosana Dyer Osterman
on Gail Borden, Jr. and condensed milk production.117 Moses E. Levy’s shortlived agricultural utopia was the forerunner of many that sought to root poor,
immigrant Jews in the soil and away from the cities. Few of these colonies are
traced in articles.118 The Immigration Removal Oﬃce, the Hebrew Immigrant
Aid Society, and especially the Galveston Movement spread eastern European
immigrants into the heartland to lessen antisemitism in New York and elsewhere
in the North and to provide economic options for the newcomers. Yet Bernard
Marinbach’s sound book on the Galveston Movement and Hollace Weiner’s
specialized study on Fort Worth, which stresses chain migration patterns and
local inﬂuence, are the only works directly concerned with these important
organizations and programs.119
Jewish women’s business activities have been barely discussed in local histories and in the few general studies of women in the South. Women ﬁlled roles as
sole traders and took positions as buyers, salespeople, bookkeepers, shop owners,
teachers, and academy heads. They also earned money by renting rooms and
running boardinghouses. Benevolent activities helped expand women’s sphere
and prepared them for entrance into social work and teaching in the twentieth
century. Many women also became lawyers, specializing in workers’, children’s,
and women’s issues before and after the passage of the nineteenth amendment.
The few specialized articles show great potential for enhancing our understanding, but all of these areas require substantial additional research.120
Jews held numerous state and national oﬃces leading up to the Civil War,
but beyond support for the Revolution, the South, and secession, there are few
analyses of their policies or politics, even into the recent period. Sparse anecdotal
references indicate that Jews were found on both sides of the Reconstruction and
Redemption conﬂicts. During the late 1800s and early 1900s, Jews served as
mayors, city aldermen, and school board members in numerous cities. Leonard
Dinnerstein argues that in the aftermath of the lynching of Leo Frank such
opportunities were greatly curtailed. When, why, and how did this change? Does
Dinnerstein’s conclusion hold true in small towns, where Jews frequently were
elected mayors? Hyman’s work on Isaac Kempner depicts him as a consummate
businessman/reformer instrumental in creating the commission plan of urban
government. Is it possible that Jews helped pioneer and lead progressive, good
government reform in the South?121 Works by Canter Brown, Jr., and Mark I.
Greenberg tentatively support this conclusion. Progressivism in the region was
often marked by racism, as were the governments of the next several decades.
Clive Webb and Raymond Arsenault show a complex picture but suggest that
at least some Jewish politicians followed regional mores in this regard and even
served demagogues. Yet numerous works—including Margaret Armbrester’s
study of Samuel Ullman of Birmingham; Phillip J. Johnson’s article that touches
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on Monroe, Louisiana mayor Arnold Bernstein, who opposed the Klan and
supported black rights, and more contemporary autobiographies by Morris
Abram, Harriet Keyserling, and Bernard Rapoport—argue that Jews broke from
the norm. In a study of ethnic politics in Atlanta up to 1915, I found that Jews
joined a faction of the Democratic Party and were welcomed because of their
business success and civic contributions. Since they tended to cluster in residential patterns, their votes were also concentrated in a few wards. Consequently,
certain seats on the school board, city council, and even World War I draft board
became “Jewish seats.” Cristol’s study of the Reform congregation in Dallas
describes a similar phenomenon. It is likely that comparable patterns emerged
in New Orleans, Memphis, Baltimore, and other cities.122 Only further research
will help transcend generalities concerning these issues. As in so many areas,
cross-regional studies should prove to be particularly fruitful. Since there were
numerous Jewish oﬃceholders, including mayors, in the West, for example,
acceptance and contributions can be viewed more as an American than a regional
phenomenon. Analyses of actual policies, voting patterns, and alliances would
determine whether the similarities are superﬁcial or substantive.
Anecdotal evidence points to important Jewish contributions to music, culture, and education. Several of the rabbis from Hollace Weiner’s Jewish Stars in
Texas introduced classical music into their communities; state and local histories
often touch on this in passing. Jews have been involved in the country-music
industry and have even commissioned important religious works. As previously
indicated, Jewish women went into the teaching profession. But what about Jews
such as David Mayer of Atlanta, who helped found the public school system?
Or Annie Teitelbaum Wise, a noted high school principal?123

Interaction with Others
Jews interacted with others in every area discussed thus far, and the interaction was bidirectional and symbiotic. As examples, Jews were governed by
others but also participated actively in governance and inﬂuenced government
decisions on issues such as school prayer and extension of the franchise to
women. Reform Judaism borrowed from Christian models, while Reform rabbis
eﬀectively advocated prophetic social change and ecumenicism. Jewish businesspeople were directly impacted by the nature and state of the local economy
and transportation networks, but they also opened a national consumer culture
and credit system to their clientele. This section will concentrate on the issues
of antisemitism, or the relative lack thereof; interaction with other minority
groups, particularly African-Americans; and image and identity.
A. Antisemitism and Acceptance
How much antisemitism was there in the South, and what was the nature
of it? What has been its ebb and ﬂow, and what factors inﬂuenced it? Much has
been written on these questions, and the topic was the subject of a penetrating
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historiographical essay by Howard Rabinowitz. The general classic studies on
the subject with a bearing on the South include John Higham’s Send These To
Me: Jews and Other Immigrants in Urban America, as well as his Strangers in the
Land: Patterns of American Nativism, 1860–1925; Leonard Dinnerstein’s Uneasy
at Home: Antisemitism and the American Jewish Experience and Antisemitism in
America; and Morton Borden’s, Jews, Turks, and Inﬁdels.124
Rabinowitz’s article oﬀers a good starting point for discussion. His essay
correctly begins with a comparative perspective. In contrast to antisemitism
in European history and to treatment of African-Americans or Catholics in
America (Native Americans and other immigrant groups should be added as
well), Jews have found an extremely hospitable home in America.125 Following
Higham and others, he notes that, although antisemitism existed in America
virtually from the outset, “the birth of modern, systematic antisemitism in this
country clearly dates to the late nineteenth century.” Although Dinnerstein is
more sanguine in his view on antisemitism in the region and views the Leo
Frank case as a turning point (an interpretation downplayed by Rabinowitz),
Rabinowitz initially concurs with the literature that suggests that the South
“did not depart from the national pattern.” Nonetheless, he quickly demurs:
“[T]hose few historians who have looked at the subject and especially Southern
Jews themselves, claim that in fact the South has been more receptive to Jews
and has exhibited less antisemitism than the nation as a whole, certainly less
than the East and Midwest … [A]side from the West, the South has been the
least anti-Semitic region in the country.” He points to extensive oﬃceholding,
paucity of systematic economic discrimination, and relatively open social relations, especially in small towns and in college admissions. He then asks why
this would be so. Contradicting Harry Golden,126 he argues that the region’s
evangelical Protestantism could have led to antisemitism as easily as it did to
philo-Semitism and that the small-town, rural environment could have bred
“heightened parochialism and suspicion of outsiders.” Rabinowitz posits “three
general reasons why the South, if not the least anti-Semitic region in the nation,
can at least lay claim to being no worse than the norm.” First, he names structural
factors that worked in Jews’ favor: the relatively small number of Jews in the
region and their rural settlement pattern, their early arrival, the comparative
stability of Jewish communities given a much smaller relative inﬂux of eastern
European immigrants, and, most important, the fact that Jews did not enter
occupations or businesses in which they competed with “already entrenched
Gentile interests.” Second, Rabinowitz reasons that southern hatreds of Catholics
and, especially, African-Americans—“more threatening groups”—shielded Jews.
Third, and most important, he maintains that Jews accepted southern mores
and institutions, especially those dealing with race, and did their utmost to
conform. With the modern Civil Rights Movement, Jews in the South behaved
and thought diﬀerently than those in the North. Thus, southern Jews “are
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classically marginal men … more liberal than Gentile white southerners but
less so than northern Jews.”127 Fear partly caused this Jewish response, but the
response also came at a price. Jews “had to know their place.”128
This summary does not do justice to Rabinowitz’s nuances. Yet questions
must be raised concerning the conclusions he drew from the literature. As noted,
Rabinowitz was not sure if antisemitism in the South was slightly less or the same
as elsewhere. The conundrum created a problem in his argument. If antisemitism did not diﬀer markedly from area to area, then can it be argued logically
that real or assumed regional diﬀerences had a measurable impact? Perhaps
instead, the seemingly regional diﬀerences had at least parallels elsewhere. For
example, anti-Asian prejudice likely shielded Jews in California, and anti-Latino
discrimination deﬂected hatred of Jews in the Southwest.129
What about the assumed diﬀerences? Although Jews were always a tiny
minority, they were disproportionately visible because of their business and
civic activities. They did not typically compete with southern Christians (in
some cases, such as in certain banking locations, this may have been the result
of discrimination), yet the economic niches they ﬁlled could have sparked
antagonism. As peddlers and merchants often catering to rural folk, including
African-Americans, Jews were vulnerable to charges of excessive proﬁteering—charges that Rabinowitz noted—which clearly took place during the Civil
War. Perceptions of such activities could also breed hatred and even violence.
Department stores that bore Jewish names and lined downtown shopping
avenues could have been viewed as monopolistic. Factory ownership during
the early twentieth century and the association with capitalist exploitation of
rural, poor whites obviously formed the backdrop of the Leo Frank case. Strikes
against Jacob Elsas’s Fulton Bag and Cotton Mill had antisemitic overtones and
contributed to the climate in Atlanta fomenting the case. By catering to AfricanAmericans, Jews also bent if not broke racial taboos. A Jew was murdered in
Tennessee and another in Florida after the Civil War at least partly due to their
business/racial positions.130 If Jews obtained land as merchant/lenders during
Reconstruction, it seems likely that this would have created antagonism. What
about Jewish ownership of rental property? Although Jews resided in speciﬁc
locations for long periods of time, this was also true in other regions. How
much was oﬃceholding and civic involvement really diﬀerent in the South?
Is it just that historians have asked and answered diﬀerent questions across
regional lines? Can similar patterns of oﬃceholding be found in comparative
communities elsewhere?
Since Rabinowitz’s untimely death, numerous studies have demonstrated
the greater presence and impact of eastern European Jewish immigrants on
communities in the South. Even among earlier immigrants, there was substantial internal migration so that seemingly stable Jewish enclaves were actually
transformed repeatedly by both internal and external population movements.
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How did this impact on regional identity, and what does it say about the nature
and signiﬁcance of that identity? And what of Rabinowitz’s assertion that
persecution of Catholics and African-Americans shielded Jews? Why, then,
did times of great racism coincide with times of heightened antisemitism? Even
the high degree of conformity among southern Jews is now being questioned.
Jews were active in the drive to obtain voting rights for women, and researchers
have documented an even deeper and larger role in the modern Civil Rights
Movement since publication of Rabinowitz’s article. Jews opposed Prohibition,
advocated separation of religion and state in the public schools, and opposed
the war in Vietnam,131 among other areas in which they confronted the southern mainstream. From another perspective, the argument for conformity as a
counteraction to persecution implies that the actions of the victim can negate
or, conversely, instigate the actions of the perpetrator. However, this was not
the case. Some synagogues where rabbis did not speak out on behalf of civil
rights were bombed, while others where Jews were outspoken were left alone. If
southern Jews conformed so well and were so well accepted, why did antisemitism rise? In fact, regardless of how much Jews assimilated, as indicated by the
cases of Judah P. Benjamin and David Levy/Yulee, they were always viewed as
Jews and could always be castigated as such.132
The questions raised here are not so much a challenge to Rabinowitz, the
messenger, but to the underlying historiography that he summarized. My gut
reaction coincides with his. There are always variations that should not be
ignored, but the similarities concerning both acceptance and persecution in similar locations far outweigh the diﬀerences. Obviously, Jews in the South gained
a great degree of tolerance if not acceptance, and they ﬂourished. Nonetheless,
they were always vulnerable and subject to real and imagined persecution. They
could be admired as “our Jews” as opposed to the alien Jews elsewhere, but
even that concept set them apart. In the end, many of the current assumptions
concerning the relatively high degree of acceptance and acculturation among
southern Jews may be documented. Yet, at this stage, what is needed is a new
look at assumptions and evidence.
B. Interaction, Identity, and Black/Jewish Relations
The few studies of theological discourse between Jews and Christians reveal
exciting potential for understanding interaction. Scott Langston explores the
ways rabbis and Protestant clergy deﬁned themselves and each other in nineteenth-century New Orleans. Some Reform Jews during the early twentieth
century sought spirituality in Christian Science. Ellen Umansky shows how
Rabbi Alfred Geiger Moses of Mobile reacted by developing a Jewish Science
alternative that generated oﬀshoots in New York. Eliza McGraw explains that
Southern Baptists partly deﬁned themselves through a changing message for
missions to convert Jews. Little has been done on rabbis’ using the National
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Council of Christians and Jews as an agency to explain Judaism to Christians
and thereby attempt to overcome prejudice. Rabbis used radio broadcasts,
newspaper columns, and college classes, among other media, to accomplish the
same purpose. They also joined local ministerial associations and held leadership
positions. In addition to fostering understanding, the associations also became
venues to advocate for social reform.133
Langston raises the issue of the rabbis’ identities as Jews and Americans.
Here the debate begins with Steven J. Whitﬁeld’s essay on the braided identity
of southern Jews that overlaps with the discussion of southern distinctiveness as
analyzed previously. Virtually everywhere in America, Jews identify with their
location to a greater or lesser degree, and Jews in the South were no exception.
But the more nuanced questions include how and why the identity changed
over time and what impact did the identity have on decision-making. How
important are identity and sense of place if Jews relocate so readily? Leonard
Rogoﬀ leads the discussion of the changing identity of Jews in Durham and
Chapel Hill, North Carolina, in Homelands, and Bryan E. Stone and Seth L.
Wolitz deal with these questions as they relate to Texas Jews. In Stone’s article
on Edgar Goldberg, he discusses a conﬂict over leadership and power in which
the New York Jewish elite apparently remained unaware and unconcerned that
they were being confronted. Texas Jews were deﬁning themselves in relation to
this hegemonic “other.” Did Jews in other locations outside of the South react
in the same fashion? If so, this may elucidate American Jewish history and start
to confront the notion that New York has really been the unique area of Jewish
residence since the era of eastern European Jewish immigration. To complicate
matters further, Jewish Texans identiﬁed with both the West and the South,
and Jews in parts of Oklahoma thought of themselves as southerners. Students
in the future should confront these questions, account for the complexity of the
issue, and thereby avoid the broad, brushstroke approach.134
Diﬀerent people at diﬀerent times have deﬁned Jewish identity beyond
religion, nationality, location, or association with Israel. The amateur historians of a century ago and their contemporaries deﬁned Jews, in part, as a race.
Leonard Rogoﬀ has traced this concept in the South, ﬁnding little diﬀerence
with the concept’s use elsewhere in America. Eric L. Goldstein, on the other
hand, sees a change toward the use of race as a category in the late nineteenth
century, especially among Jewish men—even as they struggled to be identiﬁed
as “white.” Goldstein ﬁnds similarities and diﬀerences between the North and
South and emphasizes the diﬀerences. Despite the awards his book has received,
one wonders if his evidence warrants his broad conclusions.135 Identity has also
been expressed as a shared sense of peoplehood, common historical experience,
socializing via sectarian clubs, philanthropy, and even food ways.136 Historians
will continue to debate the importance and impact of each of these.
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Jews interacted with numerous immigrant/minority groups in the South.
Often these groups came from the same country of origin and thus reﬂected
national identity. This was especially true of the French and Germans during
the nineteenth century, and Cuban refugees since Castro’s rise to power in
1959. First-generation eastern European and Sephardic immigrants tended
to live near other immigrants in the cities. Little has appeared concerning
these phenomena.137
Although the historiography harks back to early descriptions of Jewish
involvement in slavery, conﬂicts between African-Americans and Jews since
the mid-1960s served as the catalyst for extensive attention to black/Jewish
relations. The southern historiography is a subcategory of the larger literature.
Clive Webb’s award- winning Fight Against Fear: Southern Jews and Black Civil
Rights and the anthology I edited with Berkley Kalin, Quiet Voices: Southern
Rabbis and Black Civil Rights, 1880s to 1990s, provide complete introductions
to the subject and discussions of the literature. In virtually every instance,
Jewish involvement in blacks’ rights represented a broader commitment to social
reform.138 Nonetheless, the relationship between African- Americans and Jews
was not always rosy. Individuals in both groups harbored prejudices against
the other, and some Jews were ardent segregationists. Indeed, perhaps the best
case for southern Jewish distinctiveness can be made in the area of AfricanAmerican civil rights.139 Few Jews in the region marched or demonstrated, and
most discouraged the national Jewish organizations from doing so. Except for a
minority of rabbis, most of whom were either pushed out or voluntarily separated
from their congregations, most rabbis—even the larger number of outspoken
ones—preferred working behind the scenes through ministerial associations.
Additional material has appeared since the publications of these works. Jonathan
Bass augments Terry Barr’s chapter in Quiet Voices on Rabbi Milton Grafman.
Bass and others oﬀer an understanding portrait of those in Birmingham who
believed that the city was on the brink of change. Bass argues that King used
the city and relatively moderate clergy in a strategic maneuver to reinvigorate the
Civil Rights Movement. Debra L. Schultz’s Going South discusses the motivation
and experiences of mostly northern Jewish women who fought for black civil
rights in the region. Raymond Mohl provides primary sources from two Jewish
women activists in Miami and places their eﬀorts in perspective.140
Appropriately, much of the research has stressed the grass-roots level, and
each new study illustrates the tremendous variety of experiences and responses.
Rabbis and women have fared relatively well with the appraisal and Jewish business leaders less so. Few business people spoke out because they feared retribution, because they played more conservative roles in society, and because they
were often on the front line in confrontations with sit-in protestors. Little has
been written on black/Jewish relations in the South since 1970. Did Jewish and
black reactions in the region diﬀer from their northern counterparts as conﬂicts
48 • American Jewish Archives Journal

arose in the late 1960s and 1970s? What about black/Jewish coalitions formed
in many cities in the 1980s? What about black/Jewish political interaction as
oﬃceholding for both groups expanded? Turning back in time, more studies
should be undertaken for the period from the Civil War through the 1940s.
At least some Jews took moderate and even relatively outspoken positions in
favor of black rights during the era. How widespread was this, and what forms
did they take?
At the Sixth Biennial Scholars Conference on American Jewish History in
Charleston in June 2006, sociologist John Sheldon Reed noted that in the 1968
presidential election, 80 percent of northern Jews voted for Hubert Humphrey,
while only 60 percent of southern Jews did so.This indicates that southern Jews
were more conservative than their northern counterparts. Yet only 3 percent of
southern Jews voted for George Wallace, which was a voting pattern closer to
that of southern blacks than any other group. These statistics are clearly not a
litmus test for southern Jewish attitudes toward integration since they date to
1968—not when the civil rights movement was in its heyday during the mid
1950s and early 1960s—yet they may come as close to a comparative statistical
reﬂection of Jewish relations to southern mores on the issue of integration as
historians are likely to get.

VI. Conclusion

Having studied southern Jewish history for thirty years, I am still struck by
how much remains to be done. Beyond a few state, local, and congregational
histories, little has been written, for example, on southern Jewry during the
last ﬁfty years. Only recently have cross-regional articles and books appeared
harking back to the integration of the amateur historian phase.141
Research of a truly comparative perspective has been undertaken with some
success, but this has not been done suﬃciently.142 Historians in the ﬁeld must
read about Jewish history elsewhere in the United States, in Europe, and in other
countries that drew Jewish immigrants. They also must integrate secular history
into their understanding to transcend parochialism. More comparisons must be
made with other minority groups as well as with the majority. Questions and
ﬁndings from urban, social, economic, religious, women’s, immigrant/ethnic,
and other ﬁelds must be applied and compared and contrasted with southern
Jewish history. Other immigrant/ethnic groups, for example, apparently went
from peddling to dry-goods store ownership. Exploring their history may shed
a diﬀerent perspective on what is viewed within the ﬁeld as a Jewish success
story. Besides African-Americans, other groups experienced varying degrees of
acceptance and persecution. Some rabbis and Jewish women openly opposed
lynching and the later closing of public schools, but they always worked with
non-Jews. Full recognition of such comparisons and interaction could put
Jewish activities in a diﬀerent perspective, one in which they might be both
more and less unique.
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Although historians of American Jewry are gaining greater exposure to the
southern Jewish past, it remains a terra incognita to most historians of southern
and American history. A chapter on southern Jews is becoming a more regular
feature of regional anthologies, as are panels at history and religion conferences,
but these represent tokenism rather than real integration. Cross-pollination
would be healthy for both directions.
After reviewing the literature and suggesting numerous areas ripe for
research, I am equally struck by the output of so many scholars during these
three decades. We have a long way to go, but we have also traveled far.
Mark K. Bauman retired early as professor of history from Atlanta Metropolitan College.
He has written biographies of Southern Methodist bishop Warren Candler, and Rabbi
Harry Epstein; co-edited Quiet Voices: Southern Rabbis and Black Civil Rights
(1997, paperback 2007), and edited Dixie Diaspora: An Anthology of Southern
Jewish History (2006). The most recent of his more than ﬁfty articles appeared in Marc
Lee Raphael, ed., The Columbia History of Jews and Judaism in America (2008). He
guest edited three special issues of American Jewish History and is founding and current
editor of Southern Jewish History.
The idea for this essay was ﬁrst broached in 1999 by Fred Krome, then managing editor of The
American Jewish Archives Journal, when I applied for my ﬁrst fellowship at the Jacob Rader Marcus
Center of the American Jewish Archives. I undertook the project four years later when Gary
Zola and Kevin Proﬃtt, on behalf of the archives, generously provided a director’s fellowship.
Kevin brought the correspondence between Jacob Rader Marcus and Bertram W. Korn, Stanley
Chyet, and Malcolm Stern to my attention, as well as other materials. I beneﬁted greatly from
discussions with Fred as I hashed out ideas. Dana Herman, Fred’s successor, greatly facilitated
ﬁnal publication. The staﬀ at the archives is always friendly and helpful. I also beneﬁted greatly
from insightful critiques by David Geﬀen, Leonard Rogoﬀ, Bryan E. Stone, Hollace A. Weiner,
and Stephen J. Whitﬁeld. To all I give sincere thanks.
Readers should realize that as complete as I have attempted to make this article, it is not inclusive;
this is true especially of congregational and local histories and memoirs. Many of these can be
found in the bibliographies of the volumes cited herein.
Besides being an observer, I have been an active participant in the ﬁeld. Although many of my
publications are listed in citations and occasionally referred to speciﬁcally in the text, it is left
to other historians to judge my role and contributions for whatever they have been worth.
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often by doing everything possible to maintain religious practices, although the assumptions
remain that the South has been relatively tolerant to Jews and that Jews strove to acculturate.
See also the roundtable William R. Ferris, Deborah Dash Moore, John Shelton Reed, Theodore
Rosengarten, and George Sanchez, “Regionalism: The Signiﬁcance of Place in American Jewish
Life,” AJH 93 (2007): 113–128.
76
Webb, “‘Outside Agitator’: John Kasper and the Desegregation Crisis in Clinton, Tennessee,” in
Making a New South: Race, Leadership, and Community after the Civil War, ed. Paul A. Cimbala
and Barton C. Shaw (Gainesville, FL: University Press of Florida, 2007), 171–190.
77
Melissa Fay Greene, The Temple Bombing (Reading, MA: Addison-Wesley, 1996).
78
Citations of the works in this paragraph will appear in subsequent sections concerning the
speciﬁc subject matter.
79
I have attempted to explain why southern Jews were never provincials and how they were
integrated into American Jewish history and, in so doing, oﬀer a dynamic view of southern Jewish
history. See Mark K. Bauman, “A Multithematic Approach to Southern Jewish History,” in The
Columbia History of the Jewish People in America, ed. Marc Lee Raphael (New York: Columbia
University Press, 2008), 263–290. In “Tongue Ties: The Emergence of the Anglophone Jewish
Diaspora in the Mid-Nineteenth Century” (AJH 93 [June, 2007]: 177–209), Adam Mendelsohn
suggests international movement, communications, interaction, and similarities with several
southern examples.
80
Mark K. Bauman, ed., Dixie Diaspora: An Anthology of Southern Jewish History (Tuscaloosa, AL:
University of Alabama Press, 2006); Ferris and Greenberg, eds., Jewish Roots in Southern Soil.
81
For a fuller discussion of reasons for increased interest in the ﬁeld, see Bauman, “Flowering
of Interest.”
82
Henry A. Green and Marcia Kerstein Zerivitz, Mosaic: Jewish Life in Florida (Coral Gables,
FL: Jewish Museum of Florida, 1991); Theodore Rosengarten and Dale Rosengarten, eds., A
Portion of the People: Three Hundred Years of Southern Jewish Life (Columbia, SC: University of
South Carolina Press, 2002); Melvin I. Urofsky, Commonwealth and Community: The Jewish
Experience in Virginia (Richmond, VA: Virginia Historical Society and the Jewish Community
Federation of Richmond, 1997). See also Yael Herbsman, Index to Florida Jewish History in the
American Israelite, 1854–1900 (Gainesville, FL: University Press of Florida, 1992).
83
Carolyn Gray LeMaster, A Corner of the Tapestry: A History of the Jewish Experience in Arkansas,
1820s–1990s (Fayetteville, AR: University of Arkansas Press, 1994); Natalie Ornish, Pioneer
Jewish Texans, 1590–1990 (Dallas: Texas Heritage Press, 1989); Ruthe Winegarten and Cathy
Schechter, Deep in the Heart: The Lives and Legends of Texas Jews (Austin, TX: Eakin Press, 1990);
Leo and Evelyn Turitz, Jews in Early Mississippi (Jackson, MS: University Press of Mississippi,
1983); Goldstein, Traders and Transports.
84
Hertzberg, Strangers Within the Gate City; Leonard Rogoﬀ, Homelands: Southern Jewish
Identity in Durham and Chapel Hill, North Carolina (Tuscaloosa, AL: University of Alabama
Press, 2001).
85
Myron Berman, Richmond’s Jewry: 1769–1976; Shabbat in Shockoe (Charlottesville, VA:
University Press of Virginia, 1979); Wendy Besmann, A Separate Circle: Jewish Life in Knoxville,
Tennessee (Knoxville, TN: University of Tennessee Press, 2001). Fedora Small Frank, Five
Families and Eight Young Men: Nashville and Her Jewry, 1850–1861 (Nashville: Tennessee
Book Co., 1962); Beginnings on Market Street: Nashville and Her Jewry, 1861–1901 (Nashville:
Tennessee Book Co., 1976); Andrea Greenbaum, ed., Jews of South Florida (Hanover, NH:
Brandeis University Press, 2004) are also capable works. Bertram W. Korn’s work on New
Orleans and Mobile, cited above, should be added to this list. See also Louis Ginsberg, History
of the Jews of Petersburg, 1789–1950 (Petersburg, VA: privately published, 1954); Chapters on the
Jews of Virginia, 1685–1900 (Petersburg, VA: privately published, 1969); Rose G. Biderman,
They Came to Stay: The Story of the Jews of Dallas, 1870–1997 (Austin, TX: Eakin Press, 2002);
“The Jewish Community in Early Waco,” Waco Heritage and History 13 (Winter, 1982): 1–52;
62 • American Jewish Archives Journal

Mordecai Podet, Pioneer Jews of Waco (Waco, TX: privately published, 1986); Elaine Maas, The
Jews of Houston: An Ethnographic Study (New York: AMS Press, 1989); Selma Lewis, A Biblical
People of the Bible Belt: The Jewish Community of Memphis, Tennessee, 1840s–1960s (Macon, GA:
Mercer University Press, 1998); Gertrude Phillipsborn, The History of the Jewish Community
of Vicksburg from 1820 to 1968 (Vicksburg, MS: privately published, 1969); Mark H. Elovitz,
A Century of Jewish Life in Dixie: The Birmingham Experience (University, AL: University of
Alabama Press, 1974) (on Birmingham); Morris Speizman, The Jews of Charlotte (Charlotte
NC: McNally and Loftin, 1978); Laura Apelbaum, Jewish Washington: Scrapbook of an American
Community (Washington, DC: Jewish Historical Society of Greater Washington, 2007). Jews
fought in the war for Texas independence. See, for example, Kent Gardien, “Kokernot and His
Tory,” Texarkana 8 (1970): 269–294.
86
On Savannah, see Saul Jacob Rubin, Third to None: The Saga of Savannah Jewry, 1733–1983
(Savannah, GA: Congregation Mickve Israel, 1983). Besides the articles by Malcolm Stern,
Greenberg’s “A ‘Haven of Benignity’” summarizes much of the material on the colonial era. See
also Mark I. Greenberg, “Creating Ethnic, Class, and Southern Identity in Nineteenth-Century
America: The Jews of Savannah, Georgia, 1830–1880,” doctoral dissertation (University of
Florida, 1997); Valerie Frey, Kaye Kole, Luciana Spracher, eds., Voices of Savannah (Savannah,
GA: Savannah Jewish Archives, 2004); Holly Snyder, “‘We Have the World to Begin Again’:
Jewish Life in Colonial Savannah, 1733–1783,” Proceedings of the MidAtlantic Historical
Association of Catholic Colleges and Universities 6 (1991): 122–132; Richard D. Barnett, “Dr.
Samuel Nunes Ribierio and the Settlement of Georgia,” Migration and Settlement: Proceedings
of the Anglo-American Jewish Historical Conference (1971), 63–100; F. Eakin, “ The Jews in
Eighteenth Century Georgia,” Perspectives in Religious Studies 10 (1983): 163–173; George
Fenwick Jones, “Sephardim and Ashkenazim Jewish Settlers in Colonial Georgia,” Georgia
Historical Quarterly 85 (Winter, 2001): 519–537 (uses dated information and is unreliable);
Leo Shpall, “The Minis Family,” Georgia Historical Quarterly 1 (March, 1917): 45–49; David
T. Morgan, “Judaism in Eighteenth-Century Georgia,” Georgia Historical Quarterly 58 (Spring,
1974): 41–54; Benjamin H. Levy, “The Early History of Georgia’s Jews,” in Forty Years of
Diversity: Essays of Colonial Georgia, ed. Harvey H. Jackson and Phinizy Spalding (Athens, GA:
University of Georgia Press, 1984), 163–178; Levy, “Joseph Solomon Ottolenghi: Kosher Butcher
in Italy—Christian Missionary in Georgia,” Georgia Historical Quarterly 66 (Summer, 1982):
119–144. For Charleston, in addition to the exhibit catalog by Rosengarten and Rosengarten,
see Hagy, This Happy Land: The Jews of Colonial and Antebellum Charleston (Tuscaloosa, AL:
University of Alabama Press, 1993); Charles Reznikoﬀ and Uriah Z. Engelman, The Jews of
Charleston (Philadelphia: Jewish Publication Society, 1950); Marie Ferrara, Harlan Greene, Dale
Rosengarten, and Susan Wyssen, “The Diary of Joseph Lyons, 1833–1835,” AJH 91 (September
and December, 2003): 493–525 (includes an excellent introduction). Works on religion and
specialized topics will be treated below.
87
Bauman, “Centripetal and Centrifugal Forces Facing the People of Many Communities:
Atlanta Jewry from the Frank Case to the Great Depression,” Atlanta Historical Journal 23
(Fall, 1979): 25–54; Bayor, “Ethnic Residential Patterns in Atlanta, 1880–1940,” Georgia Historical
Quarterly 63 (Winter, 1979): 435–446; Hollace A. Weiner, “Tied and Tethered (‘Geknippt
und Gebinden’): Jews in Early Fort Worth,” Southwestern Historical Quarterly 107 (January,
2004): 388–413. Ethnic clustering is described in memoirs including Edward Cohen, The
Peddler’s Grandson: Growing Up Jewish in Mississippi (Jackson, MS: University Press of Mississippi,
1999); Stanley E. Ely, In Jewish Texas: A Family Memoir (Fort Worth, TX: Texas Christian
University Press, 1998). See also Arnold Shankman, “Atlanta Jewry, 1900–1930,” AJA (November,
1973): 131–155; Leonard Reissman, “The New Orleans Jewish Community,” Jews in the South,
288–304; Deborah Dash Moore, “Jewish Migration in Postwar America: The Case of
Miami and Los Angeles,” Studies in Contemporary Jewry 8 (1992): 102–117; To the Golden
Cities: Pursuing the American Dream in L.A. and Miami (New York: Fress Press, 1994); “Jewish
Migration to the Sunbelt” in Shades of the Sunbelt, ed. Randall M. Miller and George E.
Pozzeta (Westport, CT: Greenwood, 1988); Fedora Small Frank, “Nashville Jewry During

A Century of Southern Jewish Historiography • 63

the Civil War,” Tennessee Historical Quarterly 39 (Fall, 1980): 310–322; Belinda F. Gergel, “The
Israelites of Columbia, South Carolina: The Development of an Antebellum Jewish Community,”
Proceedings of the South Carolina Historical Association (1997): 37–44; Abraham Landau,
“First-Person History: American Ghetto,” Filson Club Historical Quarterly 72 (1998): 193–198
(Louisville); Henry Marks and Marsha Kass, “Jewish Life in Alabama, The Formative Stages,”
Alabama Heritage 36 (Spring, 1995): 6–13; Malvina W. Liebman, Jewish Frontiersmen: Historical
Highlights of Early South Florida Jewish Communities (Miami Beach: Jewish Historical Society
of South Florida, 1979); Rob Spinney, “The Jewish Community of Nashville, 1939–1949,”
Tennessee Historical Quarterly 52 (1993): 225–241; James A. Wax, “The Jews of Memphis,
1860–1863,” West Tennessee Historical Society Papers 3 (1949): 39–89. Only a few works have
appeared on social clubs and class. See, for example, Walda Katz Fishman, “Jews and the New
Orleans Economic and Social Elite,” JSS 44 (Summer/Fall, 1982): 291–297; Solomon Sutker,
“The Role of Social Clubs in the Atlanta Jewish Community,” in The Jews: Social Patterns of an
American Group, ed. Marshall Sklare (Glencoe, IL: Random House, 1958), 262–270.
88
Lee Shai Weissbach, Jewish Life in Small-Town America (New Haven, CT: Yale University
Press, 2005); “Stability and Mobility in the Small Jewish Community: Examples from Kentucky
History,” AJH 79 (Spring, 1990): 355–375; “Kentucky’s Jewish History in National Perspective:
The Era of Mass Migration,” Filson Club Historical Quarterly 69 (1995): 255–274; Gertrude I.
Dubrovsky, ed., I.J. Schwartz’s Kentucky (Tuscaloosa, AL: University of Alabama Press, 1990);
Karen Falk and Avi Y. Dector, eds., We Call This Place Home: Jewish Life in Maryland’s Small
Towns (Baltimore: Jewish Historical Society of Maryland, 2002). See also Deborah Weiner,
Coalfield Jews: An Appalachian History (Urbana, IL: University of Illinois Press, 2006); “The
Jews of Clarksburg: Community Adaptation and Survival, 1900–60,” West Virginia History
54 (1995): 59–77; “The Jews of Keystone: Life in a Multicultural Boom Town,” SJH 2 (1999):
1–23; “Middlemen of the Coalﬁelds: The Role of Jews in the Economy of the Southern West
Virginia Coal Towns, 1890–1950,” Journal of Appalachian Studies 4 (Spring, 1998): 29– 56;
Hollace Ava Weiner and Lauraine Miller, “Little Synagogues Across Texas,” in Lone Stars of
David, 185–205; Theodore Lowi, “Southern Jews: The Two Communities,” in Jews in the
South, 264–282; Charles Joyner, “A Community of Memory: Assimilation and Identity Among
the Jews of Georgetown,” Shared Traditions: Southern History and Folk Culture (Urbana, IL:
University of Illinois Press, 1999), 177–192; James Lebeau, “Proﬁle of a Southern Jewish
Community: Waycross, Georgia,” AJHQ 58 (June, 1969): 429–444; (Lebeau and Joyner
stress Jewish acculturation and contributions); Ira Rosenwaike, “The First Jewish Settlers in
Louisville,” Filson Club Historical Quarterly 53 (January, 1979): 37–44; Louis Schmier, “The
First Jews of Valdosta,” Georgia Historical Quarterly 62 (Spring, 1978): 32–49; Martin I.
Hinchin, Fourscore and Eleven: A History of the Jews of Rapides Parish, 1828–1919 (Alexandria,
LA: privately published, 1984) (a parochial but interesting account of a small town where Jews
formed a large percentage of the population); Jacob Koch, “A Special Heritage: The Demopolis
Jewish Community,” in An Alabama Humanities Reader, ed. Jerry Elijah Brown (Macon, GA:
Mercer University Press, 1985), 137–145; Nancy E. Wilner, “A Brief History of the Jewish
Community in Charlottesville and Albemarle,” Magazine of Albemarle County History 40 (1982):
1–24; Carol Ely, Jeﬀrey Hartman, and Phyllis Leﬄer, To Seek the Peace of the City: Jewish Life
in Charlottesville (Charlottesville, VA: University Press of Virginia, 1994); Harvey E. Wessel,
“A History of the Jews of Tyler and Smith County, Texas,” in Tyler and Smith County, Texas:
An Historical Survey, ed. Robert Grover and Linda Brown Cross (Tyler, TX: Walsworth, 1976).
Although not ﬁrst rate, Howard V. Epstein, Jews in Small Towns: Legends and Legacies (Santa
Rosa, CA: Vision Books International, 1997) provides excerpts from letters from throughout the
country concerning people’s experiences. Comparative studies include Benjamin Kaplan, The
Eternal Stranger: A Study of Jewish Life in the Small Community (New York: Bookman Associates,
1957) (three towns in Louisiana); Richard L. Zweigenhaft, “Two Cities in North Carolina: A
Comparative Study of Jews in the Upper Class,” JSS 41 (1979): 291–300; Gerald L. Gold, “A
Tale of Two Communities: The Growth and Decline of Small Town Jewish Communities in
Northern Ontario and Southwestern Louisiana,” in The Jews of North America, ed. Moses Rischin
(Detroit: Wayne State University Press, 1987), 224–234. Ira M. Sheskin views the small-town
64 • American Jewish Archives Journal

experience through the lens of human geography in “The Dixie Diaspora: The ‘Loss’ of Small
Southern Community,” Southeastern Geographer 40 (May, 2000): 52–74.
89
As in all constructs, deviations appear. All of Texas’s mid-nineteenth-century congregations save
the ﬁrst began as Reform, thus creating continuity between the earlier period and the 1890s.
90
Rockoﬀ, “The Fall and Rise of the Jewish South,” in Jewish Roots in Southern Soil, 284–303;
Whitﬁeld, “Jewish Fates, Altered States,” in Jewish Roots in Southern Soil, 304–330; Whitﬁeld,
“Framing Florida Jewry,” SJH 10 (2007): 103–134. Curiously, both Rockoﬀ and Whitﬁeld
essentially dismiss the history of the state before World War II. Although only a small number
lived in Florida, their histories were typical of Jews elsewhere in the region and of those who
lived in similar environs.
91
See Peter K. Opper, “Like a Giant Oak”: A History of the Ladies Hebrew Benevolent Association and
Jewish Family Services of Richmond, Virginia, 1849–1999 (Richmond, VA: privately published,
1999); Mark K. Bauman, “The Emergence of Jewish Social Service Agencies in Atlanta,”
Georgia Historical Quarterly 69 (Winter, 1985): 488–508; “The Transformation of Jewish
Social Services in Atlanta, 1928–1948,” AJAJ 53 (2001): 83–111; “Role Theory and History:
Ethnic Brokerage in the Atlanta Jewish Community,” AJH 73 (September, 1983): 71–96; Max
Gettinger, Coming of Age: The Atlanta Jewish Federation, 1962–1982 (Hoboken, NJ: KTAV
Publishing House, 1994); Hasia R. Diner, Fifty Years of Jewish Self-Governance: The Jewish
Community Council of Greater Washington, 1938–1988 (Washington, DC: The Council, 1989);
Alexandra Lee Levin, Dare to Be Different: A Biography of Louis H. Levin of Baltimore, A Pioneer
in Jewish Social Service (New York: Bloch Publishing Co., 1972); J. Vincenza Scarpaci, “Louis H.
Levin of Baltimore: A Pioneer in Cultural Pluralism,” Maryland Historical Magazine 77 (Summer,
1982): 183–192; Nurith Zmora, “A Rediscovery of the Asylum: The Hebrew Orphan Asylum
Through the Lives of its First Fifty Orphans,” AJH 77 (March, 1988): 452–475; Harold Rubin,
ed., Century of Progress in Child Care: Jewish Children’s Home, 1855–1955 (New Orleans: David
N. Dover, 1955); Ann Rochell Konigsmark, Isidore Newman School: 100 Years (New Orleans:
Isadore Nemwan School, 2004); Wendy Besmann, “The ‘Typical Home Kid Overachievers’:
Instilling a Success Ethic in the Jewish Children’s Home of New Orleans,” SJH 8 (Fall, 2005):
121–160; Reena Sigman Friedman, These are Our Children: Jewish Orphanages in the United
States, 1880–1925 (Hanover, NH: Brandeis University Press, 1994); Thomas J. Tobias, The
Hebrew Orphan Society of Charleston, South Carolina (Charleston, SC: The Society, 1957);
Louis F. Cahn, Man’s Concern for Man: The First Fifty Years of the Associated Jewish Charities
and Welfare Fund of Baltimore, and Its Predecessors, the Associated Jewish Charities and the Jewish
Welfare Board (Baltimore: Associated Jewish Charities and Welfare Board, 1970).
92
The literature on Jewish women can be traced in Mark K. Bauman, “Southern Jewish Women
and Their Social Service Organizations,” Journal of American Ethnic History 22 (Spring, 2003):
34–78. Key works include Sherry Blanton, “Lives of Quiet Aﬃrmation: The Jewish Women of
Early Anniston,” SJH 2 (1999): 25–54; Greenberg, “Savannah’s Jewish Women;” William Toll,
“A Quiet Revolution: Jewish Women’s Clubs and the Widening Female Sphere, 1870–1920”
AJA 41 (Spring/Summer, 1989): 7–26; Bobbie S. Malone, “Ruth and Rosalie: Two Tales of
Jewish New Orleans,” SJH 1 (1998): 121–133; Deborah Weiner, “Jewish Women in the Central
Appalachian Coals Fields, 1880–1960: From Breadwinners to Community Builders,” AJA 52
(2000): 10–33; Beth Wenger, “Jewish Women and Voluntarism: Beyond the Myth of Enabler,”
AJH 79 (Autumn, 1989): 16–36; “Jewish Women of the Club: The Changing Public Roles of
Atlanta’s Jewish Women (1870–1930),” AJH 76 (March, 1987): 311–333; Janice Rothschild
Blumberg, “Sophie Weil Browne: From Rabbi’s Wife to Clubwoman,” SJH 9 (2006): 1–33;
Cynthia Betty Levy, “‘You Can’t Imagine This Life’: Diaries and Letters of a Southern Jewish
Grande Dame, Josephine Joel Heyman, 1901–1993,” doctoral dissertation (Louisiana State
University, 1999); Jennifer Ann Stollman, “Building Up a House of Israel in a Land of Christ:
Jewish Women in the Antebellum and Civil War South,” doctoral dissertation (Michigan State
University, 2001); Hollace Ava Weiner, “These One-Sex Organizations: Clubwomen Create
Communal Institutions,” in Lone Stars of David, 64–77; Jewish “Junior League”: The Rise and
Demise of the Fort Worth Council of Jewish Women (College Station, TX: Texas A&M University
A Century of Southern Jewish Historiography • 65

Press, 2008); Alexandra Lee Levin, The Szolds of Lombard Street: A Baltimore Family, 1859–1909
(Philadelphia: Jewish Publication Society, 1960); Joan Dash, Summoned to Jerusalem: The Life
of Henrietta Szold (New York: Harper & Row, 1979). Pamela S. Nadell and Jonathan Sarna,
eds., Women and American Judaism: Historical Perspectives (Hanover, NH: Brandeis University
Press, 2001) includes excellent cross-regional studies by Holly Snyder and Dianne Ashton on the
eighteenth century and Civil War era, respectively, and by Aviva Ben-Ur on Rebecca Machado
Phillips and her family. Toll’s article is one of the few to compare systematically the experiences
of Jewish women in the West and South in similar communities, and he ﬁnds few diﬀerences.
Primary sources include Helen Jacobus Apte, Heart of a Wife: The Diary of a Southern Jewish
Woman, ed. Marcus Rosenbaum (Wilmington, DE: SR Books, 1998); Elliott Ashkenazi, ed.,
The Civil War Diary of Clara Solomon (Baton Rouge: Louisiana State University Press, 1995);
Mark K. Bauman, “The Youthful Musings of a Jewish Community Activist: Josephine Joel
Heyman,” Atlanta History 39 (Summer, 1995): 46–59; Wendy Machlovitz, Clara Lowenburg
Moses: Memoir of a Southern Jewish Women, ed. Mark I. Greenberg (Jackson, MS: Museum of
the Southern Jewish Experience, 2000); Canter Brown, Jr., “A Prussian–born Jewish Woman
on the Florida Frontier: Excerpts from the Memoir of Bertha Zadek Dzialynski,” SJH 7 (2004):
110–153; Juliene E. Berk, Call Her Blessed (New York: Juliene Berk, 2007) (memoir of Lara
Moskovitz of Florida); Kay Itzkow Podem, Annie’s October Sky (privately published, 2003)
(memoir of Annie Piem Kunnes of Thomson, Georgia).
93
Murray Friedman, ed., Jewish Life in Philadelphia, 1830–1940 (Philadelphia: Institute for the
Study of Human Issues, 1983); Joseph P. Schultz, ed., Mid-America’s Promise: A Profile of Kansas
City Jewry (Kansas City, MO: Jewish Community Federation of Greater Kansas City, 1982).
94
Gergel and Gergel, Pursuit of the Tree of Life: A History of the Early Jews of Columbia, South
Carolina, and the Tree of Life Congregation (Columbia, SC: Tree of Life Congregation, 1996);
Hollace A. Weiner, Beth-El Congregation, Fort Worth: Centennial, 1902–2002 (Fort Worth, TX:
Beth-El Temple, 2002); Marc Lee Raphael, Towards a “National Shrine”: A Centennial History
of Washington Hebrew Congregation, 1855–1955 (Williamsburg, VA: College of William and
Mary, 2005); Leonard Rogoﬀ, “Synagogue and Jewish Church: A Congregational History of
North Carolina,” SJH 1 (1998): 43–81. Rogoﬀ’s A History of Temple Emanu-El: An Extended
Family, Weldon, North Carolina (Durham, NC: Jewish Heritage Foundation of North Carolina,
2007) oﬀers his usual insights, for example, on how Jews in small towns connected to Jews and
events elsewhere; however, it lacks citations. Good descriptive histories include Susan Gross,
Wings Toward the South: The First Hundred Years of Congregation Agudath Achim (Shreveport,
LA: Congregation Agudath Achim, 1999) (Orthodox then Conservative); Gerry Cristol, A
Light on the Prairie: Temple Emanu-El of Dallas, 1872–1997 (Fort Worth, TX: Temple EmanuEl, 1998) (Reform); Janice Rothschild Blumberg, As But a Day to a Hundred and Twenty,
1867–1987 (Atlanta: Hebrew Benevolent Congregation, 1987) (Reform); Kenneth W. Stein, A
History of Ahavath Achim Congregation (1887–1977) (Atlanta: Ahavath Achim Congregation,
1978) (Orthodox then Conservative); Robert Corley, Paying Civic ‘Rent’: The Jews of EmanuEl and the Birmingham Community (Birmingham, AL: Temple Emanu-El, 1982); Herman
Landau, Adath Louisville: The Story of a Jewish Community (Louisville, KY: Herman Landau
and Associates, 1981); Jack Steinberg, United for Worship and Charity: A History of Congregation
Children of Israel (Augusta, GA: privately printed, 1982). See also Lee Shai Weissbach, Synagogues
of Kentucky (Lexington, KY: University Press of Kentucky, 1995); Solomon Breibart, The
Synagogues of Kahal Kadosh Beth Elohim of Charleston, South Carolina (Charleston, SC: Kahal
Kadosh Beth Elohim, 1979); Bernard P. Fishman, “Color and Camouﬂage in Baltimore’s
Lloyd Street Synagogue, 1845–1991,” Maryland Historical Magazine 90 (1995): 286–311;
Jane Manaster, “The Synagogue in Corsicana, Texas,” East Texas Historical Journal 28 (1990):
16–24; Earl Pruce, Synagogues, Temples, and Congregations of Maryland, 1830–1990 (Baltimore:
Jewish Historical Society of Maryland, 1993); Gene Waddell, “An Architectural History of
Kahal Kadosh Beth Elohim, Charleston,” South Carolina Historical Magazine 98 (January,
1997):16–55; Daniel Kurt Ackerman, “The 1794 Synagogue of Kahal Kadosh Beth Elohim of
Charleston: Reconstructed and Reconsidered,” AJH 93 (2007): 159–176; Mark W. Gordon,
“Rediscovering Jewish Infrastucture: Update on United States Nineteenth Century Synagogues,”
66 • American Jewish Archives Journal

AJH 84 (March, 1996):11–27 (includes southern synagogue buildings still standing). See
also Michael Birnholz, “The Cemetery in a Community’s Life: A Study of the Cemeteries of
Extinct and Nearly Dissolved Jewish Communities in Mississippi and Louisiana,” rabbinic
thesis (HUC-JIR, 2002).
95
Besides the works on Savannah and Charleston cited above, see Michael Meyer, Response
to Modernity: A History of the Reform Movement in American Judaism (New York: Oxford
University Press, 1988); Leon Jick, The Americanization of the Synagogue: 1820–1870 (Hanover,
NH: Brandeis University Press, 1976, 1992); Gary P. Zola, “The First Reform Prayer Book in
America: The Liturgy of the Reformed Society of Israelites,” in Platforms and Prayer Books, ed.
Dana Evan Kaplan (Lanham, MD: University Press of America, 2002), 99–118; Zola, Isaac
Harby; N. Bryllion Fagin, “Isaac Harby and the Early American Theater,” AJA 8 (January,
1956): 3-13; Robert Liberles, “Conﬂict Over Reforms: The Case of Beth Elohim, Charleston,
South Carolina,” in The American Synagogue: A Sanctuary Transformed, ed. Jack Wertheimer
(Cambridge: Cambridge University Press, 1987), 274–296; Solomon Breibart, “Two Jewish
Congregations in Charleston, S.C., before 1791: A New Conclusion,” AJH 69 (1980): 360–363;
The Rev. Mr.Gustavus Poznanski: First American Jewish Reform Minister (Charleston, SC: Kahal
Kadosh Beth Elohim, 1979); Breibart, “Penina Moïse: Southern Jewish Poetess,” in Jews in the
South, 31–43; Isaac Harby, “Harby’s Discourse on the Jewish Synagogue,” PAJHS 32 (1931):
49–51; Tarshish, “Charleston Organ Case;” Jeﬀrey S. Gurock, Orthodoxy in Charleston: Brith
Sholom Beth Israel and American Jewish History (Charleston, SC: College of Charleston Library,
2004). Jonathan D. Sarna sees the Charleston organ case as a turning point in American Jewish
history because the courts decided that they lacked jurisdiction regarding separation of church
and state, which left decisions up to congregation majorities. Sarna, “The Question of Music
in American Judaism: Reﬂections at 350 Years,” AJH 91 (June, 2003): 195–204. In “The
Ascendency of Reform Judaism in the American South during the Nineteenth Century,” Gary
P. Zola ably traces the vagaries of nineteenth-century Reform in the ﬁve colonial congregations
but then draws indefensible conclusions concerning the impact of the South in the late nineteenth
century and the dramatic theological divergence of southern from northern Jews and Judaism.
Jewish Roots in Southern Soil, 156–191.
96
Breibart, “Penina Moïse.”
97
Irwin Lachoﬀ, “A Historical Introduction,” in Jews of New Orleans: An Archival Guide, ed.
Lester Sullivan (New Orleans: Greater New Orleans Archivists, 1998); Bobbie S. Malone,
“New Orleans’ Uptown Jewish Immigrants: The Community of Congregation Gates of Prayer,
1850–1860,” Louisiana History 32 (Summer, 1991): 239–278; Alan Silverstein, Alternatives to
Assimilation: The Response of Reform Judaism to American Culture (Hanover, NH: Brandeis
University Press, 1994) (comparative study of New Orleans, Cincinnati, Philadelphia, and San
Francisco); I.J. Benjamin, Three Years in America, trans. Charles Reznikoﬀ (Philadelphia: Jewish
Publication Society, 1956); Isaac M. Fein, The Making of an American Jewish Community: The
History of Baltimore Jewry from 1773 to 1920 (Philadelphia: Jewish Publication Society, 1971);
Gilbert Sandler, Jewish Baltimore: A Family Album (Baltimore: Johns Hopkins University
Press, 2000). For divisions in twentieth-century New Orleans see Leonard Reissman, “The
New Orleans Jewish Community,” in Jews in the South, 288–304; Lawrence N. Powell, “When
Hate Came to Town: New Orleans’ Jews and George Lincoln Rockwell,” AJH 85 (December,
1997): 393–420; Bobbie S. Malone, “Ruth and Rosalie.” Irwin Lachoﬀ and Catherine C.
Kahn, The Jewish Community of New Orleans (Charleston, SC: Arcadian Publshing, 2005)
(illustrated history).
98
I. Harold Sharfman, The First Rabbi: Origins of Conflict Between Orthodox and Reform, Jewish
Polemic Warfare in Pre-Civil War America (Malibu, CA: Pangloss, 1988); Israel Tabak, “Rabbi
Abraham Rice of Baltimore: Pioneer of Orthodox Judaism in America,” Tradition 7 (Summer,
1965): 100–120; “The Lloyd Street Synagogue: A National Shrine,” AJHQ 61 (June, 1972):
342–352; Israel Goldman, “Henry W. Schneeberger: His Role in American Judaism,” AJHQ
57 (December, 1967): 153–190; Louis F. Cahn, The History of Oheb Shalom, 1853–1953
(Baltimore: Oheb Shalom Congregation, 1953); Rose Greenberg, The Chronicle of Baltimore
A Century of Southern Jewish Historiography • 67

Hebrew Congregation, 1830–1975 (Baltimore: Baltimore Hebrew Congregation, 1976); Mark K.
Bauman, “Reform at Har Sinai,” (in progress); Nancy J. Ordway, “A History of Chizuk Amuno
Congregation, An American Synagogue,” doctoral dissertation (Baltimore Hebrew University,
1997); Abraham J. Karp, Haven and Home: A History of the Jews of America (New York: Schocken,
1985), 59; Abraham Shusterman, Legacy of a Liberal: The Miracle of Har Sinai Congregation
(Baltimore: Har Sinai Congregation, 1967); Arnold Blumberg, A History of Congregation Shearith
Israel of Baltimore on the Threshold of a Century (Baltimore: Congregation Shearith Israel, 1970)
(Orthodox congregation established by merger in 1879); Morris S. Lazaron, As I See Him
(Buckinghamshire: Colin Smythe, 1978)(autobiography of Baltimore Hebrew Congregation
rabbi and founder of the American Council for Judaism); Elliot B. Gertel, ed., Jewish Belief and
Practice in Nineteenth Century America, (Jeﬀerson, NC: McFarland and Co., 2006) (for one
sermon by James K. Gutheim and four by Adolph Moses, who brieﬂy served a Montgomery
congregation before extensive stays in Mobile and Louisville pulpits). Adding to the South’s
many “ﬁrsts,” Simon Tuska was the ﬁrst to graduate from an American university and serve an
American congregation. The congregation was in Memphis, Tennessee. See Abraham J. Karp,
“Simon Tuska Becomes a Rabbi,” PAJHS 50 (December, 1960): 79–97. There was substantial
continuity of traditional Judaism in Baltimore and Philadelphia among Jews of German origin.
See Marsha L. Rozenblit, “Choosing a Synagogue: The Social Composition of Two German
Congregations in Nineteenth-Century Baltimore,” in American Synagogue, ed. Jack Wertheimer;
Jessica Elfenbein, “Uptown and Traditional,” SJH 9 (2006): 69–102.
99
Janice Rothschild Blumberg, “Rabbi Alphabet Browne: The Atlanta Years,” SJH 5 (2003):
1–42; Irwin Lachoﬀ, “Rabbi Bernard Illowy: Counter Reformer,” SJH 5 (2003): 43–68;
Scott M. Langston, “James K. Gutheim as Southern Reform Rabbi, Community Leader, and
Symbol” SJH 5 (2003): 69–102; “Interaction and Identity: Jews and Christians in NineteenthCentury New Orleans,” SJH 3 (2000): 83–124; David Ellenson, “A Jewish Legal Decision by
Rabbi Bernard Illowy of New Orleans and its Discussion in Nineteenth Century Europe,” in
Tradition in Transition: Orthodoxy, Halakhah, and the Boundaries of Modern Jewish Identity,
ed. David Ellenson (Lanham, MD: University Press of America, 1989), 101–122; Dana Evan
Kaplan, “The Determination of Jewish Identity below the Mason-Dixon Line: Crossing the
Boundary from Gentile to Jew in the Nineteenth-Century South,” Journal of Jewish Studies 51
(Autumn, 2000): 1–24.
100
Amy Hill Shevitz, “Religious Reforms, The National Road, and the Dismemberment of
Virginia: A Study in Cultural Transformation,” Fourth Biennial Scholars Conference on
American Jewish History (Denver, 5 June 2000); Rogoﬀ, Homelands; Gergel and Gergel,
Pursuit of the Tree of Life.
101
Historians can gain insights from family histories in terms of family networks. See Emily
Bingham, Mordecai, An Early American Family (New York: Hill and Wang, 2003); “Thou
Knowest Not What a Day May Bring Forth: Intellect, Power, Conversion, and Apostasy in
the Life of Rachel Mordecai Lazarus (1788–1838),” in Religion in the American South, ed. Beth
Barton Schweiger and Donald G. Mathews (Chapel Hill, NC: University of North Carolina
Press, 2004); Myron Berman, The Last of the Jews? (Lanham, MD: University Press of America,
1998); Kaye Kole, The Minis Family of Georgia, 1733–1992 (Savannah, GA: Georgia Historical
Society, 1992); Kenneth Libo and Abigail Kursheedt Hoﬀman, The Seixas-Kursheedts and
the Rise of Early American Jewry (New York: Bloch Publishing Company, 2001); Libo, “The
Moseses of Montgomery: The Saga of a Jewish Family in the South,” Alabama Heritage 35
(Spring, 1995): 18–25; Harold Moïse, The Möise Family of South Carolina (Columbia, SC:
R.L. Bryan, 1961); Henry A. Alexander, Notes on the Alexander Family of South Carolina and
Georgia (n.p: privately published, 1954); Bernard Lemann, The Lemann Family of Louisiana
(Donaldsonville, LA: B. Lemann and Brothers, 1965). For an early east European family with
ties North and South, see Milton M. Gottesman, Hoopskirts & Huppas: The Chronicle of the
Early Years of the Garfunkel-Trager Family in America, 1856–1920 (New York: American Jewish
Historical Society, 1999).

68 • American Jewish Archives Journal

102
Korn, American Reaction to the Mortara Case; Mark K. Bauman, “Variations on the Mortara
Case in Mid Nineteenth-Century New Orleans,” AJAJ 55 (2003): 43–59; Gary P. Zola,
“Southern Rabbis and the Founding of the First National Association of Rabbis,” AJH 85
(December, 1997): 353–372.
103
Joshua Stampher, Pioneer Rabbi of the West; The Life and Times of Julius Eckman (Portland,
OR: Institute of Jewish Studies, 1988).
104
Malcolm S. Stern, “The Role of the Rabbi in the South,” in Turn to the South, 21–32; Mark
K. Bauman and Arnold Shankman, “The Rabbi as Ethnic Broker: The Case of David Marx,”
Journal of American Ethnic History 3 (Spring, 1983): 51–68; George Wilkes, “Rabbi Dr. David
Marx and the Unity Club,” SJH 9 (2006): 35–68; Myron Berman, “Rabbi Edward N. Calisch
and the Debate over Zionism in Richmond, VA,” AJHQ 62 (March, 1973): 295–305; Mark
Cowett, Birmingham’s Rabbi: Morris Newfield and Alabama, 1895–1940 (Tuscaloosa, AL:
University of Alabama Press, 1986); Berkley Kalin, “Rabbi William Fineshriber: The Memphis
Years,” West Tennessee Historical Society Papers 25 (1971): 47–62; Bobbie S. Malone, Rabbi Max
Heller: Reformer, Zionist, Southerner (Tuscaloosa, AL: University of Alabama Press, 1997); Karl
Preuss, “Personality, Politics, and the Price of Justice: Ephraim Frisch, San Antonio’s ‘Radical’
Rabbi,” AJH 85 (September, 1997): 263–288; Marc Lee Raphael, “’Training Men and Women
in Dignity, in Civic Righteousness, and the Responsibilities of American Citizenship”: The
Thought of Rabbi Abram Simon, 1897–1938,” AJA 49 (1997): 62–77; Gladys Rosen, “The
Rabbi in Miami—A Case History,” Turn to the South, 33–40; Bryan Sherwin, “Portrait of a
Romantic Rebel: Bernard C. Ehrenreich, (1876–1955),” in Turn to the South, 1–12; Harold
S. Wechsler, “Rabbi Bernard C. Ehrenreich: A Northern Progressive Goes South,” in Jews
of the South, 45–64; Jack D. Spiro, “Rabbi in the South: A Personal View,” in Turn to the
South, 41–43; Gary P. Zola, “Reform Judaism’s Pioneer Zionist: Maximilian Heller,” AJH 73
(June, 1984): 375–397; Jane Bock Guzman, David Lefkowitz: A Rabbi for All Seasons (Dallas:
privately printed, 2006); “Rabbi David Lefkowitz of Dallas: A Rabbi for All Seasons,” Legacies
12 (Spring, 2000): 29–35; John S. Berger, “Rabbi Sternheim—Progressive,” AJHQ 64 (1975):
358–360; Stanley R. Brav, Dawn of Reckoning: Self Portrait of a Liberal Rabbi (Cincinnati:
Hebrew Union College, 1971).
105
Although he ignores the South, a capable article on these congregations is Ira Robinson,
“Anshe Sfard: The Creation of the First Hasidic Congregations in North America,” AJAJ 57
(2005): 53–66.
106
Emily Angel Baer, “Breaking Patterns, Creating Patterns: Images of the Pinch of Memphis,
Tennessee, 1900–1948,” doctoral dissertation (Memphis State University, 1992); Steve Stern,
“Echoes of the Pinch: A Memphis Version of New York’s Lower East Side,” Memphis 8 (March,
1984): 66–73, 80–85; Deborah R. Weiner, Anita Kassof, and Avi Y. Decter, eds., Voices of
Lombard Street: A Century of Change in East Baltimore (Baltimore: Jewish Historical Society of
Maryland, 2007); Mark K. Bauman, Harry H. Epstein and the Rabbinate as Conduit for Change
(Rutherford, NJ: Fairleigh Dickinson University Press, 1994); David Geﬀen, “The Literary
Legacy of Rabbi Tobias Geﬀen in Atlanta, 1910–1970,” Atlanta Historical Journal 23 (Fall,
1979): 85–90; Henry A. Green, Gesher VaGesher/Bridges and Bonds: The Life of Leon Kronish
(Atlanta: Scholars Press, 1996); Nathan M. Kaganoﬀ, “An Orthodox Rabbinate in the South:
Tobias Geﬀen, 1870–1970,” AJH 73 (September, 1983): 56–70; Joel Ziﬀ, ed., Lev Tuviah: On
the Life and Work of Rabbi Tobias Geffen (Newton, MA: Rabbi Tobias Geﬀen Memorial Fund,
1988); Peggy K. Pearlstein, “Macey Kronsberg: Institution Builder of Conservative Judaism
in Charleston, SC and the Southeast,” SJH 8 (2005): 161–204; Weiner, “Whistling ‘Dixie’
While Humming ‘Ha-Tikvah’: Acculturation and Activism among Orthodox Jews in Fort
Worth,” AJH 93 (2007): 211–237. See also the memoir of Jessica Roskin, a cantor, in Wendy
Reed and Jennifer Horne, eds., All Out of Faith: Southern Women on Spirituality (Tuscaloosa,
AL: University of Alabama Press, 2008). Stuart Rockoﬀ illustrates how Zionism nurtured
one form of Jewish identity in the best article on Zionism in the South: “Deep in the Heart of
Palestine: Zionism in Early Texas,” in Lone Stars of David, 93–110.

A Century of Southern Jewish Historiography • 69

107
Sol Beton, Sephardim and a History of Congregation Or VeShalom (Atlanta: Congregation
Or VeShalom, 1981); “Sephardim—Atlanta,” Atlanta Historical Journal 23 (Fall, 1979):
119–127; Miriam Cohen, ed., Congregation Etz Ahayem, Tree of Life, 1912–1987 (Montgomery,
AL: Congregation Etz Ahayem, 1987); Rubin M. Hanan, The History of the Etz Ahayem
Congregation, 1906–1912 (Montgomery, AL: Congregation Etz Ahayem, 1962); Yitzchak
Kerem, “The Settlement of Rhodesian and Other Sephardic Jews in Montgomery and Atlanta
in the Twentieth Century,” AJH 85 (December, 1997): 373–391.
108
A pioneering article in this direction is Edward S. Shapiro, “A Shtetl in the Sun: Orthodoxy
in Southern Florida,” SJH 10 (2007): 135–157.
109
Ben Hirsch, Hearing a Different Drummer (Macon, GA: Mercer University Press, 2000);
Home is Where You Find It (Macon, GA: Mercer University Press, 2006) (a survivor who became
an Atlanta architect); Mike Jacobs, Holocaust Survivor: Mike Jacobs’ Triumph Over Tragedy
(Austin, TX: Eakin Press, 2001) (a survivor who settled in Dallas and started an iron and metal
company); Eugen Schoenfeld, My Reconstructed Life (Marietta, GA: Kennesaw University Press,
2005) (a survivor who became a Georgia State University sociologist).
110
Lawrence N. Powell, Troubled Memory: Anne Levy, the Holocaust, and David Duke’s Louisiana
(Chapel Hill, NC: University of North Carolina Press, 2000); see also Richard Chardkoﬀ, Sol’s
Story: Triumph of the Human Spirit (Nashville: Cold Tree Press, 2002) (survivor Sol Rosenberg
settled in Monroe, Louisiana and ran a pipe and steel business); Jenna Berger, “Holocaust
Survivors Rebuilding in Houston,” Houston Review 3 (Fall, 2005): 12–17, 58, 77–78.
111
The ﬁrst identiﬁable Jew in British America was a metallurgist. See Lewis S. Feuer, Jews in the
Origins of Modern Science and Bacon’s Scientific Utopia; The Life and Work of Joachim Gaunse,
Mining Technologist and First Recorded Jew in English-Speaking America (Cincinnati: American
Jewish Archives, 1987); Gary Grassl, “Joachim Gans of Prague: The First Jew in English
America,” AJH 86 (June, 1998): 195-217.
112
See, for example, Holly Snyder, “A Sense of Place: Jews, Identity, and Social Status in Colonial
British America, 1654–1830,” doctoral dissertation (Brandeis University, 2001), and the special
issue of Jewish History 20 (June, 2006)(with articles by Snyder and others on the controversial
concept of port Jews).
113
Richard A. Hawkins, “Lynchburg’s Swabian Jewish Entrepreneurs in War and Peace,” SJH 3
(2000): 45–82. Bertram Korn’s analyses of Jewish commercial interests exceed in sophistication
those in many recent local histories. See also Bennett H. Wall, “Leon Godchaux and the
Godchaux Business Enterprise,” AJHQ 66 (September, 1976): 50–66; Laura Renee Westbrook,
“Common Roots: The Godchaux Family in Louisiana History, Literature, and Public Folklore,”
doctoral dissertation (University of Louisiana, 2001). On the Sheftalls see Benjamin H. Levy,
Mordecai Sheftall, Jewish Revolutionary Patriot (Savannah: Georgia Historical Society, 1999);
David T. Morgan, “The Sheftalls of Savannah,” AJHQ 62 (June, 1973): 348–361; John McKay
Sheftall, “The Sheftalls of Savannah: Colonial Leaders and Founding Fathers of Georgia
Judaism,” in Jews of the South, 65–78. On the Phillipses see David T. Morgan, “Eugenia Levy
Phillips: The Civil War Experiences of a Southern Jewish Woman,” in Jews of the South, 95–106;
Morgan, “Philip Phillips, Jurist and Statesman,” in Jews of the South, 107–120; Phoebe Yates
Pember, A Southern Woman’s Story: Life in Confederate Richmond (Jackson, TN: McCowatMercer Press, 1959); Marcy C. Meskauskas, “Nurse Pember and the Whiskey War,” Civil War
Times Illustrated 38 (August, 1999): 55– 59. See Richard E. Sapon-White, “A Polish Jew on the
Florida Frontier and in Occupied Tennessee: Excerpts from the Memoirs of Max White” (SJH
4 [2001]: 93–122) for an unusual primary document. Excellent accounts of Jews in business
include Elliott Ashkenazi, “Jewish Commercial Interests between North and South: The Case
of the Lehmans and Seligmans,” AJA 39 (Spring/Summer, 1991): 25–39; The Business of Jews in
Louisiana, 1840–1975 (Tuscaloosa, AL: University of Alabama Press, 1988). See also Morton
Rothstein, “Sugar and Secession: A New York Firm in Antebellum Louisiana,” Explorations in
Entrepreneurial History 5 (1968): 115–131; Michael Wayne, The Reshaping of Plantation Society:
The Natchez District, 1860–80 (Urbana, IL: University of Illinois Press, 1990). On the impact
of kinship networks on Jews in banking see Larry Schweikart, Banking in the American South

70 • American Jewish Archives Journal

from the Age of Jackson to Reconstruction (Baton Rouge, LA: Louisiana State University Press,
1987), 213–217. Stephen J. Whitﬁeld observes, “Jews inﬂuenced the region precisely because
they refused to imitate the economic stratiﬁcation of most of their neighbors.” Whitﬁeld,
“Commercial Passions: The Southern Jew as Businessman,” AJH 71, n. 3 (March, 1982):
342–357. Several Jews entered the ﬁeld of law enforcement. See, for example, Stephen M.
Passamaneck, “Morris Goldsmith: Deputy United States Marshall,” AJA 46 (Spring/Summer,
1994): 63–100 (Charleston, 1815-1850s); Garland Roark, The Coin of Contraband: The True
Story of United States Customs Agent Al Scharff (Garden City, NY: Doubleday, 1964) (Texas).
Eli N. Evans’s study of Judah P. Benjamin has been discussed above. Robert N. Rosen’s Jewish
Confederates (Columbia, SC: University of South Carolina Press, 2000), provides excellent
sketches of David Levy/Yulee, Benjamin, the Phillips, Phoebe Pember, and numerous other
Jews involved in the Civil War. See also Fedora Small Frank, “Nashville Jewry During the Civil
War,” Tennessee Historical Quarterly 39 (Fall, 1980): 310–322; Bertram W. Korn, “Was There a
Confederate Jewish Chaplain?” AJHQ 53 (1963): 63–69; Mel Young, Where They Lie: A Story
of the Jewish Soldiers of the North and South (Lanham, MD: University Press of America, 1991);
Mel Young, ed., Last Order of the Lost Cause: The Civil War Memoirs of a Jewish Family from the
“Old South,” Raphael Jacob Moses (Lanham, MD: University Press of America, 1999); Lawrence
M. Ginsburg, Israelites in Blue and Gray: Unchronicled Tales From Two Cities (Lanham, MD:
University Press of America, 2001) (military units from Macon, Georgia, and Syracuse, New
York); Samuel Rezneck, “The Strange Role of a Jewish Sea Captain in the Confederate South,”
AJH 68 (1978): 64–73; Robert Shosteck, “The Jewish Community of Washington, D.C.
During the Civil War,” AJHQ 56 (March, 1967): 319–347; Jason H. Silverman, “Stars, Bars,
and Foreigners: The Immigrant and the Making of the Confederacy,” Journal of Confederate
History 1 (Fall, 1988): 265–285; Saul Veiner, “Rosena Hutzler Levy Recalls the Civil War,”
AJHQ 62 (March, 1973): 306–313. For another Jew in the military, see Robert Marcus and Jim
Quinlan, “David Mendes Cohen, Beleaguered Marine,” SJH 4 (2001): 71–92; Ira Dye, Uriah
Levy: Reformer of the Antebellum Navy (Gainesville, FL: University Press of Florida, 2006). See
also Adam Mendelsohn, “‘A Struggle Which Has Ended So Beneﬁcently”: A Century of Jewish
Historical Writing About the American Civil War,” AJH 92 (December, 2004): 437–454.
114
For Jewish merchants during Reconstruction see Jacqueline P. Bull, “The General Merchant
in the Economic History of the New South,” Journal of Southern History 18 (1952): 37–59;
Thomas D. Clark, Pills, Petticoats, and Plows (Indianapolis: Bobbs-Merrill, 1944); “The PostCivil War Economy in the South,” AJHQ 55 (1966): 424-433; Leah Elizabeth Hagedorn, “Jews
and the American South, 1858–1905,” doctoral dissertation (University of North Carolina,
1999); Hasia Diner, “Entering the Mainstream of Modern Jewish History: Peddlers and the
American Jewish South,” SJH 8 (2005):1–30; Lee M. Friedman, “The Problem of Nineteenth
Century American Jewish Peddlers,” PAJHS 44 (1954): 1–7. On department store magnates
see Leon Harris, Merchant Princes: An Intimate History of the Jewish Families who Built Great
Department Stores (New York: Harper and Row, 1979); Don M. Coever and Linda D. Hall,
“Neiman-Marcus: Innovators in Fashion and Advertising,” AJHQ 66 (September, 1976):
123–136; and various articles in Weiner and Roseman, eds., Lone Stars of David. See also Burton
Alan Boxerman, “The Edison Brothers, Shoe Merchants: Their Georgia Years,” Georgia Historical
Quarterly 57 (Winter, 1973): 511–525; Lauraine Levy Kartman, “Jewish Occupational Roots in
Baltimore at the Turn of the Century,” Maryland Historical Magazine 74 (1979): 52–61; Leon
Joseph Rosenberg, Sangers’: Pioneer Texas Merchants (Austin, TX: State Historical Association,
1978). For an autobiography of an east European Jewish family traversing from grocery store
to ﬁnance and development see Henry Yaschik, From Kaluszyn to Charleston (Charleston, SC:
privately printed, 1990).
115
Hyman, Oleander Odyssey: The Kempners of Galveston, Texas, 1854–1980 (College Station, TX:
Texas A&M University Press, 1990); Barbara Guidrey, “Twisted Threads: H. Kempner and the
Cotton Spinners Litigation, 1919–1956,” doctoral dissertation (Rice University, 1984); Donald
Day, “The Americanism of Harris Kempner,” Southwest Review 30 (1944); Susan E. Tiﬀt and
Alex S. Jones, The Trusts: The Private and Powerful Family Behind the New York Times (Boston:
Little Brown, 1999); Bernard Rapoport as told to Don Carleton, Being Rapoport, Capitalist with
A Century of Southern Jewish Historiography • 71

a Conscience (Austin, TX: University of Texas Press, 2002) (Texas insurance businessman and
liberal Democrat); Anne Butler, Three Generous Generations (Baton Rouge: Claitor Publishing,
2005) (Freyhan/Friedman/Odenheimer family of Louisiana and other locations in business and
philanthropy); Tommy L. Stringer, Zale Corporation (Dallas: University of Texas at El Paso
Press, 1985); Lauraine Miller, “The Zale Story: Diamonds for the Rough,” in Lone Stars of David,
148–161; Jan Statman, “East Texas Oil Boom: From New Jersey Farm Boy to Scrap Metal
King,” in Lone Stars of David, 125–134 (this anthology includes several chapters on business
successes); David J. Ginzl, Stein Mart: An American Story of Roots, Family, and Building a Greater
Dream (Tampa, FL: University of Tampa Press, 2004); John Gunther, Taken at the Flood: The
Story of Albert D. Lasker (New York: Harper, 1960); Marilyn Kay Cheatham Goldman, “Jewish
Fringes; Texas Fabric: Nineteenth-Century Jewish Merchants Living Texas Reality and Myth,”
doctoral dissertation (Texas A & M University, 2003). For little-known ﬁelds see Raymond
A. Mohl, “Clowning Around: The Miami Ethiopian Clowns and Cultural Conﬂict in Black
Baseball,” Tequesta: The Journal of the Historical Association of Southern Florida 62 (2002): 40
–67 (Jewish owners and promoters); Leona Rostenberg, “Portrait from a Family Archive: Leon
Dreyfus, 1842–1898,” Manuscripts 37 (1985): 283 –294 (a jewelry wholesaler). For southern
Jews in medicine, law, and academia see Theodore Cohen, “Jacob De La Motta, M.D.: An Early
Jewish Medical Pioneer,” AJA 53 (2001): 175–186; Thomas J. Tobias, “The Many Sided Dr. De
La Mota,” AJHS 52 (1961–1962); Louis M. Hacker and Mark D. Hirsch, Proskauer: His Life
and Times (University, AL: University of Alabama Press, 1978); Joseph Proskauer, “Southern
Boyhood,” in Autobiographies of American Jews, ed. Harold Ribalow (Philadelphia: Jewish
Publication Society, 1965) (for the judge’s early life in Mobile); Morris Abram, The Day is Short:
An Autobiography (New York: Harcourt, Brace Jovanovich, 1982); Herbert Keyserling, Doctor K
(Beaufort, SC: privately printed, 1999) (insightful autobiography); Arthur V. Williams, Tales of
Charleston: 1930s (Charleston, SC: College of Charleston Library, 1999) (memoir of Charleston
physician); Alexandra Lee Levin, Vision: A Biography of Harry Friedenwald (Philadelphia: Jewish
Publication Society, 1964); Alan M. Kraut, Goldberger’s War; The Life and Times of a Public
Health Crusader (New York: Hill and Wang, 2003); Robert Shosteck, “Notes on an Early Virginia
Physician,” AJA 23 (1971):198–212; Patricia Spain Ward, Simon Baruch: Rebel in the Ranks of
Medicine, 1840–1921 (Tuscaloosa, AL: University of Alabama Press, 1994) (South Carolina
Confederate and New York physician; father of Bernard Baruch); Bernard M. Baruch, Baruch:
My Own Story, 2 vols. (New York: Henry Holt and Co., 1957–1960); Thomas Neville Bonner,
Iconoclast: Abraham Flexner and a Life of Learning (Baltimore: Johns Hopkins University Press,
2002) (medical pioneer and reformer in Louisville); Sylvan M.E. Shane, As I Saw It (Baltimore:
Lowry and Volz, 1968) (autobiography of Baltimore dentist/anesthesiologist); Naomi W. Cohen,
A Dual Heritage: The Public Career of Oscar S. Straus (Philadelphia: Jewish Publication Society,
1969) (raised in Georgia); William M. Kramer, “Henry J. Labatt (1832–1900): Pioneer Lawyer of
California and Texas,” Western States Jewish History 28 (1996): 155–173; “Solomon Heydenfeldt
(1816–1890): Supreme Court Judge,” Western States Jewish History 28 (1996): 129–144; Arthur
L. Goodhart, Five Jewish Lawyers of the Common Law (New York: Oxford University Press,
1971) (Judah P. Benjamin); Lewis S. Feuer, “America’s First Jewish Professor: James Joseph
Sylvester at the University of Virginia,” AJA 36 (November, 1984): 152–201; Louis D. Rubin,
Jr., My Father’s People, A Family of Southern Jews (Baton Rouge: Louisiana State University
Press, 2002); and James C. Cobb, ed., The Mississippi Delta and the World; The Memoirs of
David L. Cohen (Baton Rouge: Louisiana University Press, 1995) (for two literary ﬁgures). On
Jews in journalism see Alexander S. Leidholdt, The Life of Louis I. Jaffe, Editor for Justice (Baton
Rouge: Louisiana State University Press, 2002); Louis Schmier, ed., Reflections on Southern
Jewry: The Letters of Charles Wessolowsky, 1878–1879 (Macon, GA: Mercer University Press,
1982); “Touch Life and You Will Find it Good: Charles Wessolowsky and the Southern Jewish
Experience,”in Studies in the American Jewish Experience, ed. Jacob R. Marcus and Abraham
J. Peck (Cincinnati: American Jewish Archives, 1981), 64–77. Specialized studies are lacking,
but anecdotal evidence in local studies indicates that Jews were involved in banking but that
there may have been prejudice against them in certain locations at certain times, as may also
have been the case with large law ﬁrms.

72 • American Jewish Archives Journal

116
Beth Wenger, New York Jews and the Great Depression (Syracuse, NY: Syracuse University
Press, 1999); Mark K. Bauman, “Victor H. Kriegshaber, Community Builder,” AJH 79 (autumn,
1989): 94–110. Kriegshaber, who arrived after the Civil War, was the ﬁrst Jew to serve as
president of the Atlanta Chamber of Commerce.
117
Gary R. Freeze, “Roots, Barks, Berries and Jews: The Herb Trade in Gilded-Age North
Carolina,” Essays in Economic and Business History 13 (1995): 107–127. It was unusual for Jews
to be members of the industrial working class in the South. In a self-selecting process, they
left or avoided the northern industrial cities to escape such work, and the southern economy
oﬀered economic niches outside of the factory system. For one of the few examples of Jews as
working class in the South see Leonard Rogoﬀ, “Jewish Proletarians in the New South: The
Durham Cigarette Rollers,” AJH 82 (1994): 141–158.
118
Eli Ginsberg, “The Jewish Colony in Waterview,” Virginia Magazine of History and Biography
66 (October, 1958): 460–462; Margalit Shilo, “Sicily Island and Rishon-LeZion: A Comparative
Analysis,” AJA 47 (1995): 182–212; Arnold Shankman, “Happyville: The Forgotten Colony,”
AJA 30 (1978): 3–19.
119
Gary Dean Best, “Jacob H. Schiﬀ’s Galveston Movement: An Experiment in Immigrant
Deﬂection, 1907–1914,” AJA 30 (April, 1978): 43–79; Eugene Kaufmann, Half a Century
of HIAS in Baltimore, 1903–1953 (Baltimore, 1953); Bernard Marinbach, Galveston: Ellis
Island of the West (Albany, NY: State University Press of New York, 1983); Hollace W. Weiner,
“Removal Approval: The Industrial Removal Oﬃce Experience in Fort Worth, Texas,” SJH 4
(2001): 1–44; Robert A. Rockaway, “Jewish Immigrant Removals in Birmingham, Alabama,”
Alabama Review 46 (January, 1993): 37–44; Arnold Shankman, “The Galveston Movement:
The Letters of Annie E. Johnson and Jacob Schiﬀ,” Atlanta Historical Journal 23 (Fall, 1979):
77–84; Barbara J. Rozek, Coming to Texas: Enticing Immigrants, 1865–1915 (College Station,
TX: Texas A&M University Press, 2003).
120
Jean E. Friedman, Ways of Wisdom: Moral Education in the Early National Period (Athens, GA:
University of Georgia Press, 2000) (includes Rachel Mordecai Lazarus diary); “The Politics of
Pedagogy and Judaism in the Early National Republican South: The Case of Rachel and Eliza
Mordecai,” in Women of the American South: A Multicultural Reader, ed. Christie Anne Farnham
(New York: New York University Press, 1997), 56–73; Penny Leigh Richards, “A Thousand
Images Painfully Pleasing: Complicating Histories of the Mordecai School, Warrenton, NC,
1809–1818,” doctoral dissertation (UNC Chapel Hill, 1996); in addition to her book on the
Mordecais, Emily Bingham has also published an article on the Mordecai sisters and education
in Susanna Delﬁno and Michele Gilespie, eds., Neither Lady Nor Slave: Working Women in the
Old South (Chapel Hill, NC: University of North Carolina Press, 2002), and “‘Thou Knowest
Not What a Day May Bring Forth’: Intellect, Power, Conversion, and Apostasy in the Life of
Rachel Mordecai” in Religion in the American South, ed. Beth Barton Schweiger and Donald
Matthews (Chapel Hill, NC: University of North Carolina Press, 2004); Susan Mayer, “Amelia
Greenwald and Regina Kaplan: Jewish Nursing Pioneers,” SJH 1 (1998): 83–108; Leo E. Turitz,
“Amelia Greenwald: The Jewish Florence Nightingale,” AJA 37 (November, 1985): 290–292;
Arlene G. Rotter, “Climbing the Crystal Stair: Annie T. Wise’s Success as an Immigrant in the
Atlanta Public School System (1872–1925),” SJH 4 (2001): 45–70; Patricia A. Smith, “Rhoda
Kaufman: A Southern Jewish Progressive’s Career, 1913– 1956,” Atlanta Historical Bulletin 18
(Spring/Summer, 1973), 43–50; Rob Fink, “Hermine Tobolowsky, The Texas ELRA [Equal
Legal Rights Amendment] and the Politics of Struggle for Women’s Equal Rights,” Journal of the
West 42 (Summer, 2003): 52–57; Gladys R. Leﬀ, “Opening Legal Doors for Women: Hermine
Tobolowsky,” in Lone Stars of David, 233–238; Lynwood Abram, “Minority Report: Dr. Ray
K. Dailey Battles the Houston School Board,” in Lone Stars of David, 227–232.
121
See, for example, David J. Goldberg, “The Administration of Herman Myers as Mayor of
Savannah, Georgia, 1895–1897 and 1899–1907,” master’s thesis (UNC Chapel Hill, 1978).
122
Canter Brown, Jr., “Philip and Morris Dzialynski: Jewish Contributors to the Rebuilding
of the New South,” AJA 44 (Fall/Winter, 1992): 517–539; M. Greenberg, “Tampa Mayor
Herman Glogowski;” “Becoming Southern”; Margaret Armbrester, “Samuel Ullman [1840–

A Century of Southern Jewish Historiography • 73

1924]: Birmingham Progressive,” Alabama Review 47 (January, 1994): 29–43; Armbrester,
Samuel Ullman and “Youth”: The Life, The Legacy (Tuscaloosa, AL: University of Alabama
Press, 1993); Letters of Richard D. Arnold, M.D., 1808–1876, Mayor of Savannah, Georgia,
First Secretary of the American Medical Association, ed. Richard H. Shryock. Trinity College
Historical Society, Papers, Double Series, XVIII-XIX (Durham: Duke University Press, 1929),
18-19; Abram, Day is Short; Keyserling, Against the Tide; Bauman, “Factionalism and Ethnic
Politics in Atlanta.” See also Gertrude Samet, “Harry Reyner: Individualism and Community
in Newport News, Virginia,” SJH 1 (1998): 109–119; John R. Lovett, “Leo Meyer: Texas and
Oklahoma Settler and Politician,” Western States Jewish History 26 (1993): 55–64; Merlin G.
Cox, “David Sholtz: New Deal Governor of Florida,” Florida Historical Quarterly 43 (October,
1964): 142–152; Sarah Wilkerson-Freeman, “The Second Battle for Woman Suﬀrage: Alabama
White Women, the Poll Tax, and V.O. Key’s Master Narrative of Southern Politics,” Journal of
Southern History 68 (May, 2002): 333–374 (includes Dorah Sterne of Birmingham); Joseph G.
Adler, “The Public Career of Senator David Levy Yulee,” doctoral dissertation (Case Western
Reserve University, 1973); Arthur W. Thompson, “David Yulee: A Study of Nineteenth Century
American Thought and Enterprise,” doctoral dissertation (Columbia University, 1954).
123
Stacy Harris, “Kosher Country: Survival and Success on Nashville’s Music Row,” SJH 2 (1999):
111– 128; William Tuchman, “Sigmund and Jacob Schlesinger and Joseph Bloch: Civil War
Composers and Musicians,” AJHQ 53 (September, 1963): 70–75; Louis Moreau Gottschalk,
Notes of a Pianist, ed. Jeanne Behrend (Princeton, NJ: Princeton University Press, 2006); John
H. Baron, “Synagogue Music for Birmingham, Alabama: Arthur Foote’s Azi V’zimrat Yoh,”
SJH 6 (2003): 37–62; Kay Kaufman Shelermay, “Music in the American Synagogue: A Case
Study of Houston,” in American Synagogue: Sanctuary Transformed, ed. Jack Wertheimer;
George F. Reinecke, “The Wandering Jew in French Louisiana,” Louisiana Folklore Miscellany
3 (1970): 46–54; Stephen J. Whitﬁeld, “Is it True What They Sing About Dixie?” Southern
Cultures 8 (Summer, 2002): 8–37; Peggy K. Pearlstein, “Israel Fine: Baltimore Businessman
and Hebrew Poet,” SJH 9 (2006): 103–139; Joseph Butwin, “Tevye on King Street: Charleston
and the Translation of Sholem Aleichem.” AJH 93 (2007): 129–158; Bauman, “Factionalism
and Ethnic Politics in Atlanta.”
124
Rabinowitz, “Nativism, Bigotry, and Anti-Semitism in the South,” AJH 77 (March, 1988):
437–451; Higham, Send These to Me (Baltimore: Johns Hopkins University Press, 1975);
Strangers in the Land (New York: Atheneum, 1955); Dinnerstein, Uneasy at Home; Antisemitism
in America; Borden, Jews, Turks, and Infidels (Chapel Hill, NC: University of North Carolina
Press, 1984). See also Jack Nelson, Terror in the Night: The Klan’s Campaign Against the Jews
(New York: Simon and Schuster, 1993); Rosalind Benjet, “The Ku Klux Klan and the Jewish
Community of Dallas,” SJH 6 (2003): 133–162; Robert Pierce Patrick, “A Nail in the Coﬃn
of Racism: The Story of the Columbians,” Georgia Historical Quarterly 85 (Summer, 2001):
245–266; Kenneth E. Hendrickson, Jr., “The Last Populist—George Washington Armstrong,
the Texas Gubernatorial Election of 1932, and the ‘Zionist’ Threat to Liberty and Constitutional
Government,” East Texas Historical Journal 40 (2002): 3–16; Joseph L. Blau, ed., Cornerstones
of Religious Freedom in America (Boston: Little, Brown, 1949) (Virginia, Maryland, and North
Carolina Jews); Steven Weisenburger, “The Columbians, Inc., A Chapter of Racial Hatred
From the Post World War II South,” Journal of Southern History 69 (2003): 821–860. William
Pencak, Jews and Gentiles in Early America, 1654–1800 (Ann Arbor: University of Michigan
Press, 2005), oﬀers a very diﬀerent perspective on the interaction of politics, political parties,
and antisemitism during the colonial and early national periods, including extensive discussion
of Savannah and Charleston.
125
Abraham J. Karp titles his history of American Jewry Haven and Home.
126
Golden, “Jew and Gentile in the New South,” Commentary 20 (November 1955):
403–412.
127
Rabinowitz borrows this from John Sheldon Reed, “Ethnicity in the South: Some Observations
on the Acculturation of Southern Jews,” Ethnicity 6 (March, 1979): 97–106.

74 • American Jewish Archives Journal

128
For quotations in sequence, Rabinowitz, “Nativism, Bigotry, and Anti-Semitism,” 440, 441,
443–45, 446 (fourth and ﬁfth quotations), 447, 450.
129
The latter observations are inﬂuenced by the remarks of Ellen Eisenberg and George Sanchez
in two panels on regionalism at the Sixth Biennial Scholars’ Conference on American Jewish
History, Charleston, SC, June, 2006.
130
Daniel R. Weinfeld, “Samuel Fleishman: Tragedy in Reconstruction-Era Florida,” SJH 8
(2005): 31–76; Patrick Q. Mason, “Anti-Jewish Violence in the New South,” SJH 8 (2005):
77–120.
131
Only one study touches on southern Jews and antiwar protest: John Ernst and Yvonne Baldwin,
“The Not So Silent Minority: Louisville’s Antiwar Movement, 1966–1975,” Journal of Southern
History 73 (February, 2007): 105–142.
132
Raphael J. Moses had a similar experience. Raphael Jacob Moses, Last Order of the Lost Cause:
The Civil War Memoirs of a Jewish Family from the “Old South,” ed. Mel Young (Lanham, MD:
University Press of America, 1995).
133
Langston, “Interaction and Identity;” “James K. Gutheim;” Wilkes, “Rabbi Dr. David Marx;”
Ellen M. Umansky, “Christian Science, Jewish Science, and Alfred Geiger Moses,” SJH 6 (2003):
1–36; From Christian Science to Jewish Science (New York: Oxford University Press, 2005); Eliza
Russi Lowen McGraw, “‘How to Win the Jews for Christ’: Southern Jewishness and the Southern
Baptist Convention,” Mississippi Quarterly (Spring, 2000): 209–223. See also John C. English,
“John Wesley and his ‘Jewish Parishioners’: Jewish-Christian Relations in Savannah, Georgia,
1763–1737,” Methodist History 36 (1998): 220–227; Holly Snyder, “A Tree With Two Diﬀerent
Fruits: The Jewish Encounter with German Pietists in the Eighteenth Century Atlantic World,”
William and Mary Quarterly 58 (2001): 855–882; Harry E. Moore, Jr., “The National Council
of Christians and Jews in Memphis, 1932–1989,” West Tennessee Historical Society Papers 45
(1991): 48–67; Daniel E. Goodman, “Strangers, Neighbors, and Strangers Again: The History
of Southern Baptist Approaches to Jews and Judaism,” Revelation and Expositor 103 (Winter,
2006): 63–89; George H. Shriver, “Christian Ecumenicism and Judeo-Baptist Relations in
Savannah, Georgia,” Baptist History and Heritage 38 (Spring, 2003): 6–19 (Scott Langston
graciously brought this citation to my attention); Till Van Rahden, “Beyond Ambivalence:
Variations of Catholic Anti-Semitism in Turn-of-the-Century Baltimore,” AJH 82 (1994): 7–42.
For a minister who was admonished for allowing a rabbi to preach from his pulpit about Jesus,
see Milo B. Howard, Jr., “The Wilkinson-Beckwith Aﬀair: An Alabama Ecclesiastical Trial,”
Historical Magazine of the Protestant Episcopal Church 37 (1968): 117–128.
134
Bryan Stone, “Ride’em Jewboy: Kinky Friedman and the Texas Jewish Mystique,” SJH 1
(1998): 23–42; “Edgar Goldberg and the Texas Jewish Herald: ‘West of Center: Jews on the Real
and Imagined Frontiers of Texas,’” doctoral dissertation (University of Texas at Austin, 2003);
Seth L. Wolitz, “Bifocality in Jewish Identity in the Texas-Jewish Experience,” in Jewry at the
Frontiers; Accommodation, Identity, Conflict, ed. Sander L. Gilman and Milton Shain (Urbana,
IL: University of Illinois Press, 1999), 185–223. Eliza R.L. McGraw uses a variety of sources
but illustrates so many diﬀerent ways of identifying as southern and Jewish that her evidence
raises questions about the usefulness of the concept in Two Covenants: Representations of Southern
Jewishness (Baton Rouge: Louisiana State University Press, 2005). For a unique archaeological
foray into the issue of acculturation see Leslie C. Stewart-Abernathy and Barbara L. Ruﬀ, “A
Good Man in Israel: Zooarchaeology and Assimilation in Antebellum Washington, Arkansas,”
Historical Archaeology 23 (1998): 96–110.
135
Rogoﬀ, “Is the Jew White? The Racial Place of the Southern Jew,” AJH 85 (September, 1997):
195–230. See also Eugene Levy, “‘Is the Jew a White Man?’: Press Reactions to the Leo Frank
Case, 1913–1915,” Phylon 35 (1974): 212–22; Eric L. Goldstein, The Price of Whiteness: Jews,
Race and American Identity (Princeton, NJ: Princeton University Press, 2006); Clive J. Webb,
“‘Jewlatto’: The Contested Racial Identity of Jews in the American South,” Jews, Race, and
Empire conference (University of South Hampton, UK, July, 2006); Stuart Allen Rockoﬀ,
“Jewish Racial Identity in Pittsburg and Atlanta, 1890– 1930,” doctoral dissertation (University

A Century of Southern Jewish Historiography • 75

of Texas, 2000); Marc Dollinger, Quest for Inclusion: Jews and Liberalism in Modern America
(Princeton, NJ: Princeton University Press, 2000).
136
See Marcie Cohen Ferris, “From the Recipe File of Luba Cohen: A Study of Southern Jewish
Foodways and Cultural Identity,” SJH 2 (1999):129–164; “Feeding the Jewish Soul in the Delta
Diaspora,” Southern Cultures 10 (Fall, 2004): 52–85; “Matzah Ball Gumbo, Gasper Goo Geﬁlte
Fish, and Big Momma’s Kreplach: Exploring Southern Jewish Foodways,” doctoral dissertation
(George Washington University, 2003); Matzah Ball Gumbo: Culinary Tales of the Jewish South
(Chapel Hill, NC: University of North Carolina Press, 2005).
137
Annie Bloch, “Mercy on Rude Streams: Jewish Emigrants from Alsace–Lorraine to the
Lower Mississippi Region and the Concept of Fidelity” SJH 2 (1999): 81–110; Gregory K.
Stanley, “Making a Home: Italians and Jews in Louisville,” Filson Club Historical Quarterly 68
(1994): 35–56; Carlos Montalvo Larralde, “Chicano Jews in South Texas,” doctoral dissertation
(UCLA, 1978). On Cuban Jewish identity see Caroline Bettinger-Lopez, Cuban-Jewish Journeys;
Searching for Identity, Home, and History in Miami (Knoxville, TN: University of Tennessee
Press, 2000); Seymour Liebman, “The Cuban Jewish Community in South Florida,” AJYB 70
(1969): 238–246.
138
Webb, Fight Against Fear (Athens, GA: University of Georgia Press, 2000); “Jewish Merchants
and Black Customers in the Age of Jim Crow,” SJH 2 (1999): 55–80; “Southern Jews and the
Civil Rights Movement,” in Southern Landscapes, ed. Tony Badger, Walter Edger and Jan Nordby
Gretlund (Tübingen, Germany: Stauﬀenberg, 1996), 157–164; “Charles Bloch, Jewish White
Supremacist,” Georgia Historical Quarterly 83 (1999): 267–292; “Closing Ranks: Montgomery
Jews and Civil Rights, 1954–1960,” Journal of American Studies 32 (1998): 463–481; Bauman,
“Introduction,” in Quiet Voices, ed. Bauman and Kalin; John K. Cauthen, Speaker Blatt: His
Challenges were Greater (Columbia, SC: R.I. Bryan Co, 1965) (gloriﬁed biography of South
Carolina segregationist politician); Mary Stanton, “At One with the Majority,” SJH 9 (2006):
141–199 (summarizes the story of Montgomery Jews); The Hands of Esau: Montgomery’s Jewish
Community and the Bus Boycott (Montgomery, AL: River City Publishing, 2006); Phillip J.
Johnson, “The Limits of Interracial Compromise: Louisiana, 1941,” Journal of Southern History
69 (May, 2003): 319– 348; Gabrielle Simon Edgcomb, From Swastika to Jim Crow: Refugee
Scholars at Black Colleges (Malibu, CA: Krieger Publishing Co, 1993).
139
Cheryl Lynn Greenberg, Troubling the Waters: Black-Jewish Relations in the American Century
(Princeton, NJ: Princeton University Press, 2006); “Negotiating Coalitions: Black and Jewish
Civil Rights Agencies in the Twentieth Century,” in Struggles in the Promised Land, ed. Jack
Salzman and Cornel West (New York: Oxford University Press, 1997); Greenberg, “The Southern
Jewish Community and the Struggle for Civil Rights,” in African Americans and Jews in the
Twentieth Century, ed. V.P. Franklin, et al., (Columbia, MO: University of Missouri Press,
1998); Deborah Dash Moore, “Separate Paths: Blacks and Jews in the Twentieth Century
South,” in Struggles in the Promised Land, 275–93; Seth Forman, “The Unbearable Whiteness
of Being Jewish: Desegregation in the South and the Crisis of Jewish Liberalism,” AJH 85
(1997): 121–142. Greenberg’s Troubling the Waters and Goldstein’s Price of Whiteness shared
the Saul Viener prize given by the AJHS for the best book(s) in American Jewish History, but
Greenberg’s is the sounder volume, even though she provides less nuance for southern than
northern Jews. Goldstein ultimately draws broad conclusions with relatively little evidence
concerning the behavior of “most” southern or northern Jews and rabbis.
140
Debra L. Schultz, Going South: Jewish Women in the Civil Rights Movement (New York and
London: New York University Press, 2001); Janice Rothschild Blumberg, One Voice: Rabbi Jacob
M. Rothchild and the Troubled South (Macon, GA: Mercer University Press, 1985); Herman
Pollack, “A Forgotten Fighter for Justice: Ben Goldstein-Lowell,” Jewish Currents 30 (June,
1976): 14–18; Jonathan Bass, Blessed are the Peacemakers: Martin Luther King, Jr., Eight White
Religious Leaders, and the “Letter from Birmingham Jail” (Tuscaloosa, AL: University of Alabama
Press, 2001); J. Mills Thornton, III, Dividing Lines: Municipal Politics and the Struggle for Civil
Rights in Montgomery, Birmingham, and Selma (Tuscaloosa, AL: University of Alabama Press,

76 • American Jewish Archives Journal

2002); Melissa Fay Greene, The Temple Bombing (Reading, MA: Addison Wesley, 1996); Richard
Rubin, Confederacy of Silence: A True Tale of the New Old South (New York: Atria Books, 2002)
(chapter on his experiences with Jews in Greenwood, Mississippi). Raymond A. Mohl, South
of the South: Jewish Activists and the Civil Rights Movement in Miami, 1945–1960 (Gainesville,
FL: University Press of Florida, 2004) greatly revises the conclusions he drew in “‘South of the
South’: Jews, Blacks, and the Civil Rights Movement in Miami, 1945–1980,” Journal of American
Ethnic History 18 (1999): 3–36. For unusual perspectives see Arnold Shankman, Ambivalent
Friends: Afro-Americans View the Immigrant (Westport and London: Greenwood Press, 1982);
Roland A. Foulkes, “Hortense Powdermaker’s After Freedom: Making Sense of the Conundrum
of Black-Jewish Relations in American Anthropology and Society,” Western Journal of Black
Studies 18 (1994): 231–243; Louis R. Harlan, “Booker T. Washington’s Discovery of Jews,”
in Religion, Race and Reconstruction, ed. J. Morgan Kousser and James M. McPherson (New
York: Oxford University Press, 1982), 267–279; Mordechay Lior, “Jacob Nunez Cardozo and
Francis Lewis Cardozo—Jews and Blacks in Nineteenth Century South Carolina,” doctoral
dissertation (University of Haifa, 1992); Joshua D. Rothman, Notorious in the Neighborhood:
Sex and Family Across the Color Line in Virginia (Chapel Hill, NC: University of North Carolina
Press, 2004); “Notorious in the Neighborhood: An Interracial Family in Early National and
Antebellum Virginia,” Journal of Southern History 67 (February, 2001): 73– 114; Canter Brown,
Jr., Tampa in the Civil War and Reconstruction (Tampa, FL: Tampa Bay History Center, 2000)
(discusses a black-Jewish coalition); Jack E. Davis, Race Against Time: Culture and Separation
in Natchez Since 1930 (Baton Rouge: Louisiana State University Press, 2001) (chapter on Jews);
“Jews, Blacks, and Southern Whites,” in Region, Race, and Cities: Interpreting the Urban South,
ed. David R. Goldﬁeld (Baton Rouge: Louisiana State University Press, 1997); “Sense of Place:
Blacks, Jews, and White Gentiles in the American South,” Southern Cultures 3 (1997): 58–79;
Jason H. Silverman, “‘The Law of the Land is the Law,’ Antebellum Jews, Slavery and the Old
South,” in Struggles in the Promised Land, 73–86; “Ashley Wilkes Revisited: The Immigrant as
Slaveholder in the Old South,” Journal of Confederate History 7 (1991): 123–135; Louis Schmier,
“For Him the ‘Schwartzers’ Couldn’t Do Enough: A Jewish Peddler and His Black Customers
Look at Each Other,” AJH 73 (September, 1983): 39–55; Eli Faber, Jews, Slaves and the Slave
Trade (New York: New York University Press, 1998); Saul Friedman, Jews and the American Slave
Trade (New Brunswick, NJ: Rutgers University Press, 1998); Lauren F. Winner, “Taking Up the
Cross: Conversion Among Black and White Jews in the Civil War South,” in Southern Families
at War: Loyalty and Conflict in the Civil War South, ed. Catherine Clinton (New York: Oxford
University Press, 2000). Primary sources include William Levy, “A Jew Views Black Education:
Texas–1890,” Western States Jewish Historical Quarterly 8 (July, 1976): 351–360; Marvin Caplan,
Farther Along: A Civil Rights Memoir (Baton Rouge: Louisiana State University Press, 1999);
Gwendolyn Midlo Hall, ed., Love, War, and the 96th Engineers (Colored): The World War II New
Guinea Diaries of Captain Hyman Samuelson (Urbana, IL: University of Illinois Press, 1995)
(Samuelson was from Louisiana); Clara Silverman, White Girl: A Story of School Desegregation
(Athens, GA: University of Georgia Press, 2004) (Silverman lived in Richmond); Laurie Gunst,
Off White: A Memoir (New York: Soho Press, 2005); James McBride, The Color of Water: A
Black Man’s Tribute to His White Mother (New York: Riverhead Books, 1996); Rebecca Walker,
Black, White, and Jewish: Autobiography of a Shifting Self (New York: Riverhead Books, 2001);
David Ruderman, “Greenville Diary: A Northern Rabbi Confronts the Deep South, 1966–70,”
Jewish Quarterly Review 94 (Fall, 2004): 643–665. For the Rosenwald schools for blacks in the
segregated South, see Peter M. Ascoli, Julius Rosenwald: The Man Who Built Sears, Roebuck,
and Advanced the Cause of Black Education in the American South (Bloomington, IN: Indiana
University Press, 2006); Mary S. Hoﬀschwelle, The Rosenwald Schools of the American South
(Gainesville, FL: University Press of Florida, 2006); Phyllis McClure, “The Rosenwald Schools
in the Northern Neck,” Virginia Magazine of History and Biography 113 (2005): 114–145.
141
These include a few of the studies cited above on Jews, civil rights, and race; on Jewish
women; Lee Shai Weissbach’s work on Jews in small towns; and the work of William Toll,
including “Jewish Families and the Intergenerational Transition in the American Hinterland,”

A Century of Southern Jewish Historiography • 77

Journal of American Ethnic History 12 (Winter, 1993): 3–34 (Portland, Seattle, Galveston,
and Charleston).
142
For some exceptions see, Karen I. Blau, “Varieties of Ethnic Identity: Anglo-Saxons, Blacks,
Indians, and Jews in a Southern County,” Ethnicity 4 (1977): 263–286; Adam Mendelsohn,
“Two Far South: Rabbinical Responses to Apartheid and Segregation in South Africa and the
American South,” SJH 6 (2003): 63–132; David Levering Lewis, “Parallels and Divergences:
Assimilationist Strategies of Afro-American and Jewish Elites from 1910 to the Early 1930s,”
Journal of American History 71 (December, 1984): 543–564; David Edwin Harrell, Jr., “Religious
Pluralism: Catholics, Jews, and Sectarians,” in Religion in the South, ed. Charles Reagan Wilson
(Jackson, MS: University Press of Mississippi, 1985), 59–82; Diner, “Entering the Mainstream;”
Moore, To the Golden Cities.

78 • American Jewish Archives Journal

